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PREFACE. 



Having in a former publication or National Religion 
been led to consider the encroachments of the Church of 
Rome, 1 ventured to suggest, that in compensation for 
the injuries we have received we might possibly extract 
some good from a patient investigation of the pecu- 
liarities of her creed. I then illuatrated the mode of ' 
obtcuning that good by showing that there appeared to 
be a truth hidden under the dogma of Supererogadon. 
The present Work pretends to be little more than a 
series of the same illustrations ; it will however com- 
prise all the peculiarities of the Romish Faith as they 
are contained in the Twelve last Articles of Pope Pius's 
Creed; and as these Articles are profesaedly gathered 
from the Decrees of what is called the Council of Trent, 
I have made such use of the proceedings of the Coimcil, 
as is necessary to expl^un the intent of each Article 
in the Creed. 
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The plan of the Work is as follows : each Article, or 
where the Article consists of two or more subjects, each 
subject, is treated in the same manner and according to 
Four Divisions : the First Division contains the Article of 
Pope Pius's Creed and its reference to the corresponding 
Decree of the Council of Trent; the Second cont^ns a 
suggestion of the Catholic Truth probably hidden under 
the Romish Article ; the Third proposes an inquiry 
into the origin and progress of the particular error; and 
the Fourth points out some of the evils, which are con- 
nected with the preference of the Romish Error to the 
Catholic Truth. 

The controversy with Rome seems to have lately 
assumed a more desultory and morbid character, which 
requires some such plan as the foregoing for its cor- 
rection ; the present attempt pretends to be an illus- 
tration rather than a thorough execution of the plan ; 
and its publication will be best answered, if it provoke 
more diligent students and more thoughtful minds to fill 
up the details of the plan for themselves. I am not 
aware that this plan has been systematically followed 
in the great and unanswerable writings of our Island 
Churches, which refute the peculiarities of the Creed 
of Rome ; indeed the recurrence of the controversy, and 
latterly with a profession of philosophy, favours the 
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opinion which I have ventured to form, that in the ruins 
of Rome, which our standard controversial writings have ! 
caused, may be found some buried truths ; and that it is 
this treasure hidden under the ruins, which accounts for . 
that almost unconscious attachment to them manifested , 
from time to time by persons, who are thoroughly con- 
vinced of the idols of Rome and the justice of their i 
demolition. If those truths are sought ailer and really 
found, and gathered up, then I believe nothing will 
remain but the ruins in their proved worthleaaness, and 
that the truths themselves will be found in perfect har- 
mony, and indeed identity, with the Articles and usages 
of our Island Churches. It will be observed that this 
inquiry therefore is not into the whole Catholic Faith, 
but into such truths or portions of them as are hidden 
under Romish errors, and tend to make those errors 
permanent and attractive. 

There is one truth, which is hidden under all the addi- 
tional Articles of Faith decreed at the Council of Trent, 
viz. the truth of the authority of the Church. This au- 
thority is misused by Rome presuming to establish and 
ordain corruptions, and to set them side by side with 
those Articles of the Faith, which were once for all deli- 
vered to the smnts, and of which Rome and all other 
Churches are the executive keepers and witnesses. 
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One advantage of tlie present inquiiy is, that it tends 
to wt forth real Protestantism or witnesmng for troth 
against its caricature and comiption, and to distinguish 
it from that popular Frotestantisn], which woold pull 
down Hoe fabric of Rome, without carefblly culling the 
treaturea which may be hidden in the ruins. The motto 
of euch a Proteatant is " IXndt' die spiritual Protestant 
would rather earn, as his motto, " Dinat, edificat :" it is 
true wisdom never to pluck a growing error from the 
minds of men, without transplanting into its place its 
ordained successor — a vigorous and firagrant truth. The 
careless demolition, by popular Protestantism, has so 
offended some members of the Church, that they feel 
dlNjtosed to give the same treatment to Protestantism 
itself I and while they condemn the rash zeal, which con- 
founds truth and error in one blind protest agunst 
Rome, are themselves too little careful to discern true 
Protestantism, which is also a truth hidden under its 
more popular namesake. But the rash zeal of popular 
Protestantism is not peculiar to those, who are charged 
with a tendency to idolize the Reformation; and they 
who condemn it, if they wish to pass a righteous judg- 
ment, should condemn it without partiality, wherever it 
appears. Now the Romish Council of Trent is Jlagrantly 
guilty of it. If we attend to the arguments used in the 
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Assembly, we shall find that the drift of those speeches, 
vhich were most popular and most prevailing, was to 
proteat etgainst the Protettants, and to give up the wit- 
ness for the truth itself, if the anti-papal party were 
known to hold it, and called for its assertion by a General 
Council. If the voice of real Protestandem and Ca- 
tholic theology was heard in that meeting, it was imme- 
diately silenced by the legates of the Pope, or drowned 
by the acclamations of his adherents. Trentism there 
protested against titular Protestantism, and made such 
protest the basis of many of its decrees. This ultra- 
Protestandsm of Trent should not therefore escape the 
conderonation, which has been too partially passed upon 
what is called ultra-Protestantism in our own days. 

In seeking after truths hidden under corruptions we 
should be most careful to avoid that vain philosophy, 
which would excuse corruptions by calling them fond 
and fi-ail modes of holding truth, so that good, passing ; 
through the hands of men, may innocentiy become evil, — 
error innocentiy flow fi^m truth. They, who know the 
truth, know also that no lie is of the truth, as the beloved 
Apostie tells us in his Catholic epistle : " I have not 
written unto you because ye know not the truth, but 
because ye know it, and that no lie is of the truth."* 
• ] StJohn, ii. 21. 
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It is our Protestant Christian calling to hold the sia- 
cerity and singleness of all goodness and truth, and that 
evil and error are lies, false witnesses of God and truth 
set up by spiritual wickedness in high places and by 
human passions in mere idolatry. And if we persevere 
in holding a corruption of truth when the truth itself is set 
before us, our ignorance is wilful and guilty, we betray 
die unclean state of our hearts, and therefore minds, by 
preferring to truth an idolatrous compound of truth and 
corruption. 

Whatever be the result of our inquiries into the truths 
hidden under the peculiar Articles of the Creed of Rome, 
which Articles we may call Trentisms — a shorter word 
than Tridentism — we ought never to permit the fact to 
escape from our minds throughout our inquiry, that 
Rome affixes these Trentisms to the Articles of the 
Faith, and claims for them the same objective digni^ 
and value. We may well ask: why has this craving 
arisen afler fresh objects of belief? Has the Church, 
has the greatest saint on record, so attained unto a per- 
fect man, unto the measure of the stature of the fulness 
of Christ, as to have subjectively realized the birth of 
Christ, His life, the power of His resurrection, con- 
formity to His sufferings and death, ascension with Him 
and session with Him in heavenly citizenship ? Are 
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these truths exhausted, are they so evidently realized — 
even in the toridn^T'ofthemost devout, we will not ask in 
the life and practice — that the Church militant is ready 
to iupererogate new attainments, and has a right to pine 
for fresh objective truth ? Is it not rather well-kttown, 
that the more earnestly we set ourselves to know of 
the doctrine by doing the will of God in this practical 
conformity to the image of His Son, the more sensible 
we become of the vast abundance of the Catholic Faith, 
the more sensitively alive to the imperfection and Ju- 
daism which lurk even in the most seraphic and devo- \ 
tional writings of the Church ? Do we not turn, with all 
our respect and gratitude for possessing such wridngii, 
to the Holy Scriptures with an inexpressible feeling of 
the security of our edification ? He, who examines his 
own heart, will not fsul to confess, that the solution of 
the morbid love of Trentisms, or of any other new objects 
of belief, is to be found in the self-righteous and f^thless 
neglect of realizing by the Holy Spirit the objective truth 
of Christ, as it is in Jesus, our Incarnate Archetype ; 
which, subtilly disguised in the garb of spiritual zeal, 
may be called the generic and besetting sin in all the 
corruptions of Christendom. 

I will only add, that 1 shall most thankfully receive 
any corrections or suggestions, with which the reader 
b - 
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will favour me in reference to tbia and the future publi- 
cation of the inquiry. A list of the Trentisms remaining 
to be treated is for this purpose here subjoined : — 
(4). Ori^nal Sin and Justification ; (5), The Sacrifice 
of the Maes and Traneubstantiation ; (6). The Denial of 
the Cup in the Eucharist ; (7). Purgatory ; (8). Invo- 
cadon of Sunts and their Relics ; (9). Images ; (10). 
Indulgences; (11). Supremacy of Rome and her Pope; 
(12). Romish Councils of Trent, &c. 
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POPE PIUS'S CREED 



THE CHURCH OF ROME. 



FIRST ARTICLE. 



Section I. — " / most entirely receive and hold fast the 
Apostolical and Ecclesiastical traditions, and other 
rites and constitutions of the Roman Church."* 
This may be considered as intended to represent, in a 
summary form, the following decree of the Council of 
Trent :— f 

" The sacred, holy, cecumenical, and general Synod of 
• ApoBloUcaa et Ecclesiosticaa traditiones, reliqtmsqu« ejusdem 
E^l«us obaervatianeB et coastitutioQes finniiutnb adniitto et an- 
plector. 

f Sacro-(ancta oecumenica et generdii Tridentina Sjmodus, in 
Spfritu SancUi legiCinfe congregata, piteaidentibua in eft eisdem tribui 
Apostolicffi Sedis Legatia, hoc libi peq>«tuit ante oculoa propenens, ut 
■ubktia erroribuB, puritaa ipsa Gvangelii in Eccleeifr conservetur : 
quod promissum ante per Propbetas in Scripturie Sanctis, DombuB 
nostet Jeius Chriatiu DeiFillus, proprio ore primilni promnlgaril; 
deinde per saw Apoatoloa, tanquam fontem omnia et salutsria veritatis 
et manim discipline, omni creatune pnedicari jusait: perapicienaque 
huic Teritalem et diaciplinam contineri in libria acriptii, et sine scripto 
traditionibuB, qiue ab ipsiui Chriati ore ab Aposlolia accepts, aut ab 
ipaia Apoatolii, Spiritu Sancto dictante, quui per manui traditte, ad 
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2 FIRST ARTICLE OF 

Trent, lawfully aasembled in the Holy Spirit under the 
presidency of the Three Legates of the Apostolic See, 
proposing ever to itself the preservation of the purity o£ 
the Gospel in the Church by the removal of error — 
which Gospel, promised afore in Holy Writ hy the 
Prophets, our Lord Jesus Christ first with his own lips 
published ; then commanded it to he preached to every 
creature by His Apostles, as the source of all wholesome 
truth and moral discipline : and perceiving that this truth 
and discipline are contained in written books and in un- 
written traditions, which, received by the Apostles from 
the mouth of Christ, or from the Apostles themselves, 
under the Holy Spirit's teaching, by tradition from hand 
to hand as it were, have come down to ua ; following the 
examples of the orthodox Fathers — receives and reve- 
rences, with equal piety and veneration, all the Books, 
as well of the Old as of the New Testament, since the 
same God is the author of both ; and also the above-men' 
tioned traditions, referring both to faith and morals, 
whether originating from Christ's own mouth or from 
the Holy Spirit, and preserved by continuous succession 
in the Catholic Church." 

The decree then proceeds to give out the list of the 
sacred books, in which the Apocryphal books are in- 

nos uiique perreDerant; otlhodosonini Patrum exempla secuta omnes 
libroa \ma Veterie qu^iu Novi Testamenb', cdm utriusque unus Deua 
sit atictor, necnon (raditionvB ipaaa, tuiii ad fideni, tuiii ad morea perli- 
nentea, tiiDquiLni vel oretenus a Chrigto, vel a SpiriCu Sancto dictatas, 
et coutinuft succeBsioae in Eculesi^ CatbolicEl cooaervatas, pari pietatis 
Bflei;tu ac reverendil suacipit et vi 
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POPE Pius's CREED. 3 

serted, and concludes with anathematising every one, who 
receives not all these books as canonical, or who know- 
ingly and deliberately despises the aforesud traditions. 

In this First Article we find two subjects, which require 
separate treatment : the first makes the Apocrypha ca- 
nonical ; and the second assigns to unwritten Traditions, 
which are the oral possessions of Rome, the sane dignity 
and value as to the Holy Scriptures. 

Section ll.--~The truths hidden under the TVentism, 
which claties the Apocrypha with the Canoaical 
Scriptures. 
This Trentism is a corruption of the truth, that the 
Church is the witness and keeper of Holy Writ, the 
truth asserted in the Twentieth Article of our own 
Churches. The Canon of Scripture was once settled by 
the Church at a time, when its own universal toitnest to 
the inspired writings afforded the primitive means of that 
settlement* The truth of this authority and o£Sce of the 
Church lies between the two extremes held by Dissenters 
and Romanists ; the former look upon the Bible as a 
book fallen from Heaven complete to their hands, without \ 
seeing the ofiice and agency of the Church in separating 
it firom all other books and writings ; the latter meddle, 
in the sixteenth century, with that act of separation com- 
pleted early in the Church, and endeavour to supersede 
it by an ex parte exercise of the same authority. 

' See Bbliop Coain's Scbokstic Hulory of the Caaon of Scriptures. 
b3 
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FIRST ARTICLE OF 
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The Church is the witness of Holy Writ, not only by 
bearing historical evidence to the genuineness and authen- 
ticity of the Canonical Scriptures, but also by bearing 
doctrinal evidence, i. e., having her creeds and formu- 
laries in fiill conformity with Holy Writ. And the wit- 
ness is reciprocal ; for the Scriptures bear witness to 
every true Church, that it is " the pillar and ground of 
the truth ;" — that every essentia] and healing truth is 
written on its pillar of doctrine, and that this pillar rests 
on the ground or base of Apostolic polity. The Church, 
moreover, is a witness and keeper of Holy Writ, as when 
in the first Four General Councils she produced, from 
every lot of her Episcopate, the Apostolic deposits of the 
faith (the good thing committed to the several Sedes 
ApostolicEe), by which the traditive agreement* of Scrip- 
ture and Creed was witnessed in all the essentials of sal- 
vation, and the Faith once orally delivered to the saints 
was found in full keeping with the written word. 

Herein is the infallibility of the Church, that she can- 
not possibly err in the essentials of salvation, i. e., in the 
knowledge and blessed use of the means for becoming 
one with Christ, and being conformed to His image and 
partaking of His glory ; for these essentials are en- 
shrined in her Creeds and in the perfected Canon of 
Scripture. It was by the Scriptures of .the New Testa- 
ment, gradually written by inspired members of the 
Church, that the early Church, which had been orally 
taught the Gospel, learnt the certainty of those things 
■ See Appendix, note (A). 
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POPE PIUS a CREED. 5 

wherein she had already been instructed or catechised.* 
From the introduction to St. Luke's Gospel we may 
picture to ourselves a Theophilus taught the thinga of 
Christ crucified by an Evangelical catechist, orally in- 
structed in the substance of the Apostles' Creed ; then 
afterwards, when the Evangelist of words had been 
equally inspired to be an Evangelist of writings, this 
Theophilus reads or hears an inspired Gospel, and finds 
there in full detail what he had previously learnt sum- 
marily from the lips of his instructor. And now, in the 
absence of an Evangelist, he can refer to the certain 
history and genuine memoirs of the Saviour and His 
work. 

It is in the faithful adherence to this truth that the 
words of the Apostle are clearly understood : " If any 
preach (even an angel from heaven — v. 8) any other 
Gospel unto you than that ye have received, let him bs 
accursed." f The integrity of the Ecclesiastical Canon 
of Scripture prevents the reception of any other Gospel. 
Objective salvation is manifest and defined : there is no 
misgiving to disturb the peace of the Christian lest some 
Apocryphal interpretation, some undeveloped mystery, 
some esoteric truth be wanting as the complement of sal- 
vation. This truth is, moreover, eminently practical ; as 
there is no obstacle so fatal to a subjective realizadon of 
the faith as an indefinite extension, and a partial obscurity 
of its objective truths, so when the mystery of godliness, 
however great, is clearly defined, belief is enlightened, 
• St. Luke, i. i. Appendix (B). + Gal. i. 9. 
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6 FIRST ARTICLE OV 

and cheeriiil, and active. The form or mould of doctrine 
being prepared and fixed, Christians are enabled to set 
themselves to obey from the heart that form, into 
which, having been melted by the Holy Spirit, they are 
delivered, in order that they may be moulded accord- 
ingly.* And that form or mould of doctrine ia Christ, 
" the beginning, the firBt-bom from the dead;" and they, 
who are cast in this mould, become peraonal witnesses of 
the Canonical Scriptures, and of the Faith once delivered 
to the siunta, and of the perfect agreement of both, by be- 
coming " living epistles," setting forth the same truths, 
the same salvation as do the Scriptures and the Creed. 

As we reflect on this Trentism, which classes the 
Apocrypha with the Canonical Books of the Old Testa- 
ment, we may be reminded of another (ruth, viz., that the 
Old Testament has been in a great measure fulfilled by 
the coming of Christ, and that to the measure of that ful- 
filment it has finished its appointed work. The Law and 
the Prophets were, said our Saviour, until John the 
Baptist ; then came the brief dispensation of the Baptist 
preaching the baptism of repentance, preparing the 
people for that remission of sins, which was to be the 
initial grace of the kingdom of heaven. But brief as was 
that preaching of John, yet was he more than a prophet; 
the prophets of old foretold a coming Saviour ; the 
Baptist was the Prophet of the Highest proclaiming 
Him come, going just before, in the very presence of the 

• Romans, vi. 1 7. " Ye have obeyed from the heart that form of 
doctrine, whereto ye were deKvered." 
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POPE PIUS S CREED. 7 

Lord preparing His ways ; bo that " among them that are 
born of wotnen there hath not risen a greater than John 
the Baptist." The Baptist waa cut off and his ministry 
brought to an end; and from the days of John the Bap- 
tist until the day in which our Lord waa speaking of him 
and comparing him with the propheto of oidj " the king- 
dom of heaven was suffering violence, and the violent 
were taking it by force."* The Law and the Prophets, 
which were until John, were no longer the paramount 
guides to them, who waited for the consolation of Israel ; 
and now agiun, John the Baptist, who was the next para- 
mount guide, who announced the kingdom of heaven at 
hand, and would have cleansed all for receiving it, was 
removed. There remained another Prophet, mighty in 
word and deed, who, afler the Baptist was cast into 
prison, took up his message, and began to preach and to 
say, " Repent, for the kingdom of heaven 38 at hand." 
And the message from His mouth received a migb^ 
addition ; He was able to say, " No doubt the kingdom 
of God w come upon you." The signs of the kingdom 
were fulfilled, and also of Messiah the King ; and yet so 
lowly was He, in many respects, so unlike the kings of 
the kingdoms of the world, that they who acknowledged 
such a King and enrolled themselves as citizens of the 
kingdom under His paramount guidance, must have done 
violence to many of their carnal motiveB, and being with- 
out the Holy Ghost (for the Holy Ghost was not yet 
given, Jesus not being yet glorified), must have taken the 
* St. Matthew, si. 9—14; St. Luke, sri. 16. Appendix (C). 
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8 FISST ARTICLE OF 

kingdom by force, themselves stirring up their fiiculties, 
and subduing their prejudicea by a riolent energy of 
their natural will and understanding. This violence bow- 
ever failed, when the King of this kingdom, He, who 
should they trusted have redeemed Israel, was crucified, 
and all they, His disciples, forsook Him and fled. But 
when the King by death had destroyed Death and opened 
the Kingdom of Heaven to all believers, and being glori- 
fied, and having received of the Father the promise of the 
Holy Ghost, had sent Him forth to dwell in the citizens of 
the kingdom, then no longer did the kingdom of heaven 
suffer violence and the violent take it by force, but by 
the power, and boldness, and holiness of the Spirit an 
entrance was ministered abundantly into the everlasting 
kingdom, and the substance shadowed by the Law and 
the Prophets, and announced by the Baptist, was realised 
in heaven and earth. 

We have, therefore, recorded in the Scriptures many 
dispensations in a comparatively brief period : after the 
prophesying of the Law and the Prophets begins the 
ministry of John the Baptist ; then the ministry in the 
days of His flesh of the Messiah, " aa a minister of 
the circumcision*;" then the waiting time of His little 
flock of fearful, yet assured, disciples after his ascen- 
sion and before the coming of the Holy Ghost; and then 
eventually the coming of the Comforter. The Church, 
therefore, having the kingdom opened, and the way into 
the Holiest being consecrated, is not dependent upon the 
• Romana, st. 8. 
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Law and the Prophets, is not under their paramount 
guidance, not in their dispensation, and suffers not, what- 
ever Apocryphal writings be classed with the books of the 
Law and the writings of the Prophets. They, who were 
under the personal ministry of the Saviour, were blessed 
to see and hear things, which many prophets and kings 
had desired to see, ami the least in the kingdom of 
heaven was declared to be greater than John the Baptist; 
he was declared to be more than a prophet, and equal to 
all born of women. If, then, a Christian citizen of the i 
kingdom of heaven, who is endtled to all the glorious / 
privileges described by the Apostles in their epistles, : 
quotes a passage from the Law and the Prophets and 
applies it to himself, as it would have been applied to any 
one under the dispensation of the Law and the Prophets, 
he treats himself as out of the kingdom of heaven, changes 
times and seasons and goes back to a previous dispensa- 
tion without the enjoyment of its privileges; for there was 
always the provision of hope under the Law and the . 
Prophets, and a sure promise and foreshadowing of the f 
Great Sacrifice for sin, and of the King of the kingdom to 
come. 

Whether this truth be faintly witnessed or not by the 
Trentism, which classes the Apocrypha with the Canonical 
Books of the Old Testament, it is well worthy attention. 
There is no truth more universally outraged in modern 
theological compositions of every description, as well as 
in some of more ancient date. A favourite text, e. g. as 
authority for monastic ascetism, is " that the kingdom of 
b5 
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10 FIRST ARTICLE OF 

heaven auffereth violence, and the violent take it by force," 
omitting altogether the words " firom the days of John the 
Baptist tintil now." * 



Section III. — TA* probable rUe and progress of the 
Trentism, which classes the Apocrypha among the 
Canonical Scriptures. 
Thougb expressly forbidden in the Church of Jerusalem, 
it appears that in many Churches the Apocrypha was 
allowed to be read by the catechumens, as a preliminary 
exercise in sacred morals. It is not improbable that one 
ground of this practice was an opinion, that the catechu' 
mens had not attained unto the right of reading the Ca- 
nonical Scriptures, which belonged only to the partakers 
of the sacramental life of the Church ; and that after the 
point of right had been thus reserved, all catechumens 
might be permitted to use the Canonical Scriptures by 
way of an indulgence. In St. Athanasius's Synopsis 
' quoted by Bingbam,t we find the book called the Doc> 
trine of the Apostles, and Hermas Pastor, classed with 
those books of the Apocrypha, which were recommended 
to the catechumens. Besides this use of the Apocrypha 
by the catechumens, it was also read generally in those 
Churches, where it was allowed to them, for the purpose 

" It would be very desirable if those persons, who endeavour to 
explain the peculiarities of the Creed of Rome by a new theory of 
development, would study the real and Bcriptural Iheorj' of develop- 
ment of salvation, wUch it ollen grievcusly outraged by quotations of 
Scripture made for the purpose of proving the folse theory in Rome. 

f Antiquities, b. s. c. 1, ^ 7. 
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of edifying all Cbrisdan people, and this more general 
use is alluded to in Article dth of our Island Churches, 
in the words of Jerome himself, " The other books the 
Church doth read for example of life and instruction of 
manners ; but yet doth it not apply them to establish any 
doctrine.* 

Hence the books of the Apocrypha were called Eccle- \, 
siastical, which sufficiently distinguished them from the j 
Canonical Books of the Holy Scriptures. And they were 
contained in the Vulgate much in the same manner as 
the Apocrypha is often bound up in our English Bibles, 
as ecclesiastical legenda, books of piety and moral in- 
struction.f 

The word Canonical was however in some Churches 
made to include the above sense of Ecclesiastical, and, as 
if Canon meant catalogue rather than rule, all books 
allowed to be read in the Church were reckoned under 
this more lax application of the term Canonical. Thus 
the third Council of Carthage reckoned the Apocryphal 
books canonical, and St. Augusdne speaks of them in 
the same manner; though when called to account by 
French theologians for his opinion, his only apology was 
the custom of Africa. He seems to have used the word 
canonical in what some call the deutero-canonical sense; 
and indeed Cardinal Cajetan harmonises the Canon of 
Carthage and the opinion of St. Augustine \rith the rule 

■ " Ectlesia hsc legit ad tedificationem plebii, Don aA auctoritaleni 
EeclesUttoram Dogmatum cogfirmandam." — Frtfat. in Libra* Solum. 
-■«(D). 
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of St. Jerome, quoted in our Article, by the following 
statement: " They are not canonical, i. e. regular or 
ruling to confiriii articles of faith ; they are capable of 
being called canonical, or ruling, for the edification of 
the faithful, as for this latter purpose received and au- 
thorised in the Canon of the Bible."* That the Cardinal 
was justified in bis harmony, and that the opinion of 
St. Augustine, even though resisting the harmony, was 
no Catholic truth, appears from a remarkable quotation, 
made by Bingham, from Gregory the Great, who apo- 
logises for alleging a text out of Maccabees, as a book 
not canonical, but only published for the edification of 
the Church.f 

In the Council of Trent, the only real arguments used 
were in favour of making the Catholic distinction between 
the Canonical Scriptures and the Apocrypha. Even St. 
Augustine's opinion was mentioned as favouring the dis- 
tinction, and the remarkable passage fi^m Pope Gregory 
was also quoted in the debates. The passage from St. 
Jerome, used in our Article, and the judgment of Cardinal , 
Cajetan, were also brought forward, and these arguments 
we may consider a protest for Truth. But the protest was 
resisted, and the alleged plea for resisting it was, that 
as all the books of the Canonical Scriptures and of the 

■ Cajetan, in fine CommenL, quoted by Bingham, Antiquities, 
b. jtiv. c. 3. 

f " Qui. de re non inordinal^ agimus, si ex libria licet non Canonici?, 
Bed tamen ad edilicationem Eccleeiie editis, leatimonium proferamua." — 
Greg. Morul. in Job, b. xii. c. 13, 
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Apocrypha are found together in the Latin Vulgate, it 
was best that all of them in all parts should be declared 
of divine and equal authority. Though we look in vain . 
for reasonings to justify this reversal of the Canon of the 
Church, it is easy to see that such a decision was almost 
necessary for Rome, intending, as she then did, to confirm 
by such authority her unscriptural dogmas. The practice 
had long gone on of establishing the Papal claims and 
peculiarities, by fanciful adaptations of the Apocrypha. 
It was of importance, therefore, to dim the purity of 
Scripture, and to elHpse its peculiar power, by attaching 
e^ual authority to writings which, it was supposed, did 
not so peremptorily and solemnly forbid the corruptions 
of the Italian Creed. All who were cognizant of this 
might see at once what was intended, and whence the 
authority for establishing the Homish dogmas was prin- 
cipally to be derived. It was intended that the Apocrypha 
with a Roman commentary, and the unwritten traditions 
which were declared to be in that Church, should be two 
authoritative witnesses against either the protest or the 
silence of Holy Writ. It is curious that the Council gave a 
hint of the use, for which the Apocrypha was thus declared 
canonical, at the close of its decree, which classes Tradition 
and Apocrypha with the Scriptures in equal authority : 
" Thus all may understand what testimonies and corrobo- 
rations the synod is about most chiefly to use in confirming 
dogmas and reforming morals in the Church."* 

■ QuibuB potisBimitm teatimoniis ac pnesidiis in confirmandia dog- 
inatibus el instaurandis in Eccleufl moribus sit uaura Synodua. 
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This treatment of the Law and the Prophets, contrary 
to the canonical judgment of those, to whom they had 
been committed as the oracles of God, was in harmony 
with Rome's treatment of the Dispensation of her own 
times and of her sister Churches, which, in conjunction 
with herself, are the ordained witnesses and keepers of 
Holy Writ. The wbolesystemofRome maybe described 
as adding Apocryphas to the Word of God. She apoery- 
phises the Faith of the Church, the Sacraments, the 
Ministry, and devotes to anathemas all, who receive not 
her various Apocryphas as the very word of God, the 
ordinances of Christ and the faith of God's elect. This 
anathema is not escaped by certain in her own commu- 
nion, who presume to speak of canonical in the secondary 
sense used by a portion of the ancient Church. Professor 
Mohler, e. g. who talks of the Apocrypha " as those 
Scriptures which the Catholics call the deutero-canoni- 
cal,"* is under the curse of Trent; he may not have 
been aware of this, or he may have begun to consider 
that the Tridentine anathemas are comparatively harmless 
from their wondrous profusion, and may have learned to 
think lightly of Eumenides in Christendom. 

We must not forget the Ultra-Protestant tendencies 
of Rome in estimating her motives for decreeing this 
Trentism : it was known that the Reformers were most 
strenuous in protesting for the Canon of Scripture. The 
protest against their protest waa therefore made by de- 

* Vol. ii. p. 67, Hijhler't SymboUim, bj Robertton. 
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creeing that the Apocrypha was Canonical Scripture and 
was the inspired Word of God. 



Section IV. — The evil of holding thisRomanum instead 

of the hidden Catholic truth. 
The first effect of considering the Apocrypha equal to 
the Scriptures, is the depreciation of Scripture, not the 
exaltation of the Apocrypha. No arbitrary decree could 
change or make the Apocrypha worthy of such prefer- 
ment; and if with its unfitness to "establish any doc- 
trine" it was thus voted to be on a par with Holy Writ, — 
wherein alt the doctrines of salvation, the whole mystery 
of godliness, are witnessed plainly, solemnly, certainly, — 
the natural effect must be, that the sufficiency and inte- 
grity of this Witness are impaired. There was, moreover, 
always the name, Apocrypha, expressive of the thinff, and 
the very name is a testimony against the dishonesty or 
absurdity of (he Tridentbe assembly daring to tamper 
with the inspired Canon. We may consider this Trent- 
ism as t he p attern of all subsequent abuses of private 
judgment, setting itself against the solenuily spoken and 
recorded voice of the Church, a sort of mother of all 
similar abominations. It is a common notion, that the 
abuse of private judgment is found exclusively among 
those, who make an idol of the Reformation, but an 
attentive examination of all the proceedings at Trent will 
show us that in no place has the recklessness of private 
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judgment been carried further. The Council of Trent 
is the great image of private judgment. Not only was a 
private judgment of the Pope's legates incessantly inter- 
fering, either secretly or openly, with all the delibe- 
rations and preventing the assembly from being— even 
if it had been canonically convened from the Church 
universal — the voice of the Holy Ghost speaking by 
the result of the free deliberations of the Church, but 
also the greatest part of the deliberations was carried on 
and the effective proceedings, as it were, rehearsed by 
certain friars or divines tn classes, theologians extra 
concilium.'* 

We may trace also the evils of this Trentism diffhsing 
itself through the other corruptions of the Romish sys- 
tem. The Written Word in the Canonical Scriptures 
bears a sacred and defined relation to the Incarnate 
Word : the testimony of Jesus is the spirit of prophecy, 
and this is found tliroughout the whole proportioni' or 
analogy of the faith. If then the inspired Written Word 
be tampered with or classed with other writings, this 
divine relation is disturbed ; and can we wonder at the 
Mediatorship, the Headship, and other offices of the 
Incarnate Word, being invaded in a like degree ? 

The evil branches out fiirthermore into dishonour to 
the Third Person in the Godhead: holy men of old 
spake as they were moved by the Holy Ghost, and the 

• See Memoirs of the Council of Trent, derived from MSS. and un- 
published Recoria, by the- Rev. S. Mendbaui. Duncan : Palemmtet 
Bow. 

i Romans, sii. 6. 
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New Testament is written by the pen of the same ready 
writer. If then other writings are voted equal to the 
Canonical Scriptures, is not the Inspirer of the Canon 
grieved, and so far dishonoured ? And thus the Holy 
Spirit is grieved, as He is the Spirit of Truth, dwelling 
in the Church, and enabling her to bear witness to the 
Word of God; and also as He leads every member of 
the Church, who receives the Word of God from her 
maternal hand, into a spiritual* conviction of the divine 
origin of Holy Writ. 

Another evil of this Trentism is, that it poisons the 
waters at their very source, which are intended to refresh 
the Church and satisfy her so that she betake not herself 
to broken cisterns, which can hold no water. The very 
medicine ordained for healing ecclesiastical disorders is 
hereby adulterated ; once admit the Apocrypha and oral 
Traditions equal to Holy Writ, and every thing may be 
admitted. The subjective becomes paramount to the 
objective. The admission may appear but a little leaven; 
it is sufficient, however, to leaven the whole lump. And 
the history of the Romish Apologies since the Council of 
Trent illustrates this evil; the Apocrypha and Roman 
Tradition are treated as primary authorities, which are 
able to establish all the subsequent dogmas of the Council 
of Trent. 

■ See Arcbbishop Laud's Conference. 
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The Second Trentism in this First Article assigns to 
unwritten Traditions, which are the oral possessions of 
Rome, the same dignit; and value as to the Holy Scrip- 
tures. 



Sect. II. 2nd PbltL— Truths hidden under Tradition 

equal to the Scriptures. 
A TRUTH hidden under this Trentism is, that the Gospel, 
preached or procltumed by the Apostles and Evangelists, 
and committed to every Church when planted as the de- 
posit of the F^th, was a Tradition of the same truths 
which the Holy Scriptures contained. This deposit was 
a table of contents of the Gospels, — a summary of the 
things of Christ and of His Body from the Incamaljon 
to the Judgment; which things are expanded in detail, 
explained in all their consequences and fully developed 
in the toritten Gospels, the Acts of the Apostles, the 
Epistles, and the Apocalypse. We know that Evan- 
gelists by the Holy Spirit heralded or preached the 
Gospel before they, by the same Spirit, committed it to 
writing in the form of the Four Gospels: and this original 
Tradition (1 Cor.xv. 1, 2, &c.) iaofthe same dignity and 
value as the Holy Writ of the New Testament, because 
essentially identical with it, seminally and potentially 
the very same. And the right enjoyment of this truth 
is a peaceful conviction that salvation, whether witnessed 
orallj/ or scripturally by the Holy Ghost, was and is 
and will be always the same ; in the words of the 6th 
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Anglican Ardcle, " Holy Scripture containeth all things 
necessary to salvation ; so tliat whatsoever is not read 
therein, nor may be proved thereby, is not to be required 
of any man, that it should be believed as an Article of 
the Faith, or be thought requisite or necessary to sal- 
vation." 

Another truth hidden under the Trentism, which makes 
Romish Traditions equal to Scripture, is, that the 
Church, holding infallibly a whole Faith (which was the 
case of all the Apostolic plantations of Churches), and 
witnessing and keeping Holy Writ, ia moreover itself a 
IVaditiott, a spiritual trade, continuously initiating new 
members by Christ's sacratuents, — a living and active 
Tradition from Christ and His Apostles, and by its vital 
functions and acts bearing the very same e^iact witness 
as the oral and Scriptural Traditions. So that we may 
say there are Three Traditions ; (1), the Church, with 
all its vital functions of grace, consecrating, ordaining, 
preaching the Gospel, administering the Word and 
Sacraments, the temple of the living God, the Holy 
Ghost ; (2), Oral Tradition of the Faith once delivered 
to the Siunts, now represented by the necessary credenda 
of every Apostolic Chureh, and also by the Gospel 
preached to the heathen by the voice (A true missionaries 
before a Church be fully planted among them or the 
Scriptures translated into their language; (3), Holy 
Writ, which is unspeakably precious in correcting any 
morbid or diseased action in the traditionary body of the 
Church, and by its almost contemporaneous testimony 
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and authority of inspiradon preventing any addition to or 
subtraction from the credenda of oral Tradition. The 
promises of the Saviour to His Church, recorded in 
Scripture, are in the Church fulfilled : the traditionary 
promises and the traditionary fulfilment go down the 
stream of dme together. 

The right enjoyment of this hidden truth is to see the 
unity of these three Traditions in setting forth the one 
great and simple Gospel of " the common salvation ;" 
common, well known, and definite to every member of 
the Church from the beginning to the end. If anything 
was lacking in the faith of any members of the Church, 
this defect was subjective and not objective, as far as 
the state of salvation is concerned ; e. g. the subjective 
neglect of the resurrection of the body by some of the 
Church of Corinth. When St. Paul addressed the Ephe- 
sian elders or bishops at Miletus, he reminded them that 
he had declared to them the whole counsel of God* — they 
were in full possession of all the credenda of salvation. 

Attention to the Church itself as a living, acting Tradi- 
tion, throws light on such subjects as the authority for In- 
fent Baptism. The traditionary practice of circumcision 
attested the right of the Jewish infant to participate in 
the Covenant of Abraham ; and had the Christian Scrip- 
tures been altogether silent, as some suppose, on the 
subject of Infant Baptism, and no oral Tradition were 
known, the traditionary act and practice of the Church 
would have been authority enough. Grace is spoken in 
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acts: and as the Covenant of Abraham received ita fulfil- 
ment of grace in Christ, the gracious treatment of Jewish 
infants is itself sufficient authority for Christian Psedo- 
baptism, even though the early practice of all Christian 
Churches were entirely. unknown. This controversy has 
perhaps been treated with too exclusive an attention to 
oral Tradition in the supposed silence of Holy Writ.* 

Section III. 2nd Part. — Origin and progress of the 
Trentism, which makes Romish Traditions equal to 
Holy Writ. 
When we reflect on the natural tendency of the evil heart 
of man to try to recover the lost dominion of his innocence, 
and to anticipate his course of glory by domineering over 
his fellows, we cannot be surprised at religion, as well as 
all other things, being made an object of this depraved 
ambition. Despotism early hailed the Church of Christ 
as a new and most powerful instrument of her plan. We 
cannot be surprised at those, who at once proudly dis- 
dained or gradually neglected to become ensamples to 
their flock in realising the Faith once delivered to the saints 
— dying with Christ, and risen with Christ and ascended 
with Him, temples of the Holy Ghost — becoming them- 
selves practically indiflerent to and spiritually ignorant of 
the power of that Faith ; and endeavouring, therefore, to 
exercise a dominion, not of eminent spiritual example, 
but by pretending that the plan of salvation was not yet : 
developed, and that they themselves possessed a reserved \ 
* Appendix (E). 
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fund of esoteric doctrines and traditions, which they were 
at liberty to unfold as the voice of the Comforter and the 
indispensable complement of the imperfect faith of the 
Church. Such an appeal would commend itself to the best 
as well as to the worst feelings of our nature, to defer* 
' ential submission to authority, to subjective faith, as well 
as to sloth, voluntary humility, will worship, and super- 
stition. And thus a system, in which imagination would 
supersede /ai^A, would be easily formed, in which, instead 
of the growth unto the measure of the stature of the 
fulness of Christ, would be cultivated the development 
of objects, mysteriously mixed by a mystery of iniquity 
with the faith, and exquisitely adapted to subserve the in- 
dulgence in every possible degree and phase of this natural 
tendency of the human heart. 

We have this Trentism traced to our hands by Arch- 
bishop Usher, and with matchless casuistry by Bishop 
Sanderson. The former* quotes St. Paul in chap. ii. 
of his Epistle to the Colossians, setting himself against 
those seducers, who first laboured to bring in will-worship 
into the Church, by condemning all such inventions as 
the commandments and doctrines of men. He traces the 
progress of this corruption in those heretics condemned 
by IrenEeus, who taught that the truth could not be found 
out of the Scriptures by those, to whom tradition was 
unknown ; forasmuch as it vras not delivered by writing 
but by word of mouth ; for which cause St Paul also 
should say, " We speak wisdom among them that be 

* Archbishop Usher's Ansver to a Jesuit : latter end, on Traditions. 
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perfect." He charges the Jesuits* with misapplying the 
same Scripture, and also with the misapplications of 
Holy Writ by other heretics in the time of Tertuliian ; 
and at the end of this section quotes Petrus Sutor, a 
Carthusian monk, condemning unconsciously this Trent- 
ism at the very time he was pleading for it. " Whereasf 
many things are openly taught to be observed, which are 
not to be expressly had in the Holy Scriptures : will not 
the simple people, observing these things, quickly murmur 
uid complain that so great burthens should he imposed 
upon them, whereby the liberty of the Gospel is so greatly 
impaired ? Will not they, also, easily be drawn away 
from the observation of the ordinances of the Church, 
when they shall observe that they are not contained in 
the Law of Christ 7 "J 

The whole of Archbishop Usher's article on Tradition, 
in which he discovers "unto these Deuterotse (for so St. 
Hierome useth to style such traditionmongers) both their 
greatgrandfathers and their more immediate progenitors," 
may be advantageously consulted ; but the following 
extract from Bishop Sanderson's Concio ad Clerum,§ so 
simply confirms the present treatment of this Trentism, 
that it is here given at length. 

" 13.— First, for the Papists.— That they are the right 
children and successors of the Pharisees, no man, that 



• Bellar. de Verbo DeL 
i Sutor ie Trandatione Biblit. 
I Appendix (F). 

$ Concio ad Cleram, at GraDtham Viiilation, October 8, 1641, o 
the ISlU chapter and 9lh veneof St. Matthew. 
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rightly underatandeth the tenets of the Romish Church, 
but will easily grant ; if he shall duly consider what a 
mass of humane traditions, both in point of belief and 
worship, are imposed upon the judgments and consciences 
of all that may be suffered to live in the visible commu- 
nion of that Church, and that with opinion of necessity, 
and under pain of damnation. The Pope's Supremacy, 
Worshipping of Images, Invocation of S^nts and Angels, 
the Propitiatory Sacrifice of the Mass, Purgatory, the 
Seven Sacraments, Transubstantiation, Adoration of the 
Host, Communion under one kind, Private Masses, for- 
bidding Priests' Marriage, Monastical Vows, Prayer in 
an unknown tongue. Auricular Confession. — All these, 
and I know not how many more, are such, as even by the 
confession of their own learned writers, depend upon un- 
written Traditions more than upon the Scriptures. True 
it is, that for most of these they pretend to Scripture 
also ; but with so little colour at the best, and with so 
little confidence at the last, that when they are hard put 
to it, they are forced to fly from that hold, and to shelter 
themselves under their great Diana Tradition. Take 
away that, it is confessed that many of the chief articles 
of their faith nutare et vacillare videbuntur, will seem 
even to totter and reel, and have much ado to keep up. 
For what else could we imagine should make them strive 
so much to debase the Scripture all they can, denying it 
to be a rule of Faith, and charging it with imperfection, 
obscurity, uncertainty, and many other defects ; and on 
the other side, to magnify Traditions as every way more 
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absolute : but merely their consciousness, that sundry of 
their doctrines, if they should be examined to the bottom, 
would appear to have no sound foundation in the written 
Word. And then must we needs conclude from what 
hath been already delivered, that they ought to be re- 
ceived (or rather not to be received but rejected) as the 
doctrines and commandments of men. 

" 14. Nor will their flying to Tradition help them in 
this case, or free them from Pharisaism ; but rather make 
the more against them. For to omit that it hath been the 
usual course of false teachers, when their doctrines were 
found not to be Scripture-proof, to fly to Tradition ; do 
but enquire a little into the original and growth of Phari- 
.saical Traditions, and you shall find that one egg is not 
more like another than the Papists and the Pharisees are 
alike in this matter. When Saduc (or whosoever else 
was the first author of the sect of the Sadducees) and his 
followers began to vent their pestilent and atheistical 
doctrines against the immortality of the soul, the resur- 
rection of the body, and other like : the best learned 
among the Jews (the Pharisees especially) opposed 
against them by arguments and collections drawn from 
the Scriplures. The Sadducees, finding themselves un- 
able to hold argument with them, (as having two shrewd 
disadvantages — but a little learning and a bad cause,) had 
no other means to avoid the force of all their arguments, 
than to hold them precisely to the letter of the text, 
without admitting any exposition thereof, or collection 
therefrom. Unless ihey could bring clear text that should 
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affirm, totidem verbis, what they denied, they would not 
yield. The Pharisees, on the contrary, refused (as they 
had good cause) to be tied to such unreasonable condi- 
tions : but stood upon the meaning of the Scriptures, as 
the Sadducees did upon the letter ; confirming the truth 
of their interpretaUons, partly from reaaon and partly 
from Tradition. Not meaning by Tradition (as yet) any 
doctrine other than what was already sufficiently contuned 
in the Scriptures ; but merely the doctrine which had 
been, in all ages, constantly taught and received with an 
universal consent among the people of God, as consonant 
to the Holy Scriptures, and grounded thereon. By this 
means, though they could not satisfy the Sadducees (aa 
heretics and sectaries commonly are obstinate), yet so 
far they satisfied the generality of the people, that they 
grew into very great esteem with them, and within a 
while carried all before them : the detestation of the Sad- 
ducees and of their loose errors also conducing not a 
little thereunto. And who now but the Pharisees, and 
what now but Tradition ? In every man's eye and mouth. 
Things being at this pass, any wise man may judge how 
easy a matter it was for men so reverenced as the Phari- 
sees were, to abuse the credulity of the people, and the 
interest they had in their good opinion to their own 
advantage : to make themselves lords of the people's faith, 
and by little and little to bring into the worship what- 
soever doctrines and observances they pleased ; and all 
under the acceptable name of the Traditions of the 
Elders. And so they did, winning continually upon the 
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people by dieir cunning and shows of religion, and pro- 
ceeding still more and more dll the Jewish worship, by 
their means, was grown to that height of superstition and 
formality ss we see it was in our Saviour's days. Such 
was the beginning, and such the rise of these Pharisaical 
Traditions. 

" Popish Traditions, also, both came in and grew up 
just after the same manner. The orthodox bishops and 
doctors in the ancient Church, being to maintun the 
Trinity of PerBons in the Godhead, the consubstantiality 
of the Son with the Father, the hypostatical union of the 
two Natures in the Person of Christ, the Divinity of the 
Holy Ghost, and other like articles of Catholic religion, 
against the Arrians, Eunomians, Macedonians, and other 
heretics ; for that the words Trinity, Homousion, Hypo- 
stasis, Procession, &c. (which for the better expressing 
of the Catholic sense they were forced to use), were not 
expressly to be found in the Holy Scriptures, bad re- 
course, therefore, very often, in their writings against 
the heretics of their times, to the Tradition of the Church : 
whereby they meant not (as the Papists would now wrest 
their words) any unwritten doctrine not contained in the 
Scriptures, but the very doctrine of the Scriptures them- 
selves, as they had been constantly understood and 
believed by all faithful Christians in the Catholic Church, 
down from the Apostles' times till the several present 
ages wherein they lived. This course of theirs, of so 
serviceable and necessary use in those times, gave the 
first occasion and after-rise to that heap of errors and 
c2 
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superatitiona, which in process of Ume (by the power and 
policy of the Bishop of Rome especially) were introduced 
into the Christian Church under the specious name and 
colour of Catholic Traditions. Thus have they trodden 
in the steps of their forefathers the Pharisees ; and stand 
guilty, even as they, of the superstition here condemned 
by our Saviour, in teaching for doctrines men's precepts." 



Sectiom IV. 2nd P&it.—EviU of holding ihUTrentUm 

instead of its hidden Truths, 
One great possession of the Church of Christ ia an objec- 
tive infallibility : by holding as a divine and perfect object 
ihe Faith once delivered to the saints she is infallible. 
For this Faith does not consist of opinions, but of facts 
and living truths, and the peculiar martyrdom of the 
noble army of martyrs, who walked in Ihe fresh footsteps 
of their Head, was that they witnessed to things, not 
notions, e. g. even to the death and resurrection and 
ascension of the Son of God, to the very perfect sub- 
stance of salvation and life. Now the evil consequence 
of holding Romish Traditions to be equal to Holy Writ, 
and to the defined Catholic Tradition of the faith, is, that 
a subjective infallibility is set up — an idol or false image 
of the true. Not the subjective infallibility, which is 
correlative and subordinate to the objective, and which 
every member of the Church may possess by faithfully 
holding the objective, but a subjective infallibility claiming 
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of iUelf to be objective, and to possess the right of de- 
creeing new objects for the faith of God's elect. This 
false objectiveness of Rome is constrained, in defence 
of its mystery of iniquity, to vote the Catholic faith im- 
perfect, latterly under the plausible name of undeveloped: 
though it was a fact, as notorious as any fact can pos- 
sibly be to man, that the objective truthe of salvation 
were as entirely made known to the believers of the first 
age of the Church, as they will be to those who shall be 
alive and remain unto the coming of the Lord. The 
time for imperfection, for want of development, had past; 
the time when the kingdom of heaven was not yet opened 
to all believers, — when the Holy Ghost was not yet given, 
because Jesua was not yet glorified, — when the kingdom 
of heaven was suSering violence and the violent were 
taking it by force. But* the grain of wheat had been 
sown, and the fruit was brought forth ; after the &cts of 
salvation were all transacted by the Word made flesh, 
and the Church was so, that the last surviving Apostle 
ccmld in his Catholic epistle proclaim to all, " Ye have 
an unction from the Holy One, and ye }aiOwf all things;" 
and again, " The anointing which ye have received of 
Him abideth in you: and ye need not that any man 
teach you: but as the same anointing teacheth you of 
all things and is truth and is no lie, and even as it hath 
taught you, ye shall abide in Him :" — the time of full 
assurance and understanding and of eternal life was come. 

• St John, xE. 23, 24. i I St. Jobn, u. 20. 
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All further development was to be pernmal and indivi- 
dual, the development of the long hidden mystery*-~ 
" Christ in every man the hope of glory," — the develop- 
ment of this in the spirit and soul and body of every 
Christian, until every one became perfect in Christ Jesue, 
knowing Christ, the anointed and the anoindng, as the 
truth is in Jesus, the Grreat Head of the body of Christ 
and the great Image and pattern and exemplar of every 
member of that mystical body. How awful must be the 
spiritual ignorance of those, who draw or who are drawn 
from this plain and yet vaatf agonistic work, this sub- 
jecljve realization of eternal life, objectively given in the 
knowledge of the one True God and Jesus Christ whom 
He hath sent, — a work after which the Apostle of the 
Gentiles was earnestly following, confessing himself not 
to have attained, not already periect, not to have appre- 
hended, though he knew he was for this apprehended of 
Christ Jesus ; a work, which, beginning at baptism, goes 
on by the Holy Spirit through all means of grace, all 
foretaste of glory, until the mortal and corruptible put 
on immortality and incorruption : — how awful to turn 
from such a work so perfectly revealed, to the indulgence 
of a morbid craving after fresh objective truth as essential 
to salvation, — to prefer every lurid exhalation of the Pon- 
Une marshes to the cheerful glory of the Bridegroom of 
the Heavens, and to the works of light and duty, to 
which He calls us ! 

• Colot. i. 26, 27, 23. f SL Jude, r. 3, In^wK^wtM. 
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Another evil consequence of holding this Trendsm is, 
that it destroys that spintual instinct of the Church, 
which perceives and resents any addition to or subtraction 
from the common salration. TAia common salvation 
was at manifest as the fiesh in which God icas manifest. 
St. Paul tells Titus,* that a heretic is condemned of 
himself: the very fact of hie subtracting from or adding 
to the faith is ipso facto condemnation j it is an attempt 
to supersede the objective Truth of God by the subjec- 
tive choice of man ; it is the spirit of anti-Christ or vice- 
Christ: and therefore is at once to be treated, not with 
argument, but with admonition, and, if obstinate, with re- 
jection. And so whenever the Church was called upon 
to give judgment in controversies of faith, the judgment 
was always of attestation, never oracular: they met 
together to hear witness of " quod semper, ab omnibus 
et ubique," in the conviction of men, who were well 
assured that any change in the preached kingdom of 
heaven without would produce its corresponding deadli- 
ness in the spiritual kingdom of heaven ttdthin : and woe 
unto them if they handed not down pure and undefiled 
the faith, just as it was, and as it had been delivered unto 
them. 

• Titu», iii. 11, n&TsiuiTiipTK. 
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SECOND ARTICLE. 



Section I. — " / admit Scrip/are according to that 
meaning, which Holy Mother Church has always held 
and holds, whose office it is to judge of the true sense 
and interpretation of Scripture; nor will I ever 
receive it and interpret it unless according to the una- 
nimous consent of the Fathers"* 
This Article may be considered a summary of the long 
Tridentine decree, which ordains and declares that the 
Latin Vulgate Translation of the Scriptures, which has 
been proved in the Church by long use of so many ages, 
be held authentic, and that no one dare or presume to 
reject it on any pretence whatever. And this same decree 
forbids that any one dare to interpret the Scriptures but 
according to the sense of the Church or the unanimous 
consent of the Fathera.f We may therefore consider 

■ Item sacram Scripturam juxta eum leDBum, quern tenuit et tenet 
Bancta mater Eccleaie, cujus est judicarede vero sensuet interpretatione 
sacranim Scripturaruin, admilto ; nee earn unquam, niu juxta unani- 
meni coiuenaum patrum accipiam, et intecpretabor. 

t lutuper eadem sacro-sancta Synodus, con^deraus noa panun 
utiUtates Bccedere poBse Eccleeiie Dei, si es omnibiu Iiatinis editioni- 
bui, quie circumferuntur, sacrorum librorum qusenam pro authendcft 
habenda sit innoteacat, statuit et declarat ut btec ipsa vttja et wilgata 
edith, qnte longo tot Kculorum uni in ipafL Ecclesift probata tat, pro 
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that two Trentisms are contained in this Second Article, 
Ist. A decree of the Latin Vulgate as the authentic edi- 
tion of Holy Writ; 2d. That the Romish interpretation 
of the Scriptures, intended to be the same as the unani- 
mous consent of the Fathers, is the only true one. 



Section II. — Truths hidden under the Trentism, lehich 

makes the Latin Vulgate the authentic Scriptures, 
The Latin Vulgate is decreed to be the proper edition 
of the Scriptures. Here the truth is witnessed (however 
wrongly), that it is the office and duty of the Church to 
preserve in all purity the original text of the Canonical 
Scriptures. She is the keeper and witness of Holy Writ, 
and is bound to take continual care that nothing is added 
to or taken from it; no passage handed down in a state 
differing from its first inspiration. It u her great written 
Tradition, and woe unto her if she willingly pollute it, or 
by her negligence and ignorance suffer its sacred text to 
be blotted by heretics. 

taithentiei haleatw ; et ut nemo illam r^icere quovts ptstestu audeat 
vel pnEtumat 

Praeterea ad coercenda petulantU ingenia dec«niit ut nemo, bus 
Brudentise innizua in lebtu fidei et monim ad ledificBtioDeui doctriiue 
Chrittiaiue peiiiDeutiuni, ■acram SeripturBm ad tuoa lenaui contor- 
quena, coaira cam teiwan, quem tenvit et tenet itmcla mater ,EccU$ia, 
cwul eitjudkare de vero letuu et inttrpretatione Stripturarum lacraitan, 
out etiam contra unaniiMm contetaum Patnaa, ipsam Scripturam lacram 
interpietari audeat; etiam li hi^usmodi iaterptetationei nullo unquant 
tempore in lucem edendae forent.'— Cone. Trid. Dec. de Editione et 
UmSS. 

c5 
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The Vulgate is a TraTuIatwn, and, ia decreeing 
a Tratulation, the truth is also witnessed, that the 
Church ought to put vith maternal prudence the Scrip- 
tures into the hands of her children by means of a 
translation, authorised by her, into their vernacular 
tongue, whatever that tongue ina3f be. When the Vul- 
gate translation was made, Latin was the oecumenical 
language, — the mother tongue, as it were, of the civilized 
world ; and many Latin translations were, previously to 
the Vulgate, in ecclesiastical use throughout all the 
Roman provinces, witnessing to the operation of this 
truth. " Moreover, most nations under heaven did shortly 
after their conversion (see the Preface of the English 
Translators of the Scriptures), hear Christ speaking unto 
them in their mother tongue, not by the voice of their 
minister only, but also by the written word b-anslated." 
" If any doubt hereof, he may be satisfied by examples 
enough, if enough will serve the turn. First, St. Hie- 
rome* saith, Multarum gentium linguis Scriptura ante 
translata docet falsa esse quse addita sunt, &c.; that is. 
The Scripture being translated before in the languages 
of many nations, doth show that those things that were 
added (by Lucian or Hesychius) are false. So St. Hie- 
rome, in that place. The same Hieromef elsewhere 
atErmeth that he, the time was, had set forth the transla- 
tion of the Seventy, suae linguae hominibus ; that is, for 
his countrymen of Dalmatia. Which words not only 
Erasmus doth understand to purport, that St. Hierome 
translated the Scripture into the Dalmatian tongue, but 

• St. Hieron. Pwef. in 4 Erang. t St Hieron. Sophronio. 
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alio Sixtas Senensis,* and Alpbonsus a Caetrof (that we 
speak of no more), men not to be excepted against by 
them of Rome, do ingenuously confess as much. So 
St. Chrysoatome,]: that lived in St. Hierome's time, giveth 
evidence with him. The doctrine of St. John (saitb he) 
did not in such sort (as the philosopher's did) vanish 
away; but the Syrians, Egyptians, Indians, Persians, 
Ethiopians, and infinite other nations, being barbarous 
people, translated it into their (mother) tongue, and have 
learned to be (true) philosophers, he meaneth Christians. 
To this may be added Theodoret,§ as next unto him both 
for antiquity and for learning. His words be these. Every 
country that is under the sun is full of these words (of 
the Apostles and Prophets); and the Hebrew tongue 
(be meaneth the Scriptures in the Hebrew tongue) is 
turned not only into the language of the Grecians, but 
also of the Romans, and Egyptians, and Persians, and 
Indians, and Armenians, and Scythians, and Sauroma- 
tians, and briefly into all the languages that any nation 
usetb. So he. In like manner Ulpilas is reported by 
Paulus Diaconusjl and Isidore,^ and before them by 
Sozomen,** to have translated the Scriptures into the 
Gothic tongue ; John Bishop of Sevil, fay yasseus,ff to 
have turned them into Arabic about the year of our 
Lord 717; Beda, by Cistertiensis, to have tumedagreat 

• Six. Sen. lib. iv. f Alphon. & Cait. lib. ii. c. 23. 

I St, Chryaoit. in Joban. cap. i. bom. 1. 

$ Tbeodor. 6 TherapeuL j| P. Diwwn. lib, xii. 

% lud. in Cbron. Ootb. ■■ Sosom. lib. vi. c, 57. 

tt Vaweus in Chro, Risp. 
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part of them into Saxon;* Efnard, by Trithemius, to 
have abridged the French PsaJter (as Beda had done the 
Hebrew), about the year 800; King Alured, by the said 
Cistertiensis, to have turned the Psalter into Saxon ; 
Methodius, by Aventinusf (printed at Ingolstad), to have 
turned the Scriptures into Sclavonian ; Valdo,^ Bishop 
of Friaing, by Beatus ]lhenanuB,§ to have caused, about 
that time, the Gospels to be translated into Dutch rhyme, 
yet extant in the library of Corbinian; Valdus, by divers, 
to have turned them himself, or to have gotten them 
turned, into French, about the year 1160; CharleSt the 
fifth of that name, surnamed The Wise, to have caused 
them to be turned into French about SOO years after 
Valdus's time, of which translation there may be many 
copies yet extant, as witnesseth Beroaldus.|| Much about 
that time, even in our King Richard the Second's days, 
John Treviaa translated them into English, and many 
English Bibles in written hand sre yet to be seea with 
divers, translated, as it is very probable, in that age. So 
the Syrian translation of the New Testament is in most 
learned men's libraries, of Widminstadius's setting forth ; 
and the Psalter in Arabic is with many, of Augustinus 
Nebiensis's setting forth. So Postel afGrmeth, that in 
his travel he saw the Gospels in the Ethiopian tongue. 
And Ambrose Thesius allegeth the Psalter of the In- 
dians, which he testifieth to have been set forth by Potken 
in Syrian characters." 

■ Polydor Vitg. Hist. Angl. teatatur idem de Ahiredo noBtro. 
t Aveutin. lib. iv. t Cirm ann. 900, 

} B. Rhenau. fierum German, lib. ii. || Beroald. Numu. 
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In asserdog the inexpressible preciousness of the 
Scriptures to every Christian in his own tnotber'a tongue, 
the truth should not be forgotten, Uiat it is his spiritual 
mother the Church, who is made the medium of the 
blessing. Holy Writ has been in her custody, and her 
first-bom sons were, by the Holy Ghost, the authors of 
the New Testament. She, who has catechised her 
children from their earliest years in the Faith once 
delivered to the saints ; — she, who has ever called upon 
them to realise this Faith in their lives and practice, — she 
it is who gives them, as from the hands of Christ Him- 
self, this divine witness of that Faith, this knowledge 
of the certainty of those things in which they have 
been catechised, this inspired description how the Holy 
Spirit bears witneas with the spirits of the faithful that 
they are the children of God- The Church, keeping and 
guarding the sacred text, by God's blessing on the gifts 
and learning of her pastors and teachers, calls, moreover, 
OD all her children to use Berean industry in establishing 
their catechism. In the Gospels she spreads before 
them the mystery of godliness,* up to the very Ascension 
of God manifest in the flesh, in detail. In the Acts of 
the Apostles, she opens the page of Ecclesiastical History 
and bids her children read how the Holy Spirit records 
His own descent into the members of Christ by a missive 
procession into men, thus revealing His eternal proces- 
sion co-ordinately, as the Incarnation reveals the eternal 
generation of the Son ; and having come soon makes 
known the Fatherhood of God over all the race of man, 
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apostolically proclaiming and communicating Christ as 
the Light to lighten the Gentiles as well as the glory of 
His people Israel. Here too, by translating these Acts 
of the Apostles of Christ, the Church bids her children 
read another witness of her Incarnate Head in the union 
of doctrine with polity, of grace with order. In her ver- 
nacular versions of the Apostolic Epistles she would bare 
them see how the objective grace of God, which is held 
forth archetypically and potentially in the Gospels, is 
here diffused and developed for every possible estate of 
Christian subJecUveness. The commentaries of ancients 
and moderns on these Epistles clearly show how many 
treasures of wisdom and knowledge are yet unappropriated 
and unrealized even by those, who are considered as pillara 
in the Temple of God. And as the very same filthiness 
of the flesh and spirit contending agcunst Uie salvation of 
Christ, detected and condemned, in these Epistles, has 
since recurred, and still recurs in the Church, so the expo- 
sitions of Christ and His high and heavenly calling, which 
the Epistles contain, have been and will be deoebtpment 
enough for attaining unto the measure ofthe stature of the 
fulness* of Christ, even unto the end. And, therefore, 
when the Church translates the Apocalypse, which traces 

• Eph.iv, 13. The "_fliln«j" in this Terse a the complement, or what 
it added to Cbrist the Head, in order to make up the whole Mygtical 
Bodj of Christ. The Church u this fiihieBs or complement j i. 23. 
Attention to this will explain the true theory of deeelopmcnt. The 
Head of the Mjsfjcal Christ Am bun developed, and Hii development 
ii the law of development to the bodj and its memberB. When thai 
law is ipirituall; obeyed and its atandard realized, then the attature of 
the stature of the fulness of Christ, the perfect manhood, is attained. 
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her militant course throughout the aession of her Head, 
she bida her children mark that her Lord's own heaven- 
sent Epistles speak of no more development of doctrine, 
but call to the first love, the first works, — to &itbfiil mar- 
t3rrdom, to repentance of fornication, to holding fast what 
Uie; already possessed, to watchful strengthening the 
diings which remun and are ready to die, to preparing 
works perfect before Ood, to giving up the lukewarauiess 
of blinded self-sufHciency. No new object of salvation 
is proposed. The Apocal]rptic Epistles call all aa it 
were, clergy and laity, to the very judgment-seat of 
Christ, and demand what use each is making of the sal- 
vation already witnessed and fully developed, of the 
means of grace and of the hope of glory. And, as if to 
mark most solemnly the perfectness of the Faith, one of 
its last main objects is in the Apocalypse repeated, " He 
who testifieth these things, saith ' Surely, I come quickly. 
Amen,'" The patient waiting for that object is deli- 
verance now from the hour of temptation trying them 
that dwell upon the earth, and assures the glorificaUon 
of the mortal body at the coming of the Lord. 



Section III. — The origin andprogresa of the Trentism 
which would supersede the original Scriptures and 
vernacular Translations, hy the Vulgate. 

When less regard began gradually to be paid to the well- 
defined sacreduess of Objective Truth, the original Scrip- 
tures, as one of the inspired and exact forms of that 



dt, Google 



40 SECOND ARTICLE OP 

Truth, seemed to have been treated with proportionate 
carelessness, and practically superseded by a version or 
subjective form. The Vulgate was appealed to as the 
literal Word of God, and, instead of a vernacular transla- 
tion, appeared as the Scriptures of a Latin Dispensation. 
As, in our own time, the authorised English translation 
has been made by various Dissenters the authority for 
parts of their system, and they shrink instinctively from 
the Original Scriptures, which at once supply the cor- 
rection of their errors ; so when Rome was speaking new 
things and not " speaking as the oracles of God," * a 
domestic version was found ready to supply the authority 
which Holy Writ peremptorily denied. The " Ipsa 
conteret" of the Vulgate, «. ff. transferred to the Blessed 
Virgin the first prophecy of the redemption by the Incar- 
nate Son of God. 

The Tridentine decrees only expressed the feelings 
and practice, which bad been long familiar to many ; and 
it was the hyper-Proteatant zeal predominating in that 
assembly, which urged them to so unscholarlike and 
absurd a resolution. The Lutherans had spoken much 
of the Original Scriptures, and of the right of ail to 
vernacular translations : to protest against the Lutherans 
the Trentists decreed the Vulgate, and at a previous 
general congregation determined that no mention should 
be made of a vernacular translation in the formal decree, f 
Some of the assembly took what they doubtiess consi- 
dered higher ground, and were ready to vote the transla- 
tion itself inspired, no matter what St. Jerome himself 
• 1 St Peter, IT. 11. f Council of Tient, Aprils, 1646. 
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had declared ; and that as the providence of God had 
given an authentic Scripture to die Synagogue, and an 
authentic New Testament to the Grecians, it could not 
be said, without derogation, that the Church of Rome, 
more beloved than the rest, wanted this great benefit, and 
therefore that the same Holy Ghost, who dictated the 
Holy Books, dictated also that Transladon which ought 
to be accepted by the Church of Rome.* It was not, 
however, without a true protest that the ailments for 
such a decree prevfuled even in this Romish Assembly : 
the Catholic voice was heard there on this, as on almost 
every other subject, though eventually drowned by the 
acclamations of Romanism; nor can we read the history 
of the debates at Trent without fully agreeing with the 
opinion of Mr. Mendham, than whom no writer has given 
more attention to the Romish controversy, when, on 
recording a dispute which erose between two cardinals 
on vernacular versions, he remarks, " point by point we 
might almost establish the entire of Protestantism by the 
opinions publicly delivered by eminent Roman Catholics 
at the Council of Trent.t The hiding of the truth of 
vernacular versions under the decree of the Vulgate, is 
well summed up by Erasmus, who says " the Latin vulgar 
tongue was not taken from the people, but the people 
departed from it." 

• F. P. Council of Trent, lib. ii. See all the arguineiitE there 
recorded on this subject. 
t MeDdluun'a Memoirs of the Council of Trent. Duncan, London. 
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SscTiott IV. — Evili of holding tkit TVentism imtead 
of iU hidden truths. 
There can be no real belief in the inspiration of Holy 
Writ, and in God's providence in preparing its languages 
(a most important element in the philosophy of history, 
partJcuUrly Grecian), when a confessedly incorrect trans* 
latioD is set up OS an authentic edition, and not as a 
translation of the Scriptures, freely open to fair compari- 
son with the original. And the consequence of this want 
of ^th is a want of comfort of the Scriptures. They 
become a source of perpetual inquietude ; and the Romish 
scholar who detects and exposes the &lse foundation of 
any Trentism by colUting the Vulgate with the original 
Scriptures, is a transgressor of the very condition on 
which alone he is permitted to consult the sacred 
words of the Holy Ghost. The safeguard is destroyed, 
which an appeal to the original Scriptures supplies 
against tampering with the fiuth ; and when the Romanisti 
at Trent argued against this power of Holy Writ by 
pleading that grammarians and not pastors and teachers 
. would then bear rule, they unsconsciously satirised such 
pastors and teachers as much as they betrayed their own 
ignorance of the Catholic uses of Holy Writ. It is 
difficult to conjecture a more hopeless state of any 
Church, than of that which has assumed an arbitrary 
right over the simple Catholic Tradition of that Faith, 
of which Christ is the Author and Finisher, and also over 
^e text oi Holy Writ: nor are Romanists themselves 
aware (not even Muhler himself, with his candid admis- 
sions of the benefits of the Reformation) from how much 
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deeper degradation they have been kept by the fitithfiil 
witness, borne by our Island ChurcheB, to reverence for 
the words of the Holy Spirit, and to the universal right 
of all members of that Church to authorised veniacular 
translatuma of the Scriptures. They know not from how 
many New Testaments, worse, if possible, than that of 
Bourdeaux at the revocation of the Edict of Nantes, they 
have been preserved, and froro many other extreme con- 
sequences naturally flowing fi-om thb Trentism. With 
all these correctives they suffer awfully. The tyrannical 
conqueror knows well, tliat to impose bis own language 
on the conquered is a symbol of dominion ; and thus by 
this paramount Latin edition would the Latin Church 
show herself the mother and mistress of all Churches, 
and her language the very tongue of the Holy Spirit. 
The once vernacular translation of Italy is made the 
inspired and Catholic edition of the Scriptures 1 In like 
manner, the Quakers, idolising with Rome their own sub- 
jectiveness, decree the costume, which was in fashion at 
their schism, the only fitting garb of the spiritual man for 
all generations. 

Second Trentism in this Article :— Interpretation of 
Scripture. 

Sect. II. 2nd Pait—Trutht hidden by the Trentitm, that 

the Romish interpretation of the Scriptures, with the 

unanimous consent of the Fathers, is the only true one. 

The truth hidden under tbis Trentism is, that the 

Church, whose foundation and chief comer-stone is die 
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Incarnate Word, must be in hannon; with the Writtea 
Word. The Church cannot deny its own inspired mem- 
bers, cannot deny itself, cannot deny the records of its 
foundation and existence. The good newt of salvation, 
however explicated, however interpreted, cannot contra- 
dict the preached Gospel — the recorded Gospel. No 
living realization of objective truth can mistake the ob- 
ject truly presented. They, who wilfully hold not the 
in&Ilible facts of salvation, the Faith once delivered to 
the saints, the charter of the incorporate Church of 
Christ, in which "all the Fathers unanimously agree," 
have no ecclesiastical possession whatever of the Scrip- 
tures, know not their use and value in the analogy of the 
Faith, are condemned already of inability to interpret 
them aright The Gospel, unlike the speculative philo- 
sophy of the world, is the good news of things, of 
realities of an opened everlasting kingdom, — its king, 
with cross and crown, — its citizenship ; — no opinions, no 
interpretations can change a kingdom which cannot be 
moved, and which is received, as gifts are received. 
Heretical interpretation is rejection, and no citizen can 
so interpret the Scriptures, whether those which testify 
beforehand of the kingdom, or those which detail it, 
without denying hia own citizenship, his own adoption, 
his own inheritance, and the very things to which his 
own calling testiiies : he cannot so wrest the Scriptures 
without destroying himself. All members of the Church, 
whether they be called fathers, or young men, or little 
children, agree in one sense of Scripture, which wit- 
nesses plainly to all — but the blinded and lost slaves 
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of the god of this world* — the fundamentals of salva- 
tion. 

We may consider another truth hidden by this Treatism, 
viz. that with regard to a scientific exegesis of Scripture 
passages, which involve not the faith and ethics of sal- 
vation, the sense of such passages in which a majority 
of the early Fathers or first Bishops agree, is likely to 
be the true sense, inasmuch as they lived in the same 
periods of idiomatic expression, and amidst the very 
forma and customs which conetitute the figures of the 
metaphorical language of Scripture. 

Also, that where the early Fathers give di^rent inter- 
pretations of Holy Writ, which is abundantly the case, 
the truth is that all members of the Church are left Co a 
free and subjective enjoyment of Scripture, so that their 
interpretation impugn no article of the Faith which 
worketh by love. A most important truth is learned 
moreover by contrasting the Patristic differences of inter- 
pretation with their unanimous consent. Their various 
interpretations of the sacred literature of Scripture com- 
plete the valuable testimony which their content gives 
to the Catholic Faith. The contrast between unhesi- 
tating witness and elaborate opinion is for ever marked 
out; what they have written, they have written ; nor can 
unanimous consent to any addition to or subtraction 
from the objective substance and forms of salvation be 
fabricated from their writings. We know with what 
ingenuity and every possible device the attem^it has 
• 2 Cor. IT. 4. 
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been made again and again ; and we may well thank the 
Head of the Church for His continued blessing in the 
learned labours of the pastors and teachers and Idty of 
our United Churches, who have detected and baffled the 
attempt as often as it has been made.* 

The varioug interpretations of the Fathers may also 
teach us another most important and practical lesson, 
and that is, an increased veneration for the writings of 
still earlier Fathers,— St. Paul, St. James, St. Peter, 
St. Jude and St. John, — whose interpretations of the 
Gospel never differ, whose letters were caused to be read 
entire in the Primitive Churches, inspired specimens of 
interpretation of the Gospel, themselves requiring no 
interpretation to the hearing ear and the easy to be in- 
treated wisdom, which the same Holy Spirit gives libe- 
rally to the Church of Christ The division of the 
Apostolic Epistles into chapters and verses, however con- 
venient for reference, has tended to hide their use and 
meaning as Parental letters from the earliest and inspired 
Fathers of the Church, interpreting with holy familiarity 
the Gospel of salvation to the infirmity of the Sesh, and 
in every interpretation keeping the objective faith of God 
pure and undefiled from the subjective conceptions of 
man. 

We may also consider that the decree itself contains 
truth directly, though our acceptation of the meaning of 
the Article is very difi^rent from that of the Church of 

■ See Jamet's Treatue on the ComipdonB of Scripture, Councils 
and Fatben by Rome. Cos'i Edition. Parker : Lcndon. 
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Rome. We may safely agree with Rome, and say ver- 
batim, that the Romish ioterpretation of Scriptm%, when- 
ever it has the vnammous content of the Fathers, is the 
true one. There is no agreement however between the 
Roman and the Catholic meanings of the phrase " unani- 
mous consent of the Fathers." It is one of the placards 
merely of Rome's pretensions. 



Sect. III. 2nd Part. — Oriffin and progress of the 
TrentUm which makes Romish interpretation of the 
Scriptures infallible. 
To insist that we have the sanction of God for our pro- 
ceedings is natural to man. It is the image of that loyal 
happiness enjoyed in paradise, when those proceedings 
were innocent, and that sanction shining brightly upon 
them ; and the same happiness is found more abundantly 
in redemption, and enjoyed " when the Holy Spirit 
beareth witness with oar spirits that we are the children 
of God."* But this allegiance to the authoriQr of God 
often works corruptly, and shows itself by insisting that 
it possesses His sanction on its proceedings even when 
they are waywardly opposed to His truth. There has 
arisen no heresy or false doctrine, ancient or modern, 
but it has laboured to approve itself by quoting Scripture 
for its purpose ; and the Church of Rome affords a nolo- 
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rious exemplification of this iadeatnictible loyalty in its 
corrupted form. Though Romanists deny the use^ness 
and pollute the authenticity of Scripture, their deeds 
belie their words, and they eagerly and boastfully appro- 
priate any text or any portion of a text of Holy Writ 
which they conceive likely to afford the faintest shadow 
of favouring or sanctioning the Trentisms, which they 
have added to the Catholic faith. While each Trentism 
was being privili/ brought in by private judgment, and 
had to struggle agunst contemporary Protestantism,* 
it always armed itself with some text or texts as from 
the Word of God. The orations and arguments uttered 
in the Assembly of Trent illustrate this habit, and Rome 
itself in Trent gathered up these desultory quotations, 
by which private judgment had laboured, and by which 
she herself corporately intended to labour, to justify her 
Trentisms; and by her votes upholding these Trentisms, 
and decreeing her own possession of the sense of Scripture 
and her own arbitration of the rule of faith, she gave to 
these desultory quotations and misquotations the same 
dignity as to the solemn and unanimous consent of the 
Fathers to the perfected feith, — to the objective salvation 
of God ! Were such a process attempted in any other 
matter but one in which the powers of darkness are so 
actively interested, it would be universally and intuitively 
seen, that those who were deceived by it must be under 
strong delusion to believe a lie. The progress of this 

■ Appendix (G). 
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Trentism caii only be a progress of contradictions, which 
are thinly covered by the idolatrous conception that 
Rome cannot possibly contradict herself. In a vicious 
circle like this the members of the Church of Rome 
move, when compelled to move at all, in defence of their 
Church. They are told that the early Fathers unani- 
mously consented in their witness to the Faith ; and that 
their own Fathers at Trent unantmousltf consented to the 
decrees at Trent; and that the Church throughout is 
infallible, and the consent at Trent is tbe same as that 
of the early Fathers, the true Faith being one. 

It is melancholy to mark how those Romanists are con- 
strained to argue, who look to philosophy to help them in 
defending the general syslem of Popery. Prof. Mohler, 
in his Symbolik, which Dr. Wiseman calls the most pro- 
found work on the philosophy of divinity, if be may coin 
a phrase, which our time has produced, is constrained to 
admit, that the testimony of the Fathers to the universal 
belief of their times is deBnite and plain — that the 
Church trains up souls for the kingdom of God, which 
is founded on definite facts and truths, that are eternally 
unchangeable: and so a Church, that knows no such 
immutable dogmas, is like to a teacher that knows not 
what he should teach ; that where the Fathers do not 
speak, but through them the belief of the Universal 
Church is made known, they possess, undoubtedly, a 
decisive authority: that we will not and cannot believe 
otherwise than as our fathers have believed; but as to 
their peculiarities of opinion, we may adopt them or not, 



dt, Google 



50 SECOND ABTICLE OF 

as we please.* Now these admisaions are fetal to the 
decrees of Trent ; they acknowledge the well defined, 
universal, unchangeable objects of Faith, unanimously 
witnessed by the early Fathers ; they disUnguish between 
the toitness and the opinions of those Fathers, the 
inevitable obligation of the former upon all men unto 
the end, the non-obligation of the latter, — the former 
objective, the latter fubjective. Mbhler had evidently 
studied the Protest against Rome more in the negative 
aberrations, un-ecclesiastical, un-Catholic of Germany, 
than in the Catholic Witness of the divines of our Island 
Churches, and seems as ignorant as certain morbid mur- 
inurers and complainers among ourselves who are little 
able to digest his philosophy, and detect its sophistries, 
that he is describing in these admissions the very mea- 
sure of deference which the Anglican and her Sister 
Churches have always paid to Catholic Tradition, — the 
unanimous consent and witness of the early Fathers to 
the one unchangeable Faith. 

But as we are tracing the progress of this Trentism, it 
will not be lost time to follow Mohler somewhat in det^ul, 
where he labours evidently to guard these his admissions 
of Truth against preventing the receplion of the articles 
cf Trent into the Catholic Faith. He finds objective 
Truth sternly and solemnly set against all change ; his 
only hope therefore is in the management of su^ective- 
ness, and in this management it is sad to see a mind, whose 
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scope should have been purity, illustrating the scholastic 
adage, " Dolosus versatur' in generalibus." When be 
fights as the Catholic soldier, and when he toils as the 
helot of Rome, the good and evil of the warfares may at 
once be seen. In Section 38* he sets up an arbitrary 
power, which he calls subjective IVadition; he endows 
this with ecclesiastical consciousness, and applies to this 
idol subjectivenesB expressions belonging only to ob- 
jective Tradition as a correlative witness and interpreter 
of Holy Writ. There is no writer, whose works are 
more fatal to Trentisms, than Vincentius Lirinensis, we 
may say proverbially so, for his de6nition of all Ca- 
tholic Traditions has become a proverb. Mohler quotes, 
" Ecclesiastici et Catholici sensCts normam," from this 
writer, aa describing this his subjective Tradition; and 
yet in the very next pagef he gives the true meaning to 
norma, by saying, " Tradition in the objective sense is 
usually termed the norma, the standard of Scriptural 
interpretation — the rule of Faith." Leaving, however, 
this confutation of himself, let us proceed to weigh the 
arguments which are to establish this subjective Tradi- 
tioa — this profound discovery of the philosophy of divi- 
nity. His arguments, his reasonings are an illustration 
only; and on this illustration he builds the dogmatic 
assertions, which are intended to canonize the decrees 
of Trent. This illustration is " national spirit" or the 
'* tutelary genius" of nations : he supposes nations (for 

• Vol. ii., Robertson's Mohler. 
t 36, Appendix (H). 
d3 
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the sake of hypothesis) to have received divine objective 
principles, which, by transniission and human agency, 
become also human. The illustration might at once be 
made fatal to Trent by asserdng, with equal absence 
of reasoning, that Trent is a grievous outrage on the 
national spirit inbreathed at Jerusalem. But the illus- 
trator follows not up his type ; a decay of national spirit, 
the predominance of corrupt human expediency over 
tutelary principle, forms no part of his hypothesis. Nay, 
the affecting end of the Jewish Dispensation, whose 
origin and progress so exactly realize his type, never 
strikes him. Any other naUon and religious community 
— Chinese, Parsi, Mohammedans, Hellenic Heathens — 
but the one elect nation, the peculiar people, occur to his 
philosophic mind. What had " subjective Tradition," 
" national spirit," " tutelary genius," the " vivifying 
breath of the whole community," done for this one 
chosen people, of whom an infallible Judge declares the 
human to have made vain the ditine, the subjective to 
have developed away the very substance of the objective ? 
" In vain they do worship me, teaching for doctrines 
" the commandments of men." * On this bare illus- 
tration of national spirit he founds the full-grown infal- 
libility of Rome in Trent ; and without a semblance of 
argument or impartial analogy, he dogmatically applies 
his type in the following assertion, and takes his place 
among the Optimists of the Romish system : " All the 
developments of its dogmas and its morality, which can 
• St Matt. XV. 9. 
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be considered as resulting from forniiil acts of the whole 
body, are to be revered as (he sentences of Christ him* 
self, and in these His Spirit ever recurs." The Jewish 
dispensation is . often quoted as typical of the Roman 
Church : perhaps one motive which hardened the hearts 
of the Jewish priests and doctors against the solemn 
protest and reforming exhortations of the Infallible 
Judge — the Great Protestant of God — was an in&tuadon, 
that their tradUions and hitman commandments were but 
developments of the dogmas and morality of the Law of 
Moses. 

But there is a profounder and a simpler philosophy 
which resolves all the difficulties and clears away the 
partiality of Mohler's Romanism, and which explains 
how far that which is human in the Church may modify 
and develops, without obscuring and changing, that 
which is divine. And this philosophy is taught us in 
the symbolical language of the Sacrament of Baptism. 
Therein we learn how our humanity is prepared for ap- 
prehending and using, spiritually and practically, the 
objective salvadon of God. It is prepared by death : 
we are buried with Christ by Baptism into His death : 
the very firtt treatment which we receive at the hands 
of God, through His minister, is to have our human 
nature put to death, sacraroentally, as if nailed with 
Christ to His cross. This symbolical language faith 
only understands and realizes ; sense mocks at it, and 
the Old Adam feels and knows that he is not phyncally 
buried with Christ by Baptism into His death. The 
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great fight of iaith in this matter is therefore to take 
heed that, not the Old Adam carnally escaping Irom the 
waters of Baptism, but the New Man risen with Christ, 
be that human subjectiveness which reverenually realizes 
and developes the things of Christ. And the fight of 
faith, the agonistic contending for the Faith once deli- 
vered to the aaints, is the same with the individual mem- 
ber as with the whole body of Christ, all initiated by the 
sane Baptism. Had this sacred symbol guided Prof. 
Mohler'a symbolical researches, when thus adjusting 
the union of divine things with human functions in the 
Church of Christ, how different would have been his 
philosophy of " human agency !" Then might be hove 
set forth a polidcal lesson from his chosen type and 
illustration more worthy of a lover of wisdom ; he might 
have pourtrayed the office of true patriotism, trained in all 
self-denial, guiding national and formal acts according to 
the primaeval truths of the constitution, the objective rule 
of national faith, and defending this &ith from the taint 
and corruption of a self-willed popular humanity: he 
might have shown how nations flourish or decay ac- 
cording as such patriotism contends earnestly for the 
national faith with or without success : and from his 
type thus impartially traced he might have risen to the 
solemner lesson, how the Church is trained to know 
Christ otherwise than after the flesh, and how she is 
developed as the Spouse of Christ, or as the great whore, 
accordingly as she remans faithful to the marriage vow 
unchangeable in the heavetia, or commits adultery with 
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every human passion and speculative opinion of the old 
man subtilly transformed into a creature of light. 



Section IV, — Svils of holding this Trentism instead of 

the Truth. 
The Scriptures are closed to the holders of this Trentism 
as far as any comfort and hope may be expected from 
their perusal ; for the servant of Trent must only read 
them with a preliminary conviction that they contain the 
same witness to the additional Articles of Pope Pius's 
Creed as to the Faith once delivered to the saints. 
Equally comfortless is the Trentiat'a impartial inquiry 
into Catholic Tradition as defined by Vincentius Liri- 
nensis ; and equally comfortless is his study of the 
Fathers in search of that unanimous consent which is 
at once found by the Catholic inquirer for all the ob- 
jective substance of salvation. We cannot wonder that 
obedience to this Trentism shows Itself in corruptions 
of the text of the Fathers and the wretched abstractions 
of text fi-om context, which are used again and again 
by Romish controversialists since the decrees of Trent. 
Mr. Tyler's gentle exposure of these humiliating prac- 
tices in bis recent work on the Invocation of Saints, 
&c., and Dean Turton's Controversy with Dr. Wiseman, 
will show how this Trentism still works. If we take, 
e. g. the subject of the Papal Supremacy, after reading 
Dr. Wiseman's Lectures and quotations firom the Fathers, 
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and aflerwarda read Dr. Isaac Barrow's Treatise on the 
Pope's Supremacy, we shall see a practical illustration of 
slavery to and freedom from this corrupt Trentism. We 
cannot wonder that the Idiots of Rome take refuge from 
all such painful controversies in Rome's infallibility, and 
practically make that their elixir of Scripture, Tradition, 
and Patristic interpretation, and a sedative for all their 
misgivings as to the end. 

But who shall estimate the scandal and the divisions 
caused by this Trentism ? Who shall estimate its bane- 
ful efiects in preventing that true formal development 
of the Catholic Church, which is to be found, to use 
Mohler's own expression, " in the formal acts of the 
whole iodyf" Trent has made this hopeless, and the 
Catholic who realizes this development in his spiritual 
life must patiently await a higher dispensation, ushered 
in by judgment, which alone will satisfy his longing to 
behold the Church of Christ visibly developed and grown 
tip to the measure of the stature of the fulness of Christ- 

FurChermore, this Trentism peculiarly outrages those 
faculties of the human mind and soul which, redeemed 
and sanctified by Christ, have each its own enjoyment 
provided in His Church. To our judgment, enlightened 
by faith, the Gospel is preached in the well-defined sim- 
plicity of the mystery of godliness. The facts of re- 
demption bring with them their objective infallibility ; 
this infallibility the redeemed judgment of man, enabled 
by the Holy Spirit to have a right judgment in all things, 



t, Google 



POPE Pius's CREED. 57 

yearns after, and finding it is satisfied.* But when this 
gracious provision is adulterated by the dogmas of Trent 
the &culty of judgment is confused, and is called upon 
to die, as it were, a second death ; and faith is no longer 
treated as the guide, but as the antagonist of reason, and 
the judgment either sinks down into a passive Optimism, 
or resents the outrage altogether by feeding on the dry 
busks of a conceited Neology. 

To the imagination also is the Gospel preached, and 
this exquisite faculty, redeemed and sanctified and ex- 
panded by faith, loves to image in its own detuls of 
blessedness all the intiTnatiom of hidden things, lying 
here and there in Holy Writ. On intimations such as 
of the intermediate state, the mode of union between 
things visible and invisible, the ministry of angels, the 
cloud of witnesses, the imagination cheerfully seizes, and 
finds, from their being intimations and not dogmas, how 
generously they have been addressed to her peculiar 
functions. It is in the spiritual exercise of this immortal 
faculty, delighting itself in the perfect freedom of the 
grace of God, that our own divines and poets charm, 
while they instruct, with increasing power, successive 
generations of the Church : 

" The wise, vho mmt, but Dever roam, 

TVueto 

Over these gracious intimations, however, of things 
not seen as yet. Popery throws the chains of her sensuous 

' Colon, i. 9. H. B. imjpwrn » < . . rvnni wniyMTun. 
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dogmatistD ; and where all should be grace, and liberty, 
and love, the imagination finds dogmas, controversy, and 
anathemas; and therefore it is that the spiritually-minded 
and imaginative children of Rome have only dared to 
think aloud far away in the waste of an indefinite mys- 
ticism, wbitber no messenger of the Inquisidon would 
care to follow them. 
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SEVEN SACRAMENTS. 

Section I. — " / profess also that there are Seven Sa- 
craments, truly and properly to, of the New Law, 
instituted by our Lord Jesus Christ, and necessary to 
the salvation of maaiind, although not all of them 
to every one, viz. — Baptism, Confirmation, the 
Eucharist, Penance, Extreme Unction, Orders, and 
Matrimony ; and that they confer grace ; and that of 
these. Baptism, Confirmation, and Orders, cannot be 
repeated without sacrilege. I receive, moreover, and 
acknowledge the received and approved Rites of the 
Catholic Church in the solemnization of all the afore- 
said Sacraments."* 

" If any one should say that the Sacraments of the New 
Law have not all been instituted by our Lord Jesus 
Christ ; or are more or fewer than Seven, viz. Bap- 

* " Profiteor quaque Bepteoi eue verfe et propria uicramenta nove 
le^ a Jesu Chriato Domino noetro iDstiUita, atque od aalutem humani 
generis, licet non omntsi singulis necessaris, Bcilicet, Baptiamtim, 
Confinnatianem, Eucharistiaiii, Pcenitentiam, Extremam UnctioDem, 
Ordinem et Matrimonium; illaque giatiam conferre; et ex his Bap- 
tiimum, ConfirmatiDaem et Ordinem, mtxe sacrilegio reiterari non 
, poiae. Receptos quoque et approbatos EccIesiEe Catholics ritus in 
■upradietonira omnium Sacrnmentoriim lolemni adminislratione re- 
cipio et odmitto." 
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tism, Confirmation, the Eitcharist, Penance, Extreme 
Unction, Orders, and Matrimony; or that any one of 
these Seven is not truly and properly a Sacrament, 
let him be accursed " * 

Section U.~7Vuths hidden under the Trentism of 
Seven Sacraments. 
The firEt truth hidden by this Trentism is, that besides 
the special and definite use of the word Sacrament, it has 
a general and indefinite meaning ; and the framers of the 
decrees of Trent bear unconscious testimony to this dis- 
tinction, when they vote anathema to him who should 
assert that these Seven Sacraments are so equal that on 
no account can one be more worthy than another.f The 
English word Sacrament is appropriated to the special 
definition of the Church, and other words, e. g. mystery, 
secret, sign, symbol, oath, &c. &c. are used in a sacred 
sense to express the general meanings of" the Greek 
word mystery, and of the Latin word sacrament. Ac- 
cording to the general meaning may be understood those 
Mysteries or Sacraments of Wood, of the Christian 
Religion, of the Cross,J of the Jewish Nation, of Mar- 

■ " Si quis dixerit, Sacramentti novte legis non fuisse nmoia a Jeau 
Cliriato Domino nostra instituta ; aut ease plura vel pauciora quim 
leptem, riz. Baptismum, Confirmation em, EuchariEtiam, P(£nitentiain, 
Exlremam Unctionem, Urdinem et Matrimonium ; aut etiata aliquod 
horumseptemnon esse ver^ et propria SBcrameotum; anatliema sit." — 
Can. 1., De Sacrament, in Gen. Cone. Trid. 

f " Si quig dixerit, Leec aeptem Saeramenta ita ease inter se paria, 
tit nullfl ratione altud sit alio digniusj anathema Ai."^De Saeramenta 
in genert. Can. 3. 

X Bialiop Jewel's Reply to Harding : " SacramenU" 
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tyrdom, of Virginity, of Washing the Apostles' Feet, &c. 
which are found in the writings of the Fathers, without 
in the least interfering with that pre-eminent dignity 
which they attach to the Sacraments of Baptism and the 
Eucharist.* So indeed is, or ought to be, every act of 
a Christian done in the body, which has been made a 
temple of the Holy Ghost, a sacramental act, an outward 
and visible sign of an inward and spiritual grace. A 
Christian is a member of a mystical body, and in and by 
his works ought this great mystery and sacrament to be 
manifested. And this universally sacramental life of a 
Christian is eminently seen in the more public acts of the 
Church, which is the body of Christ, — such as in Orders, 
and Confirmation, and Matrimony, and Common Prayer, 
and Confession, and Giving of Thanks, and Blessing, — 
acts sacramental in the general sense of the word, and 
sealed as such by the agency, which is itself in the same 
sense sacramental, of the ministers of Christ and stewards 
of the mysteries of God. 

We may also consider that the general sense of sacra- 
ment is represented by the mystic number itself of seven, 
which is sensualized by this Trentism out of its mystic 
immensity into its arithmetical value ; and Romanists, in 
defence of this literal computation, sensualize all the 
mystic uses of the number seven which they can find in 
Holy Writ, e.g. the seven stars, the seven golden candle- 
sUcks, and even the seven eyes in Zechariah, c. lii. 

The truths hidden by classing these five Romish 

" sacraments" with the two great Sacraments must be 

• 8m Suiceri Thw. piw-nfm. 
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invesUgated therefore by coneidering these additional 
five " sacraments" as tpecimena of the whole sacramental 
life, subordinately to that pre-eminence universally as- 
signed to the Sacraments of Baptism and the Eucharist. 
And though in this pre-eminent sense the word sacra- 
ment is used exclusively to these two Sacraments, which 
are the Sacraments of sacraments — the mysteries o!com- 
municatinff and maintaining the sacramenlal life of the 
Church — this preeminence is not to exclude, but to indi- 
cate the sacramental operation of God's grace in the 
bodies and in all the acts of the members of Christ. 
Life, natural and spiritual, is given and maintained for 
purposes and ends; and as the natural life and the 
maintenance of that lile are the elements and' powers 
whereby the natural man performs all his daily or occa- 
sional duties, so the spiritual life should be lived in all 
the thoughts, words and works of the Church ; and the 
two Sacraments by which God communicates and main- 
tains it should be lovingly unfolded and practically ap- 
plied to this one holy end. If then we regard univer- 
sality symbolized by the number seven, and if we believe 
Baptism and the Eucharist to be Sacraments of the new 
life given and maintained, then Baptism and the Eu- 
charist should be used as universally and as compre- 
hensively as the number seven is used mystically in the 
written Word of God.* 

We may now examine in detail these five several spe- 
cimens of the sacramental life of the Church, which 
Rome has selected and classed with the two Sacraments 
• Appenduc (I). 
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of Baptism and the Eucharist, not seeing that in these 
two the specimens themselves are with all others sacra- 
mentally included. 

(1). Confirmation. 
By the Trentism, which would class Confirmation 
with the two Sacraments, is bidden the truth, that 
Confirmation is, in the general sense of the word, sacra- 
mental ; it is the sacramental recognition, it is the sacra- 
mental consciousness of the new life. Therein the pre- 
eminent objective grace of Baptism is represented as 
subjectively realized, and strengthening grace is given 
for the realization. The candidate for Confirmation 
stands forth as the baptized one, who received the full 
grace of Baptism, on the renunciation, profession and 
promises of fathers and mothers in God, and now ac- 
credits and puts on their vicarious act as if he himself 
had then and there renounced, professed, promised. 
The laying on of hands by an Angel of the Church 
identifies him, thus discharging his vicars, as the peni- 
tent and believing and obedient baptized one, and con- 
firms to his consciousness the blessed fact, that in the 
unconsciousness of his childhood of wrath he was made 
a member of Christ, a child of God, and an inheritor of 
the kingdom of heaven. Furthermore, as his senses (or 
perceptive faculties*) will now be exercised in discerning 
good and evil, and his understanding be filled with con- 
ceptions, and his reason eager in its decisions, the impo- 

• <.IffaiiTA[ia, Heb.v. 14. 
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sition of hands, with prayer and blessing, confirms the 
grace of Baptism to the mental faculties now developed, 
and arms them with gills of the Holy Ghost suited to 
the peculiar warfare of the mind and intellect with the 
powers of darkness and spiritual wickedness in high 
places. It is much in this sense, that Hooker calls the 
rite of Confirmation the " complement of the Sacrament 
of Baptism ;" not that the grace of Baptism was incom- 
plete without it, but as the candidate for Confirmation 
renews the solemn promise and vow made in his name 
by his godfathers and godmothers, and yet hts act with 
theirs is one subjective act, so the Holy Ghost, by the 
Angel of Christ, confirms the grace of Baptism, unfolding 
its gii);s to the newly conscious faculties of the baptized; 
and this grace and these gifts by both Christ's ministers 
are one objective blessing.* Gracious is the provision, 
that at the very time when the incapacity of intellect of the 
subject ceases, the continuous and ever present grace of 
Baptism should be formally expressed to the intelligence 
of the baptized, in token that never, with whatever new 
developments of all the faculties of spirit, soul, body, 
shall the same grace fail to tlie faithful, or be found 
insufficient in the day of trial. The redeemed and sanc- 
tified reason is enlightened to see the bow in the hea- 
venly waters of Baptism, and is assured and confirmed 
in the belief that the deluge of wrath is past, and that 

* The Baptizing Minister U one with the Bishop, vho in fact con- 
iinns hia own act done by another, and witnesses by Confirmation to 
the unity of the Church. 
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all its waves and billows went over Him into whose 
death, and from it, Baptism is the sacrament of burial 
and resurrection ; the world ia overcome, and the king- 
dom of heaven, opened to all believers, is on earth, and 
the right to its citizenship divinel; confirmed. 

(2). Penance. 

By the Trentism, which would class Penance with the 
two Sacraments, is bidden the truth, that the baptized 
are in a sacramental state, and that their sins are of a 
more inexcusable guilt than the sins of the unregenerate, 
and require a different treatment altogether. Their 
sins seem to forfeit a sacrament, to crucify afresh the Son 
of God, and to require means next in importance to the 
Sacraments themselves to punish and to restore them, 
' and to renew in them whatsoever hath been decayed by the 
fraud and malice of the devil, or by their own carnal will 
and frailness ; — and that these means must have especial 
reference to the Sacrament of Baptism, the work of 
which has been polluted, and also to the Sacrament of the 
Eucharist, of which the meetness for participation has 
been by sin suspended. 

The truths of objective discipline and subjective re- 
pentance (both of which are sacramental in the general 
sense of the word), are hidden by these pretensions of 
Penance; and while we resist the Romish attempts to 
fabricate a new sacrament, we should without parti- 
ality, uninfluenced by the exaggerations and negations 
of ail parties, inquire reverently into the hidden truths 
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which this Trentism corrupts and obscures. And hete 
be it observed, that Rome has to answer not only for 
the direct but also for the indirect consequences of her 
Trentisms, — not only for recommending that which is 
evil, but also for disgracing that which is good. In her 
portion of the mystery of iniquity truths are so mingled 
with corruptions, that weak brethren suspect all that she 
has handled, and take offence at all ; and many mouths, 
which ought to be pouring out thanksgivings for edifying 
and Catholic truths, are filled with the cry of " No 
Popery," and the truths themselves are well nigh made 
esoteric, and are enjoyed by few. 

The first great truth is, that there is a discipline of God, 
and that every baptized Christian is called sacramentally 
to dispense that discipline under the great High Priest in 
the presence of God, The events of Providence are in 
their minutest details disposed for the edification and 
training of the redeemed of the Lord, — all things, even 
down to the cursings of a Shimei, work together for 
their good. The Church is a Theocracy in a far higher 
sense than was the Jewish dispensation ; but having 
grander ends, and these being wrought out by the 
personal agency of the Holy Spirit, the evidences of the 
Theocracy are more of spiritual miracles, even the casting 
down imaginations and every high thing which exalteth 
itself against the knowledge of God, and bringing into 
captivity every thought to the obedience of Christ;* and 
the providential interpositions are less palpable and more 
• 2 Cor. I. 5. 
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universal. Now the baptized are citizens of this king- 
dom of heaven ; they are subject in their spirit, soul, and 
body, to this Theocracy ; their priestly calling enables 
them to interpret in faith and love, at least so far as 
themselves are concerned, that " mystery of Providence" 
which appears arbitrary and dark to the children of 
this world. They are called upon to judge themselves 
for those many things in which we all ofifend j but this 
sacramental self-examination would be intolerable, as the 
exceeding sinfulness of sin becomes more visible and the 
filthiness of the spirit is understood, as well as the filthiness 
of the flesh, — and want of love, w&nt of entire conformity 
to tlie image of Christ, is known as sin, — were it not that 
as these priests of God, thus sacramentally walking in the 
light, are enabled to detect ain, the blood of Jeaus Christ 
cleanseth them from all sin, and this blood the ever 
repeated Eucharist continually supplies; and, as they 
" confess their sins, He is faithful and just to for- 
give them their sins, and cleanse them from all un- 
righteousness." But if through their carnal will and 
frailness they lose the quick understanding in the fear of 
the Lord, and f^l thus to judge themselves, and walk not 
in the light, and commit sins of offence in the sight of 
man, then is the mystery of God found working in their 
behalf, and in faithful love He rebukes and chastens 
them. Those Corinthian Christians who failed to exa- 
mine and judge themselves, and whose carelessness of 
heart manifested itself by an irreverent and unworthy 
participation of the Eucharist, were metcifully subjected 
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to the discipline of Providence ; and St. Paul interprets 
the mystery of God to them, and points out the three 
judgments, one or other of which must discipline or 
punish every Christian. The first is, when we walk in 
the light, and judge ourselves ; * the second is, when, 
failing in this, we are judged and chastened of the Lord; 
and the third is, when we harden ourselves against the 
second and all its accompanying means of grace in the 
Church, and resisting and grieving and sinning against 
the Holy Ghost we commit the sin unto death, and are 
judicially reserved to be condemned with the world. 

h la when the baptized are failing in the health and 
vigour of their sacramental life, that they are amenable 
to this second judgment; and it is then, when their own 
spiritual priesthood is interrupted by their carnal will 
and frailness, that the objective ministry of another 
priest, to whom the Power of the Keys is visibly and 
officially committed, becomes of critical importance. Not 
but that the same power and office are not continually 
enjoyed by those who are walking in the cheerful light 
of the first judgment, whose hearing ear drinks in the 
whole ministry of God's Word, the proclaimed and ap- 
plied threatenings and promises,— every lesson, every 
sermon, every absolution, every blessing ; and whose 
understanding heart, with sacramental watchfulness, ap- 
propriates every office of the Church to its own judicial 
discipline within ; — but that in the subjects of the second 
judgment the spiritual discernment of the Theocracy be- 
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comes clouded, the powers of darkness have more oppor- 
tunities of tempting the mind with false notions of Him 
who is love, and visible symbols and interpositions are 
therefore more needed bj the fallen Christian, self- 
degraded to feel the wants as it were of a lower dis- 
pensation. 

If the stricken conscience of the fallen Chris^an urge 
him to apply to the Ministry of the Keys before the 
chastisement of outward discipline be inflicted by the 
hand of Providence, then has the ministering priest to 
examine the case of his erring brother, thus confessing 
his sin, according to the truth of evangelical repentance, 
— whether his contrition, which has urged him to confess 
his fault, be deep enough to urge him also to make every 
reparation in hit power of whatever injury or wrong to 
man may have accompanied his sin against God ; and, 
according to the result of this examination, to remit or 
retain his sin by administering the forgiveness of the 
Lord or the word of His wrath revealed from heaven 
against all ungodliness. When the Lord gave* this func- 
tion to His ministers, He breathed on them and said, 
" Receive ye the Holy Ghost ;" and we may humbly in- 
terpret this breathing as a sign, that the office should 
be so exercised, as if He himself were breathing and 
speaking His promises or His threatenings on every oc- 
casion, in complete agreement with His breathed Word: 
and that the same Holy Spirit, who inspired every 
written promise and threat, alone can truly interpret 
■ St John, XX. 22. 
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and apply them : — and as His breath was the breath of 
Incarnate love, so should the authority of remitting or 
retaining sins be used in a pious desire to restore the 
ofiendef in a spirit of meekness, — to restore liim to sacra- 
mental health, to the full privileges of his own spiritual 
priesthood, — to bid him drink, with grateful joy, that cup 
which is the Saviour's blood of the New Testament, 
" shed for him and for many for the remission of sins." 

If it please God to call the sinful Christian to re- 
pentance by some outward chastisement, such as sick- 
ness, and he be thus judged of the Lord, then no better 
witness to the truth of such objective discipline can be 
mentioned than our services for the Visitation and Com- 
munion of the Sick, no better guide can be followed in 
apprehending and interpreting the truth itself. Testi- 
mony is here fully given to the sacramental life of the 
bapUzed, decayed* but not destroyed by sin, — to the love 
which chasteneth, — to the causes of bodily sickness, — to 
the forgiveness of sins, and to the authority for applying it 
to the true penitent and believer, — to the nature of true 
repentance, contrition, confession, reparation and amend- 
ment, — to the beneficence of almsgiving, — to the cleansing 
blood of the Immaculate Lamb. In these services and 
their rubrics we shall find many, if not all, the truths 
which are hidden by the Trentism of "The Sacrament 
of Penance." If the sin committed by a member of 
Cliriat be a transgression of the penal laws of man, and 
it please God, in the ruling of His Providence, that the 
offender be discovered ; if he be thus judged of the Lord, 
• Article XVI. 
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and His minister, who beareth not the sword in vain, 
visit his ofience upon him, then such visitation is as- 
suredly part of the discipline of God : and those minis- 
tering priests, who are appointed to the cure of souls in 
our gaols and houses of correction, doubtless thus inter- 
pret the discipline of God, as they endeavour to recal 
the prodigal home- Indeed, the Service for the Visi- 
tation of the Sick might be made a manual, mutatis 
mutandis, for the treatment of such erring brethren ; and 
their compulsory penance, even though it be unto death, 
if endured with a broken and a contrite heart, might 
thus be instructed to become a willing sacriflce of praise 
and thanksgiving to Him who has ordered the destruc- 
tion of the flesh that the spirit may be saved in the day 
of the Lord Jesus. 

Nor does it appear that ofScial absolution irom all sin 
is confined in its ministry to those who through bodily 
sickness, penitently and faithfully prepared, humbly and 
heartily desire it. The absolution itself is God's own 
work, its ministry is valid only as the breath of Christ ; 
and when administered it is, as it were, the tincture of 
all the promises of forgiveness of sins, which are yea and 
amen in Christ Jesus. And wherever these promises are 
applied by the ministenng priest to those whom he be- 
lieves to be in that state for which the Holy Spirit has 
written them, absolution is administered clave non erranle, 
and every penitent, humbly and heartily desiring it, m*y 
receive it in the more authoritative form of the service 
for the Visitation of the Sick. In the warning for the 
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celebration of the Holy Communion, the way of re- 
pentance is marked out, and if there be any who cannot 
quiet their own conacience therein, they are directed to 
apply " to some discreet and learned minister of God's 
word and open their grief, that by the ministry of 
God's holy word they may receive the benefit of Abio- 
lution, together with ghostly counsel and advice, to the 
quieting of their conscience, and ayoiding of all scruple 
and doubtfulness." To the Lord and to His absolution 
they are first solemnly directed ; but if their own sacra- 
mental life and their own internal priesthood be so 
marred and dimmed — it may be by a subtle self-right- 
eousness — that their case is above their own skill, then 
is there help at hand suited to their need. The ministry 
of God's holy word, by which such penitents who require 
further comfort and counsel, may " receive Absolution, 
together with ghostly counsel and advice," seems to mean 
the application, by the minister, of the promises of God 
suited to the comfort of the conscience ; and, as one of 
those promises is, that whosesoever sins the minister re- 
raits, they are remitted, whenever the minister is bringing 
forth from God's holy word any of the promises of 
Christ to cleanse the conscience by His blood, he is in 
fact giving Absolution and remitting sin, as when he uses 
the more direct and authoritative promise, " By His 
authority 1 absolve thee." The reception of the pro- 
mise, in either case, the enjoyment of Absolution, whe- 
ther direct or indirect, is valid only when the ministering 
priest is speaking the words of the Great High Priest 
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from the innermost sanctuary, and the penitent has 
ears to hear. " It hath pleased Almighty God," con- 
cludes Hooker,* "in tender commiseration over these 
imbecilities of men, to ordain, for their spiritual and 
ghostly comfort, consecrated persons, which by sentence 
of power and authority given from above, may, as it were, 
out of His very mouth, ascertain timorous and doubtful 
minds in their own particular, ease them of all their 
scrupulosities, leave them settled in peace and satisfied 
touching the mercy of God towards them. To use the 
benefit of this help for the better satisfaction in such 
cases is so natural that it can be forbidden no man ; but 
yet not so necessary, that all men should be in case to 
need it." 

Before we leave the objective discipline of God, we 
must not omit those cases in which the ministering priest 
not only interprets and conducts, but also originates the 
discipline, by denying the Holy Communion to open and 
notorious evil-livers, to scandalous and convicted wrong- 
doers by word or deed, and those betwixt whom he per- 
ceives malice and hatred to reign, until " the first sort 
have reformed their wicked lives, the second recompensed 
them unto whom they were injurious, and the last con- 
descended unto some course of Christian reconciliation, 
whereupon their mutual accord may ensue."f These 

• Book vi. The ebove quotation being for the take of the matter, 
not the author, h not aSecled bj th? genuitieneu of the book. 
t Hooker, b. vi. 
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are cases where the discipline of the Holy Spirit in the 
conscience has been evaded, and no outward chastisement 
from the Lord has yet spoken the more decisive language 
of His judgment. Then this denial of the Holy Com- 
munion is itself the visitation of the Lord, — a visitation 
more severe than any bodily chastisement or outward 
penance whatever, inasmuch as our Communion " is," (to 
use Hooker's own words)) "and hath been ever accounted, 
the highest grace that men on earth are admitted unto." 
That discipline is indeed sacramental which is so imme- 
diately connected with the Sacrament of the Eucharist, 
and which is enforced by the denia] of the "strengthening 
and refreshing of our souls, of the spiritual food of the 
most precious body and blood of our Saviour, of the 
assurance of God's favour and goodness, and of being 
very members incorporate in the mystical body of His 
Son." And unspeakably happy is he who has faith in 
this discipline as a call from the Lord to true repentance, 
and in whom it works its appointed end, and who, re- 
gaining his sacramental health, drinks of the blood of the 
New Testament, which is shed for the remission of sins, 
and BO eats the flesh of the Saviour and drinks His 
blood, that his sinful body is made clean by His body, 
and his soul washed through His most precious blood ; 
and, by His grace, giving no more occasion for such 
awful penance, evermore dwells in Him and He in him. 
Herein is the truth that the Eucharist is the Sacrament 
of Forgiveness of Sins. In these and all other cases 
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under the objective discipline of God, the office of the 
ministering priest is likened by St. Jerome* to the decla- 
rative agency of the typical priesthood of old in cleansing 
lepers, and of those who loosened the bands of Lazarus 
after that the Lord bad raised him from the dead. 

Furthermore, in this Trentism of Penance we may 
find an obscure witness to that godly discipline in the 
Primitive Church, to which our own Church in her 
Commination Service gives an honest and direct testi- 
mony : " that at the beginning of Lent such persons 
as stood convicted of notorious sin were put to open 
penance, and punished in this world, that their souls 
might be saved in the day of the Lord; and that others, 
admonished by their example, might be the more afraid 
to offend." She recals to mind this discipline, and wishes 
it may be restored again, and lays open the penitential 
principles on which it was conducted as the best miti- 
gation of the evils of its absence. Nor is this exposition, 
whether it be used on the first day of Lent or at any other 
times, BO feeble an instrument of discipline as it humbly 
professes iteelf to be ; the day of the revelation of all 
things will alone unfold its secret efl^cts; — how many 
accused of their own consciences have gone from it unto 
Him, who alone can forgive sin, to offer up the sacrifices 
of a broken and a contrite heart. It calls upon all who 
are guilty in the sight of God of the sins which in His 
Name it denounces, to humble themselves as though they 
were undergoing, as detected criminals, the penance of the 
* Appendix, note (K). 



dt, Google 



70 THIRD ARTICLE OF 

Primitive Church, to judge themselves if not thus judged 
of the Lord, that through that only Righteous One, Who 
is the propitiation for our sins, they may escape the con- 
demnation of the world. The nursery discipline may be 
over, the correcdon of tutors and governors may be a 
bygone thing, and we may be sent forth with adult re- 
sponsibility into the spiritual world ; if it be so, then is 
this Commin&tion as solemn in its adaptation of discipline 
as the open penance of the early Church ; the Mother 
now appeals in God's name, with earnest eye and solemn 
voice, to the adult mind and heart, — the same Mother 
whose band once wielded, and which perhaps would fain 
wield again, the rod of chastisement once so well adapted 
to touch the heart through the physical sensibility of the 
tender child. 

In addition to the truth of the discipline of God is also 
hidden the subjective repentance of the baptized by this 
Trentisni of Penance. Their repentance is analogous to 
their discipline. When the sacramental life is going on 
within, ihe Christian has always before him the example 
of the Lord Jesus Christ, as the image unto which it is 
his happiness* and perfection to be conformed ; the more 
spiritually-minded he is, the more spiritually he beholds 
this example, and the more earnestly presses on to be 
changed into the same image. To such an one any 
defect in this conformity is sin ; clearer views of the 
" measure of the stature of the fulness of Christ" mani- 
fest his own short-coming, and the very possession tA 
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such views fills him with inexpressible humiliation. He 
is always a penitent, always waiting for the adoption, to 
wit, the redemption of the body, dying daily. Here is 
found the reality of contrition and confession, satisfaction 
and absolution: the contrition la unto the true penal 
death ;* the confession is in the groanings which cannot 
be uttered ; the satisfaction is the One Sacrifice, with its 
constraining loTe;f the absolution is the sprinkling of 
the blood of Jeaus Christ, the High Priest, who beareth 
the iniquity of our holy things. To such penitents the 
general confessions of the Church and the authoritatively 
announced absolutions of the ministering priest are spe- 
cial blessings, and at the same time fields of grace 
wherein the communion of saints may be realized by 
fiuth. The general confession ascends full-toned into 
the ear of Him " who knoweth what is the mind of the 
spirit," from hearts whose repentance is as varied as 
their spiritual discernment, who know each its own 
bitterness ; and the General Absolution conveys to each 
humbled penitent the white stone, :^ and in the stone a 
new name written, which no man knoweth saving he 
which receiveth it; and the Eucharist is, with its many 
treasures of grace, the very Sacrament of forgiveness of 
sins to the baptized, as the unknown sins of yesterday 
become revealed and understood in the spiritual progress 
of to-day. 

• Phil. iii. 10; Rom, vi. 10. 
+ 2 Cor. V. 14, 15 ; Colos. i. 24. 
J Bw. ii. 17. 
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In repeatance for grosser sin the coofeBsion should be 
as public as the sin, for we must not forget the truth 
that pablic sin, unconfessed, is a stumbliog-block and 
scandal to the weak. In calling to such repentance and 
guiding it by the Word of God, in directing the mode of 
confession for the profit of all, and of reparation of in- 
juries, the ministering priest's office le most valuable ; 
and by the Trentism of a penal satisfaction imposed by the 
priest for temporal punishment, may be hidden the truth, 
that it is his office to point out what fruits meet for 
repentance should appear in the future conduct of the 
penitent, and to watch during the progress of his reco- 
very for his soul as one that must give an account, and 
whose earnest wish it is to give that account with joy.* 

(3). ExTRZUE Unction. 
By the Trentism which would class Extreme Unction 
with the two Sacraments is hidden the truth that the 
bodily death of the Christian is nzcramenfai, inasmuch as 
it is the realization of the first symbol in the sacrament 
of Baptism. The Old Adam, the body of sin with the 
law of sin in its members, is by the water of Baptism 
immersed into the death of Christ, or sprinkled as a 
corpse buried with Him. The symbol is sacraroentally 
acted out through all the days of our desh, by our dying 
daily, crucifying the old man with his deeds, in conformity 
unto Christ's death ; and this conformity, be it observed, 
must be preceded by the power of His resurrection ;t for 
• Appendix, note (L). t PhU. iii. 10. 
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it 13 only the new man, risen with Christ, who can thus 
make the body of sin die daily, and realize Christ's volun- 
tary death unto sin by voluntarily and daily nailing sinful 
flesh to His cross. Nor is it metaphorical, but strictly 
theological language, which the ancients used, vben they 
called martyrdom Baptism, such martyrdom being only a 
quicker realization of the first symbolical truth of Bap- 
tism, and of the same quality of faithfulness as the more 
lingering martyrdom of dying daily unto sin and to every 
secret temptation of denying Christ before devils or men. 
The truth is also hidden by this fictitious sacrament, 
that obedient communion with the Church on earth it 
assured communion with the Church more immediately 
present with the Lord ; and that the sacramental for- 
giveness of sins, which has been enjoyed in the Eucharist, 
is ratified in heaven ; the blood of Christ is a passport 
through all the powers of darkness, and the Accuser, 
who had the power of death, accuses in vain. Kay, the 
mortal body is a sacramental relic : it has sacramentally 
partaken of the resurrection and the life, and has thereby 
partaken of its own resurrection and its spiritual life, as 
Hooker has witnessed to the edification of the Church.* 
It must not be forgotten that it is by the anointing or 
unction of the Holy Spirit, and by that alone, that the 
&ithful have in the days of thetr fiesh used their mortal 
bodies as instruments of righteousness. This unction, 
which is the grace of the Sacraments, remains in ex- 
tremis, and the last works of the believer, works of taith 
• Bookv. 
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and hope and love, where patience is having her perfect 
work, are as much wrought by the Holy Spirit's help, 
as any other and earlier works prepared for him to walk 
in. And this Extreme Unction is witnessed and con- 
veyed in the Communion for the Sick, their last militant 
participation of the blessed Eucharist, the roost comfort- 
able viaticum for their commended departure. 

The chapters which contain the decree of this Trent- 
ism, and the appendix of canonical anathemas which 
follows, are merely the Romish commentary on St. 
James's direction for the sick, ch. v., v. 14, 15. It is 
not the object of this inquiry to go over the details of 
the Romish controversy, but merely to ascertain what 
truths remun on the field after the demolition of the 
Tridentine figments by (be Catholic divines of our Island 
Churches. But we ought not to lose sight of the truth hid- 
den by the Romish use, however palpably absurd, of this 
passage of St. James : and this truth appears to be, that 
bodily sickness should be morally treated in connexion 
with spiritual discipline, and physically treated in entire 
reliance on the healing power of God alone. The elders 
of the Church in the days of the Apostle seem to have 
been those Christians who had the first>fruits of the Holy 
Ghost, His primitial giAs, in every Church. And it was 
out of this class of elder gifted Christians that the Apos- 
tles appointed bishops and ministers of the Churches. 
Various were the gids of these elders at that time, as we 
learn from 1 Cor. ch. xii. ; and whether in the settlement 
of the Churches these elders had at that time become 
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ordinarii and ordained, as well as the possessors of gifts 
extra ordinem (extraordinary* in the true meaning of tJie 
word), or not, gifts of faith and of healings as well as the 
discernment of spirits would be found among them. By 
these gifts they would intuitively understand the causef 
of bodily sickness and its meaning in discipline, and also 
the will of the Lord, whether it were a case to which He 
vouchsafed a gift of healing. In this their discernment, 
and in their prayer of faith, we find the ecclesiastical 
principle of all visitation of the sick, and in their anointing 
with oil in the name of the Lord, we find the principle 
of all medical agency within the pale of the Church of 
Christ. Physicians and surgeons are called to exercise 
their faculty by the help of the Holy Spirit: all medical 
skill should be employed sacramentally upon the Chris- 
tian's body, in faithful reliance on the blessing and control 
of the only Giver of healings. Christian physicians are 
the successors of those by whom the gifts of healings 
by the Holy Spirit were exercised in the early Church, 
as bishops are ttie successors of the Apostles. And as 
the Holy Spirit now uses the gradually acquired learning 
of the clergy, so also the gradually acquired skill of the 
surgeon; but still the glory of all human learning and 

■ By not attendiog to the meaning of the wotd extraordiDary, a 
notion hsa beeo covertly introduced that tha ordinary operations of 
the Holy Sjnrit in all ages of the Church are not wondeiAil and super- 
tensual ; a Dotlon which gradually hidefi the perception of the presence 
of the Holy Spirit altogether. 

t See causes ia eshortatiou. Visitation of the Sick. 
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skill in the Church of Christ is, that they be confessedly 
employed as the instruments of the Spirit of God.* 

* The 14th and two following venes of St. James, ch. v., BUgg«t 
the fullowing commentary. In siclm^ga (he elders of the Chureh were 
to be sent for. If at that time the Churches were settled, these elders 
would have the" dnut'eAnnuur" of being eccleai^dcal niiniatersaa well 
as the elder gifted by the Holy Ghoat. When they arrived, they were 
directed to pray over the sick; and this seems the inquiry of prayer, 
\ibether the Lord would vouchsafe to impart a gift of healing. For 
in cTery healing the agency was direct of the Holy Spirit, and there- 
fore the agent was said to exercise gifts of healings (inixiraai'), not a 
gif^ of healing de jure. In raising Lazarus from the dead our Lord 
seems to have previously offered up prayer to the Father, for He 
" (hanks the Father for having heard him," St. John, c. zi. They are 
also directed lo use a remedy, much employed by the Jevfs, and to 
use it as did the Apoatles, in the name of the Lord. Then if the 
Holy Spirit vera present in operatioa with His gift of faith and 
healing, the prayer ot faith would save the sick from the bodily death 
which was impendhig, and (he Lord would raise him up. And If the 
commission of uns were the cause of the sickness, as in the Corinthian 
Church, (1 Cor. xi 30), this delivery from temporal death would be 
the remission of their penally, on which occaiint we find iSfiSimn 
not as an instance of a plural feminine taking a verb singular, but that 
the £fiiT>(. or teiuiBslon, may be referred to tlie sickness as the eflect of 
sins committed. Furthermore, besides this calling for the elders, which 
may not always be answered, the Apostle recommends idiotce and laics 
to confess their faults one to another in bodily sickness, and pray one 
for another that they might be healed. And to encourage them hi 
this communicalive discipline and private labour of lave, he assures 
them that the effectual or inwrought supplication (liint, not il^, as 
V. 15) ofarighteousman, one with Chria( like every Christian, and yet 
neither tpeeially gifted for works of faith and healing, nor bearing office 
in the Church, avuleth much. Kliaa, being a prophet, would be more an 
instance of the praying elder, (ban of the supplicating idiotes and luc, 
but the Apostle reminds them that Ellas was a mau of like sufferings 
and frailty as themselves, to show that Ibeit frailty and weakness in 
the flesh would be no hindrance to the Lord's bearing and answering 
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(4). Orders. 

By the TrenUsm which would class Orders with the 
two Sacraments is hidden the truth, that Holy Orders, 
conveyed from Christ tlirough the Apostles and their 
successors, exclusively confer the authority for duly 
admintatering the Sacraments of Baptism and the Eu- 
charist. Orders are sacramental means towards the 
Sacraments as an end. They point out the hands to 
whose ministry the mysteries are formally consigned, and 
by whose ministry duly exercised they are mysteries. 

The truth is also hidden that Orders ace an outward 
and visible witness and manifestation of the sacramental 
priesthood of every Christian by them baptized into the 
resurrection life of Christ, and through their agency 
eucharistically maintained by His body and blood. Every 
element of Holy Orders represents a corresponding pri- 
vilege of the laity ; they are in fact the express orders of 
Christ to bless His people with that blessing, which His 
own ascension* interrupted, only that it might be carried 

their supplication. The Apostolic injunctiou to bear each other bur- 
dens is carried still further. In the 19th verse, St James urges the 
brethren watchAiUy to prevent the infiictiou of penal sicknesa or death 
&om the Lord. If they tan one of their brethren erring from the 
truth, he calls upon them to use their diligence in turning him from 
his path of sin and suffering, and thus prevent his death and the penal 
exposure of the many uns which woiUd result from his wandering. 
He assures the Cliriatiaii who turns an erring brother from the error 
of his way, that he heals by prevention, that he saves a life, end hides 
a multitude of sins. 
■ SL Luke, x^dv. 51. 
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on unitedly by Himself from the eternal throne and by 
His ministers with the Holy Ghosl in his kingdom on 
eartb, until he again comes forth to gather " the blessed 
children of the Father" unto the completion of the bless- 
ing in glory. Orders confer the Holy Ghost for the 
office and work, to which the receivers are commissioned : 
but it is the same Holy Ghost, who works as the Spirit 
of Christ, in every Christian laic, the same who conse- 
crates and ordains every priest in the inner priesthood, o{ 
those who are kings and priests unto God— a spiritual 
priesthood. Orders appoint ministering priests with 
authority to forgive and retain sins : but we have seen, 
in examining discipline, that this ordained ministry is the 
witness and outward corroboration of Christ's own disci- 
pline by the Holy Spirit in the conscience and destiny of 
every Christian. Sins forgiven or retained by this autho- 
rity are the voice of God's promises and threatenings in 
the solemn court of the " kingdom within," an authorized 
application of the written and living Word. Holy Orders 
to administer Baptism and the Eucharist are witnesses to 
the baptized and the communicant that they are sacra- 
mentally blessed, and that God exactly wills that they 
should be made partakers of all the benefits of the inward 
and spiritual grace, of whicli the Sacraments are outward 
and visible signs. And as soon as the Lord appointed 
the Sacraments, orders to administer them were sacra- 
mentally involved in the institution. In the due discharge 
of Holy Orders we have a witness to the obedience of 
every member of Christ to all other His commandmenta 
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and orders ; and faithfulness in the ministers of Christ 
and stewards of God's mysteries is a visible example of 
faithfulness in the sacramental life of the whole Church. 
And it is by the faithfulness of those who bear Holy 
Orders to their own inward priesthood, to their own 
calling, to the sacramental life of the Church, that they 
are best enabled to discharge their ordained commission 
and their outward priesthood. Christ's Presence is the 
glory of their commission, a presence mistaken by Trent- 
ists for a metaphysical character or interior mark oo the 
soul of the ordained ; a presence, which when realized 
not only supersedes this fiction of a subjective character, 
but also that other fiction of the doctrine of intention, 
which is one of the vainest idols of Rome's idolatrous 
subjectiveness ; an idol which they find most difficult to 
array in any garb of probability, and which at Trent they 
would gladly have hidden altogether. It is this presence 
of Christ and the Holy Spirit with His own Holy 
Orders which makes their discharge a savour of life unto 
life to the faithful, and of death unto death unto the dis- 
obedient, in the sacramental calling of the Church. By 
their unauthorized extension of Holy Orders to their be- 
dells and vergers, their porters, readers, exorcists, acolytes 
and subdeacons, making with deacons and the priest- 
hood seven orders, Romanists sensualize the truth that all 
offices in the Church of Christ, which is the kingdom of 
Heaven, are glorious and are blessed with grace to per- 
form them to the glory of God and the edification of His 
Church. All are sacramental in the general sense of the 
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word ; a truth this well worthy the attention of the capi- 
tular bodies in our cathedrals, and of the churchwardens 
and clerks in the various parochial members of each 
diocese, members under the headship of the capitular 
Sedes Apostolica.* 

(5). Matrimony. 
By the Trentism which would class matrimony with 
the two Sacraments is bidden the truth, that as "Adam 
is a figure of Him that was to come" (Rom. v. 14), so 
his matrimonial union with Eve is a figure of the union 
betwixt Christ and His Church. The Trentism declares 
that matrimony was not a sacrament before the Advent of 
Christ ; and the Catholic truth here involved is, that tlie 
figure received its substance, and the type its realiza- 
tion, when the last Adam, the Lord from Heaven, slept 
His deep sleep on the Cross, and from His opened side 
came forth the Sacramental Water and Blood, of which 
the mystical Eve is divinely formed ; for " we are 
members of His Body, of His flesh and of His bones." 

* Some little appreheneion of this truth would be valuable among 
those, wlio have the tnanagemeot of chapels, where Elie popular 
preacher finds all bis eshortatiom to a tlirong with itching ears, that 
they aboiild worship God in their appoioted pamhes, in ytin. In 
such places it is not unusual for the order of "pern-openers" to re-let 
extempore the vacant "sittings" during divine service to their own 
advantage. If charity did not compel tia to consider that this ia done 
without the slightest knowledge of the preacher and bis trustees, H 
would compel us to consider that these Dominical auctioneers (for 
they can read the mutest and highest biddings) have no other salary 
provided them by the regular sittett. 
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Now as the marriage of the earthly man in Paradise, to 
his estate of innocence, was a figure of the everlasting 
marriage of the Lamb, so all marriages during the patri- 
archal times and the Mosaic dispensation, though solem- 
nized between fallen earthly men and women, and defiled 
by many carnal indulgences, shadowed forth the same 
eternal truth about to be manifested in its espousals.* 
Marriages between Christians, who are regenerated from 
earthly unto heavenly, illustrate the process of the 
everlasting marriage, a process come to pass by the bride- 
groom having assumed the flesh, and, in the words of the 
friend of the bridegroom, having the bride and enabling 
her to make herself ready.f Christians have the Holy 
Spirit given them to help them in discharging all their 
engagements and calling of flesh and spirit, and among 
these marriage is one. The spirit of Christ teaches them 
to ponder and to follow the mystical union between 
Christ and His Church as the archetype of their own 
earthly union ; thus may they enjoy Christ's presence, as 
when He glorified marriage io Cana of Galilee, and thus 
may their every act, in the general sense of the word, be 
sacramental. It is an inestimable blessing and the 
highest honour to the flesh, for Christians in their earthly 
unions to reflect and illustrate the love and the union 
betwixt Christ and His Church, and well would it be, if 
Christians realized this meaning and use of matrimony: 

■ The diitinctioD between espouaala and marriage throva light on 
tlie two Advents of the Lord, 
t St. John, ii). 29. 
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we should see much less of conventional apathy and 
carnal uxoriousness in the married estate, much less of 
the workings of that spirit of domestic Antichrist, which 
makes the self-willed woman the head of the apostate 
man. 

If we take this Trentism, with the reasons given for 
it in the Tridentine decrees, matrimony as a sacrament 
ought to work thus : Christ gives His grace to matrimony 
as the outward and visible sign, whereby the married 
ones are sacramentally enabled to realize the eternal 
marriage of the Lamb. This would be matrimony made 
a sacrament; but no such dogma is found in Rome, and 
the desultory reasonings of Trent, witnessed in its cate- 
chism, refer to the following operation of matrimonial 
grace, viz. that as before Christ marriage was for the 
procreation of children, since Christ, it is for children to 
be brought up in the nurture and admonition of the 
Lord. If marriage were a sacrament, as Baptism and 
the Eucharist are sacraments, where known outward and 
visible signs are means of equally known inward and 
spiritual grace, nothing can be worse than the denial of 
this grace to ministering priests of the higher orders, to 
whom the spiritual knowledge and ei^oyment of the mar- 
riage of the Lamb is a most important and edifying 
instrument in their ministry. Porters, readers, exorcists, 
acolytes, — these lesser orders may enjoy the sacrament 
and receive the objective grace of the marriage of the 
Lamb, while to the higher orders this sacramental and 
direct initiation into the highest mysteries of the kingdom 
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of Hea?en is by another fictitious sacrament solemnly 
denied. 

Now the truth ia, that the coming of Christ did not 
extend sexual matrimony into a sacrament, properly so 
called, though that coming gave substance and dignity 
to its witness. Christian matrimony is an antitype, or 
corresponding type,* witnessing in the light, as pre- 
Christian matrimony, which is a type of the same 
eternal truth, witnessed before the manifestation of the 
light. But the real sacrament of marriage is when 
the Chris^an, ^acramentally made a member of the 
mystical Eve by the Sacraments of Baptism and the 
Eucharist, realizes the eternal union and " is joined as 
one spirit unto the Lord." No sexual matrimony can 
be a sacrament here, for in this great truth. Christians, 
whether in their earthly creation male or female, are all 
espoused as chaste Virgins unto Christ; here " there is 
neither male nor female, for all are one in Christ Jesus. "f 
And this Sacrament of Matrimony is a resurrection 
marriage, enjoyed in spiritual understanding and wisdom 
by all who realize the Sacrament of Baptism : for the 
marriage of our natural man to objective law is at an end 
by our death in Christ, — that we should be married to 
another, even to Htm,j: who is mised from the dead, that 
we should bring forth fruit unto God. Whether we are 
married or single, we enjoy a " Sacrament of Matri- 
mony" when we realize our union with Christ, our mem- 
bership in the mystical Eve, sealed to us by the Sacra- 
• Appendix (M). t Gal. iii. 2S. X Rom. vu. 4. 
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ments of Baptism and the Eucharist. In the resurrection 
sexual marriage ia at an end, for they neither marry there 
nor are given in marriage, but are as the Angels of God. 
Not so the everlasting marriage of the Lamb, for far 
above all principalities and powers, being one with Christ 
in His glory, the mystical Eve is united in the most 
tender and exalted union with Him the Lord of lords 
and King of kings for ever and ever. 

One more truth we may consider hidden by this Tren- 
tism, and that is, that so sacramental is the life of Chris- 
tians in every particular, so fully are husband and wife 
partakers of. the same grace, that their children, in the 
opinion of an Apostle, are "holy unto the Lord."* This 
Was hia opinion when one party only was a believer and 
the other not; how much more so where both are married 
in the Lord ? i. e. both marry as members of His Church, 
and being already called to be, each of them, joined unto 
the Lord as one spirit, reflect and illustrate the blessed- 
ness of that union by the honourable estate and unde- 
filed bed of God's holy ordinance of matrimony. No 
better study with the Word of God can be proposed to 
those, who would in marriage read the great mystery 
between Christ and His Church, than the espousal and 
marriage service of our Jsland Churches, not forgetting 
the invitation to an early participation of the Eucharist 
in the Rubric at the end ; a high and holy call this from 
things earthly to heavenly, from the symbolical ordinance 
to the everlasting and spiritual reality. 
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Section III. — Origin and progress of the TVetitism 
which makes the number of Sacraments seven. 
Before the particular consideration of the rise and 
progress of each of the five additional Sacraments of 
Trent, a general view of the augmentation by Romanists 
of the two Sacraments into seven is no less interesting 
than profitable. In the private congregations of divines, 
which may be considered the rehearsals of the drama of 
the assembly of Trent, the authority of the schoolmen, 
the decree of the Florentine Council for the Armenians, 
and the use of the Romish Church, were made the 
grounds for establishing the Sacraments to be seven in 
number. And the fantastic arguments of the schoolmen 
were employed, such as the seven natural things by 
which life is gained and preserved, the seven virtues, the 
seven capital vices, the seven defects, which came from 
original sin, the six days of creation and the seventh of 
rest, the seven regions of Egypt, the seven planets, and 
the notoriety of the number seven. These reasonings 
made all the divines ready to consider the seven Sacra- 
ments an apostolical tradition, but there were misgivings 
among many of them whether this determination should 
be called an article of &ith : more particularly when 
they remembered how familiar the general use of the 
word Sacrament was with the Fathers, how St. Cyprian 
and St. Bernard counted the washing of the feet a 
Sacrament, and St. Austin e^ery rite whereby God is 
honoured ; and that when he understood Sacraments in 
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a stricter sense, he accounted those only Sacraments 
which are expressly mentioned in the New Testament, 
viz. Baptism and the Eucharist* But the strongest 
argument was the ultra-Protestantism f of Rome, the 
urgent desire to protest against the Protestants, who 
were witnessing to the Catholic number of the Sacra- 
ments, and were in favour of the exclusive dignity of 
Baptism and the Eucharist. 

But these reasonings would have been seen in their 
true light at once, and the formal addition of five to the 
two Sacraments would have been earnestly protested 
against, had it not been for the defect of spiritually dis- 
cerning and realizing all the Heavenly blessedness and 
perfection in Christy which the two Sacraments represent 
and convey, a defect which had been, as it were, the 
practical tradition of many preceding centuries. It mat- 
ters little to those who died not with Christ in Baptism, 
and thence rose not again with Him to be nourished as 
new creatures by His Body and Blood in the Eucharist 
unto eternal life, whether they accounted the Sacraments 
of Baptism and the Eucharist to be pre-eminent and 
sui generis, or whether they classed them with the uni- 
versal sacralia of the Kingdom of Heaven. 

If " the spirit and the water and the blood bear witness 
in earth," and the eflect of this witness be the constitution 
of the Church of Christ, we must expect to find the 
power of the great adversary in vigilant and unwearied 

• History of the Council of Trent, F. P. S, b. 2. 
t Appendix (N). 
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Operation against this witness of God. The mystical 
Eve is by the Holy Spirit constituted of the water and 
the blood flowing from the opened side of the last Adam, 
and the two Sacraments, which convey the elements and 
the nutriment of this wondrous creation, have with tlie 
Holy Scriptures, which are part of the witness of the 
Spirit, attracted and do and will attract the peculiar hatred 
of the powers of darkness. When Satan wielded the 
sceptre of Pagan Rome, persecution was always directed 
against Christians meeting for the celebration of these 
holy mysteries. Here was found to be the formal exist- 
ence of the spouse of Christ, here they were found par- 
takers, not of Pagan sacrifices, but the Table of the 
Lord. Baptism was denounced as infanticide, and the 
Eucharist as Cannihaliam, and both as treason, and 
Christians were therefore by acclamation voted worthy 
of the tortures due to the perpetration of such crimes. 
When open persecution was found to be of no real uae in 
destroying the mystical Eve, then the wyiare was carried 
on in a more cautious and veiled policy. By Pelagian- 
ism and Arianism the vitals of the Two Sacraments were 
attacked, while their symbols were outwardly venerated. 
Every heresy and every corrupt practice were found, and 
always will be found, to be put down by the embodied 
truths of the Sacraments, and they, who wrested the Scrip- 
tures, the witness of the Spirit, to their own destruction, 
could not gainsay the direct symbolical language of Ba[K 
tism and the Eucharist.* But Protestants in all ages, 

• III one of Dr. WHterlendV Charges, a» Arcbdeaeon of MiddleMX, 
thii use of the Sactamenti ii set forth in detaiL 
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diose witnesses Tor truth, who had the witness of God in 
themselves, could alone efficiently employ this sacramental 
power, while the many, who failed to realize their high 
and heavenly calling to the eapousals of Christ, cared 
little for the pre-eminence of Baptism and the Eucharist. 
By the repeated and subtle attacks of heretics, and by the 
Iiyper-mystical ingenuity of the schoolmen, the way was 
gradually prepared for the consummation at Trent of the 
second warfare against the mystery of the Lamb's Bride, 
viz. the papal biding of the water and the blood in the 
constitution of the mystical Eve by multiplifing the two 
Sacraments into seven. The third warfare sprang up at 
the B^formation, when the mystery of Papal iniquity was 
detected and proclaimed, and when as in our Island 
Churches the due Catholic honour was restored to the 
two Sacraments. This third warfare against the means 
of the creation of the mystical Eve works by pseudo- 
Protestantism, whether in veiled Dissenters within the 
Church or the, infinitesimal sects of open Dissenters 
without. All unite, with wondrous and discordant con- 
cord, in dismembering the mystical Eve, by denying 
or qualifying, or desecrating the transcendent and yet 
simple evangelical grace and sealed authority of Baptism 
and the Supper of the Lord. The same spiritual wicked- 
ness in high places, which urged the heathen persecutor 
to slander and destroy, and the Trendne assembly to 
overlay them, works sdll its work in those, who would 
make them but signs and memorials of doctrines and 
facts, or the means of " Church membership," with every 
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withered limb of schism, and every description of inty- 
preters of Holy Writ.* 

COMFIRHATION. 

Three causes seem to have operated in producing the 
Romish decision that Confirmation is a. sacrament to be 
classed with the Sacraments of Baptism and the Eucharist, 
as that decision was handed down from the assembly of 
Florence to that of Trent. First, the miataking the gene- 
ral sense of the word sacrament or mystery in the early 
Patristic writings. The ancients considered immersion 
and the imposition of hands two mysteries or sacraments 
belonging to Bapdsm : using the words in their general 
ineaningjthey divided the proper sacraments each into two 
or more, e.g. Baptism and Chrism, the latter being a mys- 
tery or sacramental rite of Baptism; and also the sacrament 
or mystery of the Body of Christ and the sacrament of the 
Blood of Christ, as parts of the one great mystery of the 
Eucharist. And Hooker, who refers to these opinions 
and quotes them,-)- digests their allusions to Confirmation 
by calling it, on their authority, the complement of Bap- 
tism. The Romanist alone stumbles over this Patristic 

> The gre^ advetsar; of the Church seeras to have mocked the 
omnipotence of God by his first violent assault of pagan peraecutian ; 
next, to have niackcd the IncamatiaD of the Son by the sensuous 
materialism of the popedora; and thirdly to be mocking the agency 
and diverwty of operaliona of the Holy Spirit by the manifold fanati- 
cism of pseudo-proteetantiem , One thing la common to the three 
modes €)f enmity, and that is, evil treatment of Christ's Two Sacra- 
ments of life. 

f B. 5, " ConfinnatJon." 
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u8g of the word mystery, while he partially quotes it in 
favour of hie owa five additional Bacraments. Impartial 
quotation would have sanctioned on the same plan a 
much greater increase of the number of the sacraments. 
But granted that ecclesiastical writers of the third century 
used exclusively the word in reference to these five 
ordinances, we ought not to forget that canon of ecclesi- 
astical study, which teaches us to correct our interpreta- 
tions of ancient writers by the timet and circumstanca, 
in which they wrote. We do not expect the precision 
of words and letters in the writings of the anie-Nicene 
Fathers, which was rendered defensively necessary after 
that council in witnessing to the truth of the Saviour's 
Divinity ; and we have no right to charge the Fathers 
with confounding the great mysteries of Baptism and the 
Eucharist with any lesser mystery of the kingdom of 
Heaven, because the exact witness against that confusion 
was not called for in their times. It would be well if the 
development of controversy were more attended to by 
tlioae, who quote the writings of the early Fathers, 
How ought not the heart of the Church to swell with 
gratitude at the remembrance that she possesses Holy 
Wridngs or Scriptures written with such wondrous fore- 
thought and with such guarded accuracy, that their wit- 
ness is ready, as e. g. in attesting the pre-eminence of 
Baptism and the Eucharist, for all limes and for all cir- 
cumstances! 

Secondly : — Another cause of this Trenlism was the 
Romish perversion of emblems, used by the Fathers for 
the illustration of the general sacramental grace of the 



dt, Google 



POPE Pius's CREED. 97 

Church, into elements of new sacraments. The Apostolic 
practice in Confirmation,* witnessed in Scripture and 
followed in our Island Churches, is, imposition of hands 
with prayer; in the third century, we find the emblemg of 
chrism and of the sign of the cross. The latter emblem 
we have attached to the administration of Baptism, in 
its proper emblematic sense, " in token." And as the 
early practice for 800 years was to administer Con- 
firmation at the same time as Baptism, if the bishop 
were present, (a practice followed by our colonial bishops 
with adults), and this not only with adults but also with 
infants, the sign in token of the Cross is properly used 
in that part of the administration of Baptism, whereby 
the baptized is admitted into the congregation of Christ's 
flock. Now that chrism was an emblem, Rome herself is 
an unconscious witness ; for having used her liberty in 
departing from the early practice of uniting Confirmation 
with Baptism, she uses " oil of mystic unction " for pre- 
paring the water, wherewith she administers the Sacra- 
ment of Baptism, without pretending that this oil is a 
divine element any more than the salt or spittle or candle 
which she also uses in her baptism. Ronianists assert that 
all that Rome speaks or does is divine, but we of course 
protest against that sense of divine which she requires to 
be attached to all her inventions and forms and contradic- 
tions, whether papal or conciliary, by her subjects ; whose 
faith for such an interpretation can only be the cre- 
dulity of Optimism. Rome has also invented an emblem 
• AcU,Tiii. 
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which she joins with chrism and compounds into the 
element of her Sacrament of Confirmation, — and that is, 
a blow on the cheek given by her ministers to the con- 
firmed ; by this she has superseded the Apostolic impo- 
sidon of hands. But the diflference between her new 
emblem and the Patristic is inatnictive enough : the 
latter is illustrative of the grace of God, the former of 
the malice of the world ; and as the latter is made by 
Rome an element of her new sacrament, it would be a 
work for the ingenuity of a Jesuit to frame such a defi- 
nition of a sacrament as should comprehend this epis- 
copal representation of the devil and the world. It is 
a matter for profound iliankfulness that when the time 
came for bearing witness to the distinction between 
Patristic emblems and the divine elements of the proper 
Sacraments, the Church gave up the otherwise innocent 
token of chrism, and, following the witness of the Spirit 
in Holy Writ, (as one with that of the water and the 
blood), returned to the Apostolic imposition of hands 
with prayer, and administers the sacramental rite of Con- 
firmation according to the example of those who judge 
the tribes of the Israel of God. 

Thirdly; — There were two cases in the Primitive 
Church where Baptism and Confirmation were not ad- 
ministered together: and these were when the bishop 
was absent at the administration of Baptism, and when 
heretics, who had been heretically baptized, were ad- 
mitted into the Church. There was in the Primitive 
Church so cordial a witness to the objective grace of 
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God, that all the meaDS of grace were showered even 
upon inrants. The baptized were immediately confirmed, 
in order that they might enjoy, even in Bubjective uncon- 
Bciousnesa, the blessed maintenance of the baptismal life 
in the Eucharist. The interval now required by the 
Church between Infant Baptism and its Confirmation for 
the Eucharist is certainly made the means of much edifi- 
cation ; but with all its advantages in this respect, the 
abundant witness to the grace of God in Christ given by 
the Primitive Church is very touching, and no one per- 
haps could have with meek wisdom complained if the 
practice had never been altered as it has.* Bat these 
two exceptions, in which Baptism and Confirmation were 
separated, seem to have misled the Romish fabricators of 
the Sacrament of Confirmation. The rule at once con- 
demns the notion of Confirmation being a proper Sacra- 
ment distinct from Baptism: these exceptions, though 
they separate the rite from the Sacrament as to ftme, 
interfered in no degree with the witness given by the 
rule to the truth, that Confirmation was sacramental as 
the complement of the Sacrament of Baptism, and as pre- 
paratory to the Sacrament of the Eucharist. 

* One diBadvantage, among the metij advantages, of the loiig in- 
terval between Baptism and Confirmation, ia, that many are tempted 
to interpose a similair interval between their Conlirma^on and par- 
ticipation of the Eucharist. Thi« latter intcrFal is of course passed 
out of the covenant, or ConfirinHtion is virtually treated aa if it were a 
proper Sacrament, with suffident efficacy of itself to insure commu- 
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Penance. 
The most urgent exhortations of the early Fathers are 
for confession of sins directly to God, that of his faith- 
fulness and justice men might receive forgiveness of sins 
and be cleansed from all unrighteousness : " Which pro- 
mise," (says Archbishop Usher, reviewing these ex- 
hortations in his Answer to the Jesuit), " that it apper- 
tained to such as did confess their sins unto God, the 
ancient Fathers were so well assured of, that they cast 
in a manner all upon this confession, and left little or 
nothing to that which was made unto man. Nay, they 
do not only leave it free for men to confess or not con- 
fess their sins unto others (which is the most that we 
would have), but some of them also seem, in words at 
least, to advise men not to do it at all, which is more 
than we seek for." 

On this foundation was all confession of sin grounded; 
whether the sympathetic counsel of the brethren, or the 
more authoritative counsel of the ministering priest, 
selected for his skill in such spiritual casuistry, was 
employed as a means to this great end. There was, 
however, public confession for all notorious and scan- 
dalous offences, and this may be considered the proper 
penitential discipline of the Church. Here was the public 
acknowledgment of the fault, and here was exercised the 
more solemn use of the Keys for the reconciliation of 
the penitent. And when the advantages of this public 
discipline were found to be great, not only as a means 
of humiliation, but of comfort through the public prayers 
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of the Church and the use of the Keys, private and secret 
transgressors voluntarily/ submitted themselves to this 
public discipline of the Church, in order to obtain the 
consolation which notorious and scandalous ofienders in 
repentance had thus obtained. But this voluntary pub- 
lication of secret offences required caution, and for its 
prudent management some ministering priest was re- 
sorted to, known for his skill in the direction of so 
delicate a disclosure. This accident of discipline, this 
conUngency of caution, became in process of time the 
foundation of the fabricated Sacrament of Auricular 
Confession and Penance. 

Shortly after the Decian persecution (proceeds Arch- 
bishop Usher in his sketch) " it was no longer left free 
to the penitent to make choice of his ghostly father, but 
by the general consent of the bishops it was ordained, 
that in every Church one certain discreet minister should 
be appointed to receive the confessions of such as re- 
lapsed into sin after Baptism." This rule was changed, 
not according to the unfolding of the modern theory of 
development, but in consequence of a case of clerical 
debauchery; and self-examination, prescribed by St. 
Paul, 1 Cor. xi. 2S, was again made the preparation for 
the Holy Communion. The change of the rule respect- 
ing secret offences interrupted not however the public 
confession and discipline of open and notorious trans- 
gressors; and this public exposure was still voluntarily 
incurred by some xecret oSenders in Italy, until Leo, 
Bishop of Rome, ordered that it should not be done, 
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" forasmuch as it was sufficient that the guilt of men's 
consciences should be declared in secret confession to the 
priests alone." This order completed the change in the 
treatment of secret oSencea ; it having been previously 
forbidden to confess privately to the penitentiary priest, 
aa preparatory to public confession ; and now voluntary 
and un-rehearsed public confession of secret offence 
being also forbidden, auricular confession began to be 
generally substituted. The changes which led to this 
result are fatal to the Trentine Sacrament of Penance, 
for no such changes could possibly have invaded the 
traditionary act of a Sacrament of Divine right. The 
cause which mainly led to the last change is fatal also to 
the modem theory of development : the alleged fault is 
" the lewdness of the common lay Christiana, which in 
this open confession began at length to mock and insult 
at their brethren's simplicity and devotion." And Arch- 
bbhop Usher, who quotes this admission from Stapleton's 
Fortress, remarks, that the seeds of this lewdness began 
to sprout in Origen's time, who, in his Commentary on 
Psalm xxxvii., counsels the penitent to care little for 
those who revile and point the finger of scorn or derision 
at his public confession. 

Auricular confession was helped on by the Lateran 
Council under Innocent III., which prescribed that every 
one should confess his sins unto his own priest once in 
the year at least. This however was not decisive with 
the Roman Canonists, who still considered themselves at 
liberty to question the divine origin of auricular con- 
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fession, and to declare it brougtit in by the law of the 
Church, until the Assembly at Trent vuled an anathema 
to the deniers of the divine institution of their eacra- 
mental confession or of its necessity unto salvation.* 

This sketch of the degradation of confession from its 
primitive simplicity and use in ecclesiastical discipline to 
its corruption in Rome, is the history also of the corrup- 
tion of the power of the Keys and of Penance, all of 
which corruptions compounded together make up the 
fabricated Sacrament of Penance. For as confession 
became stunted to auricular, bo by a similar envelopment 
the ecclesiastical binding or loosing, which was a work of 
time and the result of vigilant and sympathising discipline, 
and which was always delayed untjt the Penance was 
performed to the satisfaction of the Church, became 
an extemporaneous form. Then the Penance itself, 
as interfering with the " sacramental" conversion of 
attrition into contrition by the priest's absolution, was 
put after it, an anachronism just escaping the derision of 
the most ignorant and bigoted optimist of Rome by the 
plea, that Penance is enjoined to satisfy the temporal 
punishment remaining due after the formal remission of 
the sin. The evil e^cts of this will be considered in 
the next section. 

• " Si quis o^iaTerit, Confeagionem SacraTnentalem vel iastitutam 
Tel ad salutem necessariam esse jure divino, aut dixerit, moduni aecreti 
conGlendi eoli aacenioti quern Ecclesia Catbolica ab initio Hniper 
obserravit et observat, alienum ewts ab inititutiune et mandato Chriiti, 
et iOTtatam ene humanain ; iDatliema ait." — Can. 6, Dt Sanetiuinio 
Pan. Sac 
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Extreme Unction. 

The fabrication of the Sacrament of Extreme Unction 
is easily traced. It is a corrupt memorial of the gifts 
of healings. The anointing with oil, peculiarly recom- 
mended by St. James to the Twelve Tribes scattered 
abroad, was used anciently as a rite of the gift of heal- 
ing ; but never in the ordinary visitation of the sick for 
the first six centuries of the Church. In the seventh 
century the origin and intent of the gifts of healings 
were mistaken, and recourse was had to holy oil in all 
cases of bodily sickness, to the neglect of the usual and 
more elaborate remedies. The whole passage in St, 
James was mistaken and misapplied: a tentative hope 
of miraculous cure was made to represent the original 
" Prayer of Faith ;" and as this appeared a revival of 
apostolic trust in the Lord and His wonders of healing, 
and helped the growing importance as well as ignorance 
of the ministering priests, the experiment became uni- 
Tersal.* 

It requires no very profound study of the spiritual 
gifts of healings and of the truths hidden by this Tren- 
tism of Extreme Unction to teach us that this tentative 

• See Clagget on Extreme UnctEon, and Menardi, Not in Sacrament. 
Ghvgorii, p, 34i, The Mine thing has occurred in our own times. 
Mr. Irving and his followera considered bodily death the result of 
defect in stirring up " the gift of healing," as they calleJ it. Mr. 
Irving expressed this in relating the death of one of hia own children, 
in whose sickness the tentative " gift of healing" was made the pHni 
dpal remedy. 
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use of oil in the visitation of the sick could not succeed. 
Being found therefore to fail with the hodtf, it was sup- 
posed to refer, with much of the passage in St James, 
to a salvation of the soul, and about the twelllh century 
was no longer applied for the purpose of procuring the 
gift of recovery from bodily sickness, but as a purgation 
end viaticum for the soul, while the body was in ex- 
tremis. We must bear in mind the truth hidden here, 
that in the apostolic days, as mutatis mutandis in all 
ages of the Church, there was the discipline of the soul 
involved in the chastisement of the body, and by the 
raising up of the body that discipline was mercifully cut 
short, and a salvation or security of the soul from the 
consciousness of well-merited castigation at the same 
time efl^cted. Nor must we forget what is common in 
the fabrication of all the five sacraments, how great an 
accession of importance was given to the ministering 
priest by this change of the notion of occasional relief to 
the body, to the conviction of infallible and universal 
deliverance to the soul. The publication of Extreme 
Unction as the fifth sacrament was fttly performed by the 
rival and contending Pope Eugenius IV. at the close of 
his rival and contending " Council" of Florence; and 
the new sacrament thus fabricated and published was 
thus in a state of readiness to be stereotyped for the use 
of all Romanists by the following anathemas of the 
assembly of Trent: — 1. " Whosoever* shall affirm that 

* Can. 1. Si quU (liserit, Eitremain Unctionem non esse veri et 
propria Bacramentum a Cbritto Domino nostro inititutum, et a beato 

f5 
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Extreme Unction is not truly and properly a sacrament, 
instituted by Christ our Lord, and published by die 
blessed Apostle James, but only a ceremony received 
from the Fathers, or a human invention: let him be 
accursed. 2. Whoever shall affirm that the sacred 
unction of the sick does not confer grace, nor forgive 
sin, nor relieve the sick ; but that its power has ceased, 
as if the grat^ of healings existed only in former ages : 
let him be accursed. S. Whoever shall affirm that the 
rite and practice of Extreme Unction observed by the 
holy Roman Church is opposed to the doctrine of the 
blessed Apostle James, and that it may be altered or 
despised without sin : let him be accursed. 4. Who- 
ever shall affirm that the ' Elders of the Church' whom 
blessed James exhorts to be introduced to anoint the 
sick man are not priests, ordained by the bishop, but 
persons advanced in years in any community ; and that 
the priest is not the only proper minister of Extreme 
Unction: let him be accursed." 

Jacobo Apoatolo promulgatum ; Bed riCum tantikm acceptum i. Patribus 
aut figmentum bumanura; anatljeniB eit. 

2. Si quia dixerit, sacram inGrnwrum Unctionem non conferre 
gradam ; nee remittere peccata nee allemre infirmos ; aed jam cegsasse, 
quasi olim tantilin fuertt gratia curationum ; anathema sit 

3. Si quia diterit, ExtremiB Uncliouis ritum et usum, quern observat 
sancta Ranana Ecclesia, repugnare sententiee beati Jacobi Apoatoli, 
ideoque eura mutandum, poaseque a Christiania absque peccato con- 

4. Si quia dixerit, presbyteroi eceleaiee, quoa beatus Jacobua ad- 
ducendoa ease sd infirmiim inungendtim horlatur, nan esae sacerdotes 
ab Epiacopo ordinatoa, Bed cetate aeniorea in qufLvia commuuitate ; ob 
idque proprium Extremie Unctionia miDiatruD] Don eise solum aacer- , 
dotem ; anatbeua u(. 
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Orders. 

The fabrication of the sacrament of Orders is the per- 
fection of the Romish system, which makes the clergy 
the Church, and the laity its vassals only, whose only 
lot, as said one of the Tridentine prelates at the opening 
of the meeting, is to " hear and submit." The history of 
the practical treatment of the laity and the clerical opi- 
nions of their position published from time to time by the 
Romish clergy would be the history of the* rise and pro- 
gress of this Trentisro. But when we examine the 
Trentism itself, and the many conflicting and most dis- 
graceful discussions in the assembly at Trent, which led 
to its establishment, «e shall find that it is the symbol of 
two paramount Romish notions, — one of a priesthood 
sacrificing a transubstantiated sacrifice, the other of the 
supremacy and universal jurisdiction of the Pope. When 
we arrive at the sections, in which the rise and progress 
of the sacrifice of the Mass and of the supremacy of the 
Pope will be sketched, the rise and progress of that 
system, of which the fabricated Sacrament of Orders is the 
votive result, will in those sections necessarily be sketched 
also. 

The Trendsm mentions seven orders in its sacra- 
ment: viz.f door-keeper, reader, exorcist, acolyte, the 

• For instance, the bistor; of the rise and progieiB of the claim of the 
clergy io tbis countrj to iajmunity Ixoni the laws and uauat subridies 
would be the history of the rise and pcc^rem of the Sacrament of 

t Ostiaiius, Lector, Exordites, Acolylhna, SnbdiBconua, Disconui, 
Socerdee. 
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four minor orders ; subdeacon, deacon, prieat, the three 
greater or holy orders. The reader of ecclesiastical anti- 
qutdes may ask nhy are the singers and fossarii or 
grave-diggers omitted frora the minor orders? Why 
catechists arc excluded we know well. If that primitive 
office of instructing catechumens in the pltun objective 
infallible faith of the Church had been held to the light, 
how direct would not its witness have been against the 
indefinite, subjective, inventive dogmatism of Popery? 
Seven Sacraments, no matter how arbitrarily selected, are 
voted by Kome to darken and confuse the pre-eminent 
dignity of the two proper Sacraments : on the same 
system seven orders are voted to darken and prejudice 
the three holy orders of the Church, — deacons, pres> 
byters and bishops. The treatment of bishops in these 
discussions and in this Trentism will be made plain in 
the Papal Supremacy. As usual the ultra-Protestan- 
tism of the assembly showed itself on this occasion. A 
protest had been made, by England particularly, in testi- 
mony of the tri-une ministry of the Church of God, and 
the counter protest was voted necessary against the 
heretical revival of ecclesiastical polity. 

Mahkiaqe. 
To the confusion of the general use of the word sacra- 
ment with its meaning when applied to the two proper 
Sacraments, may be traced the origin of this Trendsm, 
But while we consider this a motive with the schoolmen, 
we must not forget the contemporaneous tendency to 
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increase the power of the priesthood] and to darken the 
truths of the pre-eminent Sacraoients. The Romisli 
exposition of St. Paul's mystic illustration of the union 
between Christ and His Church* by the union of man 
and wife was made at Trent, as before, the authority for 
fabricating the Sacrament of Matrimony, And this expo- 
sition is founded on a wrong translation. The English 
authorized version is accurate : " I speak concerning 
Christ and the Church," i. e. Christwards and Church- 
wards, in reference to the great mystery of Christ's union 
with the Church. The Popish quotation from the Vul- 
gate is, " I speak, in Christ and in the Church ;" and thus 
it is supposed the Apostle intimated the Romish Sacra- 
ment of Marriage. 

If we agree with Bingham and others in interpreting 
the often quoted passage of Tertullian,f " Matrimonii, 
quod ecclesia conciliat et confirmat oblatio," in testimony 
of the practice of the Church of administering the Eucha- 
rist at the solemnization of marriage, then would the 
Romish corruption of the Eucharist, by tending to de- 
prive matrimony of the Sacrament, prepare the way for 
making the ordinance itself a Sacrament. It is the result 
of very severe and earnest controversy to prove that the 
benediction of the ministering priest was given at Chris- 
tian marriages for the first 300 years of the Church, 
After the world became Christian, no immediate provision 
being made for this benediction, men fell off from the 

■ Epbes. V. 

t Ad Uxor, quoted by BiDgbam on B. uii. 
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ancient practice, and contented themselves with the legal 
assurance that their marriage contract was vahd. In 
780, Charlemagne set himself to revive the primitive 
prac^ce of making marriage a religious act, and ordered 
that no marriage should be legal without the solemn 
blessing with prayers and oblations of the priest. This 
enactment is itself decisive against the practice, or the 
shadow of an opinion, of matrimony as a Sacrament at 
that time. The fabrication of this Trentism is scrip- 
turally, ecclesiastically and historically condemned. Not 
so the marriage service of our portion of the Catholic 
Church : we herein find a witness to all the best ancient 
and primitive usages and opinions. The distinction be- 
tween espousals and marriage, and the benediction given 
to each of them, the ceremonies of joining of hands and 
giving and receiving of a ring, the declaration of the 
marriage solemnized, the peculiar communion service, 
the apostolical laws of connubial love — all these are full 
of primitive associations. Witness is also given td the 
participation of the Eucharist, though far happier and 
more blessed would it be, if instead of a rubrical recom- 
mendation, the Sacramental symbols of union with the 
Body and Blood of Christ were always ministered with 
the solemnization of the sacred ordinance of matrimony. 



Section IV. — Evils of holding the TVentum of Seven 

Sacraments, 

It is of great importance in this inquiry, as indeed in all 

others, to get rid of that sort of controversy which >■ 
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cauBed by a neglect of defining the meaning of terms 
used. If the word sacrament be appropriated as a name 
for the common qualities of Bapdsm and the Eucharist, 
such qualities being — to take the most familiar but not 
the highest description of them — that they are generally 
necessary to salvation, that they are outward and visible 
signs of an inward and spiritual grace given unto us, 
that they were ordained by Christ Himself, as a means 
whereby we receive that grace and a pledge to assure us 
thereof; then it is false to apply that term Sacrament 
any longer to rites and symbols of grace not possessing 
the same qualities, most false to apply it to such fabn- 
cations as to Romish Penance and Extreme Unction. 
It is false to apply it any longer, \. e. after the deve- 
lopment of the warfare between the objective truth of 
God in Baptism and the Eucharist and the subjective 
deceitfulnesa of man and his seducer. At the first there 
wag DO common name, such as Sacram«nt, for Baptism 
and the Eucharist; they stand forth by their own names 
in their divine, apostolic and scriptural pre-eminence and 
dignity. But there is a word used in Holy Writ, viz. mys- 
tery, or secret worthy to be heard and initiated io ; and 
this word was used by the early Fathers as the nearest 
approximation to a name worthy of the two great ordi- 
nances of life, Baptism and the Holy Communion. But 
the word belongs to lesser things, and so they freely 
used it, whether Greeks, who call it mystery, or Latins, 
who call it sacrament. Never, however, was it intended 
that the application of mystery or sacrament to Baptism 
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and the Eucharist should degrade those two great ordi- 
nances to the level of all the meanings and uses of the 
word mystery or sacrament, or raise these latter to the 
dignity of the two. This is an iniquitous perversion of a 
common name. And when this mystery of inquity was 
brought to light, (for there is we know a mystery or 
sacrament of iniquity, which might, on the same rea- 
soning, be included among the " Seven Sacraments,") it 
mattered not how the Reformation was eSected, how the 
Protest was made ; whether by detaching that common 
name from Baptism and the Eucharist, or by attaching 
it lo them exclusively, and by denying it in the same 
sense to all other symbols or means or ceremonies. 
Perhaps the former plan would have been the most 
simple, and would have prevented much illogical and 
wordy controversy ; perhaps it would have been more 
direct to have given up the common name of mystery or 
sacrament to ite many uses in the Scriptures and Pa- 
tristic writings, and have asserted for Baptism and the 
Eucharist their own peculiar dignity by their own names 
as Christ's great ordinances and means of life. The 
latter plan has we know been followed by our Island 
Churches, and they have protested for this dignity by 
declaring that mysteries or sacraments are two only as 
generally necessary to salvation, that is to say, Baptism 
and the Supper of the Lord. Nor is this ecclesiastical 
appropriation of a word from a more general to a special 
use without precedent. The word Apostle is applied in 
Scripture to others besides the Twelve Apostles, e. g. to 
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the messengers of the Churches, 2 Cor. viii. 23,* It was 
also anciently applied to bishc^s. But when the time 
came to discern and understand in what respect the 
Apostles (forgp Xieiy iwr^Xoi) differed from their suc- 
cessors, then was the title of Apostle appropriated to 
the Apostles of Christ, to those who " had seen" and 
had been immediately sent by Him, and who, silting on 
the thrones of a perfected objective canon and polity, 
were to judge, as they still do, the twelve tribes of the 
spiritual Israel ; and the general term of overseer or 
bishop was then appropriated to the successors of the 
Apostles in the ordinary (no longer extra- ordinary), and 
in the executive (no longer formative) government of 
the Churches. 

If it were a controversy whether the common word 
mystery or sacrament ought to be exclusively appro- 
priated to Baptism and the Eucharist, it might soon be 
settled ; but the Trentism is not the mere confusion of 
the general with a special use of the word, but it is 
a corruption and degradation of thiiigs and dignities. 
Rome also takes the general term mystery or sacrament 
and appropriates it, but she appropriates it to seven ; and 
by so doing, injures not only the two great Sacraments 
of Baptism and the Lord's Supper, but also the whole 
sacramental life of the Christian, in the general sense of 
the word. She injures the two Sacramenis by classing 
them with three ordinances and rites and two peculiar 
corruptions of her own. Baptism is the means of life 
■ See Siuceri ThcBaurua, on tlie word, for otber examples. 
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given, and the Eucharist is the means of that life sus- 
tained in the kingdom of heaven ; and aa the life is more 
than meat and the body than raiment, as the creation 
and sustained existence of our first parents in paradise 
were the great essentials, making them capable of their 
blessings and acts and enjoyments, so cannot possibly 
Baptism and the Eucharist be classed with any contin- 
gencies, however blessed, of that life of which they are 
by the Holy Spirit the peculiar means. Rome injures also 
the whole sacramental life of the Christian by this arbi- 
trary selec^on and institution of 6ve particulars. Every 
act in which our mortal bodies are by the Holy Spirit 
made instruments of righteousness is sacramental, and 
full of practical mystery. There is a mystery or sacra- 
ment always going on ; and the grace of that sacrament 
is the fulfilled promise of the indwelling of the Father 
and the Son with the fellowship of the Holy Spirit in 
the faithful; and the matter of that sacrament is the 
faithful himself in his spirit and soul and body ; and the 
effwt of that sacrament is meetness for the inheritance 
of the saints in light. This is the sacramental calling of 
all— every Christian is called to be a temple of the living 
God, dwelling and walking in Him; and the dispersed 
Sons of Judah should behold in every Christian a temple 
of the living God far more glorious than the temple of 
the Holy Land. But if Confirmation, and Orders, and 
Matrimony, and Penance, and Extreme Unction, with 
their elaborate appendages, are placed in a false position 
to the prejudice of all other countless signs and means of 
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thU indwelling and fellowship in the mystery of God, 
there must and does result a fearful alienation from the 
presence of Christ, a loss of confiding communion and 
filial affection ; no enjoyment of the promises, no sense 
of the kingdom of heaven opened to all believers, and 
a multiplication of mediators to help the comfortless 
Christian through all the dread and unsacramental void 
beyond the limited region of these Five Sacraments. 

Another evil consequence of holding this Trentism of 
Seven Sacraments is, that Romanists, when they treat 
of the Sacraments in a true manner as regards Baptism 
and the Eucharist, vitiate this truth by falsely extending 
it to their own five additional sacraments. They do mis- 
chief therefore even by the truth which they hold ; and 
they who read their general writings on the sacraments, 
naturally having Baptism and the Lord's Supper in their 
minds, are subtilly led on to admit to the full extent the 
Romish application of the Catholic Truth. And yet if 
we read their general remarks on the sacraments, with a 
critical remembrance of what they mean by sacraments, 
we shall find palpable contradictions. We may read 
Miihler, for instance, and allow some of his remarks to 
be true, if we apply them to the Two Sacraments ; we 
may fully agree with him that by the institution of 
sacraments " the objectivity of Divine Grace is upheld,"* 
and we may cordially protest with him against that " false 
spiritualism" which would make the sacraments mere 
representations of grace ; but where shall we find a more 
* Mubler, b; Roberteon, vol. i. p. 288. 



dt, Google 



1 16 THIRD ARTICLE OF 

direct attack upon this objectivity than in the Tridentine 
dogma of the " intention of the priest," or than in their 
penance, where the subjective feelings of the penitent are 
made the matter of the sacrament? Nor is the " in- 
genious and profound idea," (not a very philosophical use, 
by the way, of the word,) which Mohler has transcribed 
from the Catechism of Trent, gathered up in that Cate- 
chism from the schoolmen, itself very free from that false 
spiritualism, which Mohler considers its earnest con- 
sideration alone would have corrected; — " the idea, 
namely, that the sacraments contribute the more to 
cherish Christian piety, as they are well calculated to 
humble arrogance by the reflection, that as man had 
ignominiously delivered himself over to the dominion of 
the lower world, so he needs its mediation to enable him 
to rise above it." It has always been the favourite 
policy of " false spiritualism" to cast direct or indirect 
stigmas upon matter, and to make much of the dominion 
of the lower world. The works of Jacob Behmen, for 
instance, are full of such " ideas;" and they are very 
palatable to the Manich^an tendencies of the natural 
man. How different is the Catholic view of this re- 
deemed earth, which we find in (he writings of our own 
divines j how full are they of the assurance that " all 
things are our'g, whether things present or things to 
come ;" and that " the earth is the Lord's, and the ful- 
ness thereof!" Not as a cause for humiliation, but for 
joy and victory do they recognize the mailer of the 
Sacraments ; e. g. where Hooker in the Communion of 
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Bread and Wine of the Eucharist, recognizes the 
" transmutation of our bodies from death and corruption 
to immortality and life." That Christ's redeeming grace 
should meet us in the matter of the Sacraments and 
sanctify our bodies is an assurance to us that the king- 
dom of Heaven is come upon us, and Paradisaical fruit 
is again on the earth with life far more abundant than 
in the garden of Eden. But we cannot wonder at this 
conceit of the schoolmen being quoted in the Tridentine 
Catechism, and revived as " a profound idea" by the 
modern philosophical defenders of Popery, when we 
consider how congenial it is to the whole system. It 
might justify idolatry and image worship: as man had 
delivered himself over to the dominion of idols, so he 
needs their mediation to rise above them, and to impress 
upon him the humiliation of his slavery. And why not 
then increase the means of humiliation? And so we 
Snd it: not only are the sacraments made seven, but 
there is not enough humiliating mediation in the divinely 
appointed Water of Baptism, and therefore Rome adds, 
in her administration of that sacrament, spittle and dust, 
and oil, and candles, and salt, which her philosopher 
admits is " investing the original simple act of Baptism 
with a rich abundance of symbolical ceremonies." How 
far worse than contradictory is this treatment of Baptism 
by those who have not retained, even as a symbolical 
ceremony, the eloquent cup of the Eucharist. 
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Conf: 

The apostolic rite of Confirmation has suffered in its 
sacrainental character — in the general sense of the word 
— from the re-action consequent upon having been un- 
duly elevated by Romanists into a sacrament equal to 
Baptism and the Eucharist. For the dread of a Romish 
sacrament has induced many to consider Confirmation 
subjective only, and its objective grace, of which chrism 
was an early and innocent emblem Ijefore Popery per- 
verted it into the element of a human sacrament, has 
been by such wel) nigh lost sight of, or made an object 
of hope rather than of faith. The Trentism injures also 
the strict connection between Baptism and Confirmation, 
the latter being ihe assurance of the fuIGIment of the 
promise " ye shall he baptized with the Holy Ghost."* 
And while Confirmation with its imposition of hands 
gives this assurance that the Baptism of the Holy Ghost 
hat come to the Church in the Baptism of the Lord 
Jesus, it is also a great festival of that Baptism,')' when 
the Baptism of the Holy Ghost is confirmed and 
strengthened in the Christian, now about to contend 
actively and intellectually with the world and its prince 
and powers. The Sacraments of Baptism and the Eu- 
charist are directly connected with eternal life, and their 

• Acta, i. 5. 
■ t So Miihler confeiacB, p. 310, " Through the failh received before 
BsptUm is the adult justified ; but through Baptism, in which all that 
Christ hath done for us is applied, and JAe Holy Gkml teUh all Hii 
gi/li ii imparted, thia faith is sealed." 
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effects are everlasting; — even the life of Christ and life 
in Clirist for ever and ever. Confirmation is only indi- 
rectly connected with eternal life, and tn comparison with 
the Sacraments is mundane in its operation. 

Nor should it escape our most serious attention that 
Romanists, by thus separating Confirmation into a dis- 
tinct sacrament from its ancillary service between the 
Two Sacraments, make it a sacrament of the Holy 
Ghost. Now this process is very agreeable to heresy 
and fanaticism, which from the time of Simon Magus 
down to those fanatics who after a long incubation took 
wing at the Reformation, always have mistaken the office 
of the Holy Ghost in the divine economy of the Church 
of God, and have carnally honoured Him.* But a 
sacrament of the Holy Ghost is not agreeable to the 
divine economy, and offends fearfully against the truth, 
that the Comforter glorifies not Himself but Christ, and 
receives of His and shows it unto the Church, and is the 
author and giver of life in Christ's Sacraments of Bap- 
tism and the Eucharist. 

Penance. 
Reaction against Romish Penance has similarly marred 
not only the use of the power of the Keys and peniten- 
tial discipline, but has drawn away attention from the 
finer discipline of spiritual repentance and the mystery 
of God dwelling in the contrite. 

* Modem faDaticism with iu groans, nhich ceu be utiercd, is id 
fact a trannbilimtuittan of the Holy Ghost. 
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We shall have to consider some of the evila of this 
Trentism of Penance, when we inquire into the truths 
hidden by purgatory, indulgences and the Romish state- 
ment of original sin. But out of the crowd of evil 
consequences, following this fabricated sacrament, which 
must suggest themselves to the tnind of every Catholic 
and oppress his feelings, when reading the most plausible 
apologies of Rome, one or two may be selected as sub- 
jects of further meditation. 

Whatever Romanists* say about the indelible cha- 
racter of Baptism, they are guilty of virtually making 
Penance a second baptism. Their quotation of " labo- 
rious baptism,"f which in the Tridentine statement they 
apply to Penance, is, literally true ; it is a laborious and 
subjective baptism superseding the gracious and objective 
Baptism of Christ. If baptismal grace be not forfeited, 
then no new sacrament of recovery is needed ; if it be, 
then the fresh state of grace is dated fi'om Penance, 
which becomes a new and reiterated baptism. But 
among Romanists there is no hesitation but that bap- 
tismal grace is forfeited. Mohler| says expressly, " If 
any grievous (mortal) sin be committed, then the dark- 
ness, the folly of the world, and the unpriestly life, take 
again possession of the soul ; and thereby is communion 
with God broken off, and the baptismal grace forfeited. 
Hence, if the sinner wish to be converted from his evil 

• Appendix (K). t " LahoriosuB qoidnm Baptiamus." — Cap. iL 

I Vol. i. p. 312.' Mulder's nritinga are not quoted as the sj'inboli 

of Rome, but aa an example of the efiect of thU TreDtisin of Penance. 
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ways, he needs a new reconciliation with God, and there- 
fore another sacreinent ; and such a sacrament is Penance 
conceived to be." He bethinks himself, however, that 
such an account of the origin of Penance is incompatible 
with the universal practice of it in Rome, and therefore 
he qualifies it by a statement, that not only for mortal 
sinners was Penance instituted, but for all believers ; " it 
is an institution of fatherly instruction, exhortation, cor- 
rection, quieting and solace." This qualificaUon, how- 
ever, making Penance a sacrament of such ordinary im- 
portance, is agfun in direct contradiction to what he sajrs 
in his chapter on the septenary number of sacraments. 
In a very florid paragraph, a paraphrase from Thomas 
Aquinas, and which any English reader of Hutchioson 
would easily transcend, he makes Penance " an extra- 
ordinary dispensation of grace, and not to be conceived 
as a normal principle in the history of the spiritual life ; 
for otherwise, the fall after regeneration would come to 
be regarded as unavoidable and necessary, — that is to 
say, as no sin." And therefore he ranks Penance last, 
as a sort of complement of the number seven. " But 
yet it hath been ordained by God's mercy as an extra- 
ordinary dispensation of grace; and so the septenary 
number of sacraments is now filled up."* 

This evil exaltation of Penance into the place of 
Baptism is not the mere opinion of Romanists, but 
is part of the symbol of Trent, as appears from iJie 
application of St. Jerome's remark in the second canon :f 

• Vol. Lp. 301, 

t " Si quia SuTBineiitB confimden*, ipnim Baplitimim PiEiiitcntiE 
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" Whoever confounding the sacraments shall say that 
Baptism it itself the sacrament of Penance, (as we must 
of course translate Pceniten^te,) as if these two sacra- 
ments were not distinct, and therefore that Penance ib 
not rightly called a second plank after shipwreck; let 
him be accursed." Calling Penance a second plank 
makes nonsense of St. Jerome's illustration ; but it tends 
to lead away the mind from at once seeing the vast in- 
feriority of a plank to a ship. The passage itself from 
St. Jerome is not only prim^ facie against these Romish 
pretensions of the plank penance, but, if considered, is 
equally against the notion of baptismal grace forfeited and 
the necessity of a new sacrament. For the plank itself is 
part of " the shipwreck of baptismal innocence :" there 
is repentance in the grace of baptism with all its dis- 
cipline, divine and ecclesiastical, for the baptized sinner : 
the plank is no netc rail from the shipwrights of Rome. 
After all we turn from St. Jerome's illustration to the 
scriptural and more catholic and complete figure of the 
Ark of Christ. 

But what is this sacrament of recovery of forfeited 
grace, which presents a neio reconciliation ? Baptism ia 
all simplicity: it is the ministration of Christ objectively; 
the witness of the water is simple and direct. This 
Trentisni, on the contrary, of Penance, is the ministration 
of self. The leavenof popery, the subjective superseding 
the olyective, is at work here. Nay, self supplies the 

SBcramenlum esae diserit, quasi hoec duo Sacramenta dialincia non 
sint atque ideo Ptenitenliam non reclfe secundam post naafragium 
tabulaia appellari ; anatheuiH sit"— Can. 2. 



dt, Google 



POPE Plus's CREED. 1S3 

very matter of the sacrament. " The* acts of the 
penitent (says the Tridentine decree itself, chap. 3), viz. 
contrition, confession, and sadsfaction, are the matter, as 
it were, of this sacrament ;" and the Catechism, comment- 
ing on this decree, justifies, by a mode of reasoning, from 
a double meaning of the word matter, which if applied to 
the Two Sacraments would be most profane, the opinion 
of some, "who hold that the iiiu themselves constitute the 
matter of this sacrament !"f But the matter mpy be want- 
ing : the contrition may be imperfect ; and attrition,, or the 
slavish sorrow of fear, is not the matter of the sacrament. 
In the 3rd chapter of the decree the Trentists condemn 
the sentiments of those persons, who contend that the 
terrors, with which the conscience is smitten, and faith, 
are the parts of Penance.:^ Wh^ then must the sacra- 
ment fail, if attrition only with confession and satisfaction 
form the element? In chap. 4, more favour is shown to 
attrition, in order to get over this defect of matter ; it is 
there called " imperfect contrition," and sufficient with 
the other members of the sacrament to conduct the 
sinner to justification. § And this is done by giving the 

* " Sunt Butem quasi materia hujus Sacramenti ipsiuB poenilentia 
actua, nempfe contritio, confeMio et satiafactio." 

t " With regard to the opinion of aome, who hold that the una them- 
Belvea conatitute the matter of this Sacrament, if veil weighed, it vrill 
not be Found to difier from what has been already laid down ; we asy 
that wood, which ia consumed hy tae, is the matter of fire; end sina 
which are deatroyed by Penance may be also called with propriety the 
matter of Penance." — Catechitm. 

X " SanctB Synodua eorum sententiaa damnat, qui Pcenitenliffi partea 
incasiM conscientite terrorea et fidem eaae contendunt." — Cap. 3. 

f " Illam vero contritionem imperfectam qute Attritio didlur, quo- 
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absolution of the priest a pover of transpirittialization; 
his absolution, meeting attrition, changes it into contrition, 
and thus the right matter is supplied. "Attritjo virtute 
clavium fit contritio." It is not the plan of this inquiry 
to bring forward the secrets of the confessional, which 
have been from time to time revealed, and loathsomely 
recorded in the pagea of controversy. It must be with 
sorrow that we find such a system established and pre- 
valent ; it is not with any wonder that we find it popular, 
and that we read in the state of many people and nations 
its inevitable effects. In no unkind spirit the poet Gold- 
smith paints these waters near their source : 

" Contrasted faults through all hit manners reign : 

Though poor, luxurious ; though submisaive, vain; 

Though grave, yel trifling ; tealoua, yet untrue ; 

And even in penance, planning aina anew." 

The Traveller. 
But what if this attrition be terror only and incapable 
of change, and what if there be no contrition, what be- 
comes of the matter of the sacrament ; who is to judge ? 
The 6th chapter of the Tridentine decree provides a 
judge;* the priest is the judge and his part in the sacra- 
ment " is of the nature of a judicial act ;" and his abso- 
lution is not affected even though he be himself " hving 

niam vel ex turpitudinig peccati consideratione, vcl ex gehennae et 
p^enaruin metu communiter concipitur, si voluntHtem peccandi excludat 
cum 8pe vetiiffi; declarat non solum nan facere hominem hypocritam 
et magis peccalorem, verum etiam donum Dei ease et Spititua Sanctl 
impukuni, non adhuc i/uidem inhabitantii, tei tantiitn moventia, quo 
pcenitena adjutus, viam aibi ed juatitiam parat." — Cap. 4. 

■ "Nonestaidum nudum ministerium, vel annutitiandi Evangelium, 
vel dedarandi Temiaia esae peccata ; aed et inatar actCta judicialis ; quo 
ab ipio, velut ijudice, aententia pronuntiatur." — Cap. 6. 
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in mortal sin." But in this same chapter all confidence 
in this ministry is taken away by a suggestion that the 
minister " may not intend to act seriously and really to 
absolve:"* then the Romish penitent is to judge his 
judge, nay even the judge's intention. His absolution 
may be a "joke," and this Romish contrite, or attrite 
waiting to be transformed into contrite, must not acknow- 
ledge a judge thus absolving hira in joke, sacerdotem joco 
se absolventem, but must diligently (if he neglect not his 
own salvation) go in search, with his elements perfect or 
imperfect of penance, for a priest, who will act seriously; 
"alium seri& agentem sedul^ requireret." And the very 
same paragraph, which propounds this taith in the inten- 
tion of the man as an essential of the sacrament, ex- 
pressly denies remission of sins to faith in God, without 
this hopeless process. Doubts enough are there here to 
prepare for the reception of purgatory, as a complement of 
the satisfaction portion of the matter of Penance. Of this 
however in its place. 

Auricular Confession is another Trentism, which can- 
not be brought within that theory of development which 
has been invented as the best modern defence of Rome. 
For it is the envelopment of public confession within j^ri- 
vate, of many ears in one, of the whole Church in 
one priest. And what a heavy burden to lay on that 

* " Sacerdoti animus ieri& agendi et vrri absolvendi deniC." The 
Romish penitent, thus directed to judge the animua of hia judge, is by 
the Catechism placed in circumBlancea least likely to eoabie him to 
discover " a joke," for he " is to cast himself down at the feet of the 
priest, and to kneel at his ude, and then to bov hii head.'' 
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one! It Ib impossible to conceive a more wanton ex- 
posure of human weakness tlian in the establishment of 
such a system, which, prima facie, seems to warrant the 
truth of every accusation which has been brought against 
it. What is the system ? A celibate priest is set apart 
from all visible witnesses for the special purpose of 
hearing every step leading to deadly sin, from the first 
enticings of lust, through the multiform conceptions of 
sin, to its final issue, death. Every process of this 
wretched gestation is to be confessed to the ear of one, 
of whom it is not pretended that in all points tempted he 
has been, and at that moment u, without sin. For he is 
not, as of old, when the priest was consulted as a pre- 
liminary to open and public confession, selected for his 
own well-known gift of continence, and acknowledged 
victories over the flesh ; but auricular ' confesuon is 
made part of a sacrament, and every priest competent to 
administer a sacrament must go through this agonistic 
ordeal of his flesh. And how is he initiated in the func- 
tions of such an office ? By an analogy : he is called the 
spiritual physician; it is taken for granted that he is a 
skilful casuist, and his patient, on peril of salvadon, must 
abandon reserve, and detail every emotion of the natural 
man. And as the bodily physician is often compelled to 
trace disease of the body to disorder of the mind, so this 
spiritual physician is at liberty to descend into the flesh 
in his pursuit of sin, and pass the dangerous confine 
where the sensual passion became a welcome conception 
of the soul. And in this awful casuistry, whose intricacies 
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God alone can search, each crime has nut, as in open 
and notorious sin, its own instrumental member; the adul- 
terous eye, cheered on by the heart, perfects the crime 
of adultery; the mental rehearsal of lust is an act in 
the book of judgment. What is not the evil of the 
published rules and manuals of confessional casnistry— - 
written for the edification and guidance of this auricular 
priest — written to give him a mock omniscience of every 
shade and tint of vice, ho that he may not only not be 
amazed at listening to the confession of wicked thoughts 
as strange, but himself be able, by leading questions, to 
catechize the secret lust out of the reluctant conscience, 
and give it more form and subetance than the penitent, in 
his own sinful indulgence of it, had dared to give it ! But 
if the leading question of the priest recal no gratified lust 
to the memory of the penitent, what an evil suggestion, 
raised from the very depths of Satan, does it not present to 
the unpolluted mind! It is this system which has produced 
such works as " Sanchez, Disputationes de S. Matrimonii 
Sacramento," and stamped them with the papal impri- 
matur. And these conversations and crosa-eiaminationa 
are not with the lewd and unclean, but between the 
priest and the modest of the land ; and the plea is a 
divine right to the utterance of mental debauchery, a 
sacramental recognition of the language of the brothel. 
It may be pleaded, that the modest female is no longer 
subjected to such secret colloquies with celibate priests, 
that as civilization has modified the outward morals of 
society, so also the inward scrutiny of confession, and 
that all the works of confessional casuistry are obsolete. 
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that confession is now performed in a more perfunctory 
manner. But this plea is fatal to confession as the 
declared part of a sacrament ; if confession be imper- 
fect, how can satisfaction, another part, be enjoined ; 
and of what use is that absolution, which is declared to 
be in proportion to confession ? One part of the mystery 
of the Sacraments of Baptism and the Eucharist is, that 
they are suited to all times, that there is no change in 
their objective grace, no modification of their subjective 
enjoyment ; that they afford no possible pretence of an 
occasion to the flesh, that their ministers are execu^ve, 
and the preparation for receiving them belongs to a 
casuistry, which is known and understood and accredited 
in the conscience of every member of the Church. 

But it may be pleaded, that there can be no eyil 
even under circumstances most trying and dangerous to 
the flesh, and even though confession be thoroughly 
wrought out; for that the grace of the sacrament is suiB- 
cient protection, able under the most trying circum- 
stances to (]uench that electrical power of the reciprocal 
gallantry of the sexes even in thought. This would be 
an argument, if brought forward to resist a heathen who 
should attack an acknowledged Sacrament of the Church, 
but it is the mere cry of " The temple of the Lord are 
we !" when brought forward to meet the consideration of 
evils flowing from a fabricated and fictitious sacrament, 
against whose fabrication there is a protest in the Church 
itself, as an outrage upon grace and a daring addition to 
the two witnessing Sacraments of salvation. 

One more evil connected with holding this Trentism 
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instead of the truths of penitential confession is, that it 
arbitrarily limits sin to the casuistical knowledge, what- 
ever it may be, of the attending priest. Therefore, gross 
views of sin can only be held, and the equally gross divi- 
sion into sins mortal and venial. Now the leaven of this 
system is Manichsean ; it considers sin as an objective 
and positive thing. But sin is not of God, and therefore 
is not objective, it is subjective only ; to him that know- 
elh to do good, and doeth it not, to him it is sin ; and 
whatsoever is not of faith is sin. To God alone can 
complete confession be made, because He alone knows 
what measure of light and grace is vouchsafed to all His 
saints, and alone knows the mind of the Spirit making 
intercession according to His will for all, who come short 
in their measure of the glory of God. The most de- 
voted saints, who walk in the light, are most ready to 
confess their mortal sins against that love. Whom and 
Whose way they behold, and to bathe continually in the 
fountain open for sin and uncleannesa. What priest can 
receive such confessions t The sin and its deadliness 
to the seraphic soul are all unknown to him, the groan- 
iogs of its confession are unutterable. He may know 
the laws of sins, catalogues of mortal and venial sins 
made out by persons of a certain attainment in the spi- 
ritual knowledge of sin. But there is the commandment 
in addition to the law ; there is the spiritual application 
and change of the principle of the law to the peculiar 
circumstances and attainments of the sinner, and this 
requires the treatment and the judgment of an omniscient 
o5 
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priest. But this and all confessions are compatible with 
the truths of confession to God through the Great High 
Priest, and of mutual confessimi to fellow Christians 
chosen in the communion of saints, and also admit of 
consultation with learned and discreet ministers of God's 
word and of the absolving Power of the Keys. 

The third part of this Trentism, viz, aatufaetion, ia 
full of contradictory and evil perplexities. It is, with 
contrition and auricular confession, the quasi matter of 
the Romish Sacrament of Penance, by which the grace . 
of the new reconciliation is conveyed. Of course then 
the matter of the sacrament is all ready and complete, so 
that when the absolution of the priest, the crowning act 
of the sacrament, is given, the penitent ia sacramentally 
blessed. Far from it ; the Trentism administers the 
aacrament and leaves part of the matter to be supplied 
hereafter ; the penitent undertakes to perform hereafter 
the satisfaction enjoined, to supply the matter of the 
sacrament, and on this undertaking the sacrament is 
performed with imputed matter, and is imputed to him as 
complete, and he receives a qualified absolution. This 
is directly at variance with the primitive penitential dis- 
cipline, and defeats its meaning as much as it contradicts 
its practice. Satisiaclion was always performed and 
completed before absolution was given. The penance 
was done : the <»ie truth c^ rq>eotaDce was kept pure. 
Contrition was the name for /uraiyinix in the heart in all 
its full meaning; Confesnon was the same ^uravoj* 
speakii^ forth itself truly and unreservedly : Penance 
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was the same f^creaoia, showing itaelf in fruits meet for 
repentaoce, making all reparation and restitution to man, 
and obediently performing every signal act of humiliation 
and love prescribed by the Church. And when ittravout 
was considered complete in these three particulars, in 
will, word and deed, then was the absolution given to the 
penitent, and he was restored to the sacramental com- 
munion of the Church and allowed to partake again of 
the Heavenly feast. It is melancholy to find Professor 
Mobler labouring in many sections to commend the 
Italian novelty of penal satisfaction, and only allowing 
the truth to appear, when it was necessary for bim to 
justify the use of indulgences, as superseding a portion of 
the satisiacti(Hi of Penance- " The most important con- 
dition was fulfilled, when the sinner furnished such proofs 
of contrition, and of newness and holiness of heart, that 
he seemed no longer to need the special ecclesiastical 
remedies we have described, and appeared worthy to be 
released from the temporal punishmenL" And then he 
adds in a brief note, as if it were a trifling matter, as if 
the change of forms were no symbol whatever of the 
change of things, " In the ancient Church, the absolu- 
tion was given only after the satis&ction had been per- 
formed."* 

We shall find what grievous corruptions are in- 
volved in this change, when we consider the Trentisms 
of Purgatory and Indulgences ; now we must consider 
some of the evils almost gloried in as the advantages of 
the change. It is stated that two expiations are requisite 
■ BobertBon'B MbUer, vd. i. 332. 
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of the sins of the baptized sinner ; one for eternal, the 
other for temporal punishment. The former is remitted 
when absolution is given in the Sacrament of Penance ; 
the other ia retained, and the Penance enjoined is by way 
of c.ommatation of the temporal punishment. And, what 
is almost incredible, our Saviour's words, when imparting 
the Power of the Keys, are quoted* as the authority for 
thus loosing and binding at the same time the same 
person, as if He had said whatsoever (not whosoever) 
sins ye remit and retain, — remit, i. e., eternally, and retain 
temporarily, — they are remitted and retained; and had 
not made the solemn distinction between the free remission 
of the sins of the penitent and futhful, and the retention 
of the sins of the impenitent and disobedient. 

The fabricated Sacrament of Penance is thus in fact a 
" Sacrament" of expiation by the sinner himself of part 
of the punishment due to his sin. The debt must be paid, 
and it is a mockery rather than a consolation to tell the 
suiferer that if his work of satisfaction be properly done, 
it is acceptable by the merits of the Saviour. These 
sayings of grace, which are profusely quoted in the same 
decrees of Trent, which leave the sinner to save himself 
from temporal punishment and the offended Majesty of 
God, are but paintings of plenty in the midst of famine, a 

■ CoDC. Trid. cap.8. " DeBatisfacCionia necessitate etfructuliabeant 
auCeiD pne oculia ut Batisfnclio quam imponunt, nan git tantum ad nova 
vitce cuatodiam et infirmitatia medicamenluni, sed etiam ad pneteri- 
tonim peccatorum vindiclom et caatigationem ; nam ciavfs sacerdotum 
nan ad salveiidum dumUxat, aed et ad ligaadum c 
siiliqui Patrei el credunt et docent." 
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sound of refreshing water with which tbe captive must 
not slake his parched thirst. It is a false witness of the 
Gospel ; it is with exact and myaterious justice found in 
that system, which has dared to take away the Cup of the 
Blood of the New Testament, for it denies that " the 
Blood of JeBus Christ cleanseth from all sin" It denies 
the article of the faith, "I believe in the forgiveness of 
sins:" it quenches love, by leaving sins unblotted out, 
by leaving much not forgiven : it makes the Saviour 
preach what He does not exemplify, that the Christian 
is to forgive his brother seventy times seven on his 
repentance : it makes that repentance vague, protracted, 
retributive, purgatorial : it makes the Saviour's own 
prajer, the divine Pater Noster of the Church, justify an 
unforgiving spirit between man and his brother; it is 
more ungracious than that worldly forgiveness, which ts 
given with a reserved determination not to forget. 

Nor is the expiatory satisfaction of this Trentism less 
an offence against philosophy than it is against grace. 
Its metaphysics are false and unscriptural. Neither its 
framers nor its commentators seem to suspect that there 
is a higher meaning of the word eternal, than the vulgar 
one of an endless dura^on of times. We find the same 
materialism here as in Mahometanism and Calvinism. 
The moral and present meaning of eternal is unknown. 
And yet our Blessed Lord plainly intimates this meaning 
to all, who can believe that there are sounder metaphysics 
in the Divine Word than in the writings of Locke and 
his followers. " This is life eternal," says the Logos 
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(St. John, xvii. 3), " that they might know Thee, the only 
true God, and Jesus Christ, whom Thou hast sent" 
Agreeably witH thia definition, the remission of the 
eternal punishment restores the penitent to his eternal 
privileges ; the fear of etemai destruction from the pre- 
sence of the Lord is cast out : there is nothing to inter- 
rupt that knowledge of God, in which standeth eternal 
Ufe. Eternal forgiveness or the forgiveness of the eternal 
debt must extend to all the feelings and faculties, by 
which eternal life is taken hold of; necessarily therefore 
must eternal remission include all temporal and all other 
qualities of forgiveness. If there be any reserve, it 
cannot be eternal. A forensic imputation of distant for- 
giveness to be enjoyed after the cessation of present 
onfor^veness, has nothing to do with the eternal life of 
Christ, and is founded on the same conception of eternity 
as the Antinomian forms, who, wallowing in present lusts, 
looks to enjoy eternal salvation at a distant period. This 
is not the eternal life, which consists in the knowledge 
of Him that inhabiteth eternity, and of the grace of our 
Lord Jesus Christ, which bringeth salvation. Thia 
imputation of the carnal notion of eternity, which appears 
in this Trentism of an eternal fo^veness reserving a 
temporal unforgiveness, ought not to be the blunder of 
divines, who are so earnest in protesdng against imputed 
righteousness, who identify justification with sanctifica- 
tion, who insist on the instant and present realization of 
the gift of righteousness in the subjecdve holiness and 
sinleseness of the receiver. But here, instead of the 
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realization of present peace and enjoyment of forgiveness 
' in the gift of eternal remission of sins, the penitent is left 
in a lingering, doubtful, pnrgatorial work of chronic unfor- 
giveness until the date of the so-called eternal remission. 
Nor can it be pleaded, that the soul may be in eternal 
foi^reness while the body is expiating the reserved an- 
forgiveness in time and space, for the temporal reserve is 
endowed with a Purgatory, when the body is sleeping in 
its reaiirrection bed, the far more gracious lot of the two. 
The Primitive Church was guiltless of this unphiloso- 
phical error, inasmuch as she gave absolution when she 
believed the repentance genuine in will, word and deed, 
after the temporal Penance was performed :* her loosing 
was bon& fide absolution, on earth and in Heaven. This 
Tridentine mixture of absolution with relegation is as 
degrading to the absolving authority of the Church, and 
the Power of the Keys, as it is to the forgiveness of sin 
and the cleansing efficacy of the Blood of Christ. 

One more evil in this Trentism must be mentioned, 
which, if honestly considered, would make Romish 
Penance intolerable to a pious and faithful mind. Be it 
granted, that the penitent must appease by expiatory 
deeds of Penance the oSended majesty of God, who has 
reserved a. ceTt&in degree of inferior or temporary punish- 

* Dr. Wiseman here leaves his master and ventures to assert, "there 
are the atroDgeat reasons to believe, that, in most cases, AhsoluLion pre- 
ceded the allotment of this Penauce, or at least that it was granted 
during the time of its performaQce ; so that all or much of it Iblloned 
sacramental t^uolntion." The " strongest reasons" are not adduced. 
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ment appropriate to the guilt which had been incurred, 
and that on this part of the punishment satufactton can 
be made to God.* Now deeds of expiation towards 
God are very different from ecclesiastical Penances en- 
joined for helping repentance and for so manifesting it, 
as to remove scandal from the congregation. The only 
model of Atonement is that of the Lamb of God, unless 
we are led away by the mis-interpreted letter of the types 
and shadows of the law. It was no arbitrary Penance 
which wrought out that great satisfaction ; the course 
of Providence was not changed, the passions and the 
iniquity of men were permitted in the lawlessness of their 
own will to spill the blood of Him, whom it pleased the 
Father to bruise, and whose soul was made an offering 
for sin. Why then does Rome take the mode of her 
temporary expiation unto God out of His hands? why 
commute it into an arbitrary Penance, which is in so 
many cases supposed to he finished in Purgatory ? Surely 
Rome does not wish to pretend to have fabricated Purga- 
tory; she must consider fAat place of torment the creation 
and the dispensation of the Lord. Nor can she plead, 
that the Lord fails in requiring this expiation, and in 
determining to exact ttj for she pretends to be more 
merciful than He, and that whereas He would require 
the uttermost larthing, she graciously commutes it into a 
smaller satisfaction. Dr. Wiseman, writing as an apo- 
logetic Romanist, calls her Penance " a tribunal, which 
has the power of forgiving guilt, and substituting a smaller 
■ Wi>«inaii, Lecture si. p. 41. 
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satisfaction to the majesty of the offended."* She sup- 
poses that a temporal satisfaction shall be paid according 
to the will of God ; nay, though she professes to com- 
mute it and to abate its terrors, yet when the Lord Him- 
self holds the rod, and manifestly keeps the case in His 
own hand, she considers this means of expiation directly 
from God, — an amazing proof of His love ! In chap, ix. 
of her decrees on Penance and its works of satisfaction 
she teaches " that so great is the divine munificence that 
we are enabled to make satisfaction to God the Father 
through Jesus Christ, not only by punishments volun- 
tarily undertaken by ourselves for the purpose of ex- 
piating sin, or imposed at the will of the priest according 
to the degree of guilt, but also, which u the greatest 
proof of love, by temporal chastisements inflicled by 
God and by us patiently endured."^ She echoes in 
her Catechism what she thus states in her decrees of the 
infallible efficacy of God's own mode of expiation by 
chastisement, saying, " the faithful are to be particularly 
reminded that afflictions coming from the hand of God, 
if borne with patience, are an abundant source of satis- 
faction and merit;" J and when she pleads for the efficacy 
of works of supererogation she expresses her fears that 

* Lecture \\\. p. 73. 

f " Docet prteterea tanlam esse divins munificentiie largitatem, ut 
non solum poenis sponte ik nobis pro Tiodicaado peccBto susceptis, aut 
■acerdotis arbitrio pro mensurfl delicti impoaitia, sed etiam, quod maxi- 
mum amoiia argumentum est, temporalibua flagcllis ^ Deo inflictU et 
h nobis patieoter toleratia, apud Deum Patrem per Chriatum Jeaum 
iatisfacere valearous." — De Operibui SatU/actiottii, cap. ix. 

X Catechism, p. 292. 
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" without them all our penitential and satisfactory works 
are ioaile<]uate and incompetent to the discharge of the 
debt doe from us to the di?ine justice."* Well may 
Rome feel a misgiving of the efficacy of her commuted 
satis&ction ; well may she tremble for the acceptableness 
of the sacrifices which she herself provides as sin- 
ofierings and trespass-offerings to the offended Majesty 
of divine justice. And yet this misgiving is fatal to 
Penance as a sacrament and to satisfaction as part of its 
maUer. What a hideous load on the conscience of a 
Romish penitent made up of the incomplete penances 
and questionable commutations of his annual or more 
frequent confessions ! And this load increased by the 
doubtful intention, or possible jocoseness, or incompetent 
authority (incompetent, if perchance the ofience be a re- 
served-f case) of the officiating priest ! Purgatory seems 
expressly provided to receive the Romanist weighed 
down by this load of his own and his confessor's un- 
righteousness : the truths hidden by Purgatory will con- 
vey a more hopeful instruction. In Purgatory, more- 
over, satisfaction, though the matter of a sacrament, is 
subject to further change and commutation. The Romish 
dogmas of meritorious prayers for the dead, substitution 
of -merit, indulgences, are there made further purgatorial 

■ InBtnictiont for the Grand Jubilee, p. xviiL London, 1B26, quoted 
in Ciarop's Test Book of Poperj. 

t Priesta have no efficacy if they dare to handle "atrociora queedam 
etgravioracriniina," which arereseiTedforthe Pope, unlea* iu the near 
approach of death, " extra quern articulum aacerdotea nihil poiaunt in 
caribQB reseiratit." — Trent Decreet on Penance, cap. vii. 
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of the debt due to divine justice ; and permanent among 
these means of shortening the lingering expiation of 
Penance are masses for the dead, and here at last peeps 
out a truth from amidst the sad and evil corruptions of this 
Trentism of satisfaction, the truth, namely, that the Eu- 
charist » connected with the forgiveness of sins, that it 
u the true and definite Sacrament for the truly penitent. 
Disfigured as the truth is, it is refreshing amidst these 
many idols of subjectifeneas with which the fabricated 
Sacrament of Penance abounds, to meet with a memorial 
of the Sacrament of that sufficient sacrifice, oblation and 
satisfaction, which speaks the peace of God to the peni- 
tent and believer. 

One more of the evils of this Trentism shall be briefly 
mentioned from the many which crowd upon the mind of 
every one who examines the subject : and indeed the at- 
tentive reader will consider the evils here pointed out as 
only specimens, and will not only increase the list by his 
own reflections, but from the noble works of Allix and the 
other Catholic controversialists of our Island Churches, 
who have protested against this Trentism of Penance. 
There is the evil of the palpable unprofitableness of the 
works of satisfaction enjoined by Romish priests. We 
need not prove this unprofitableness from the nature of 
the bodily exercises prescribed in the darker regions of 
Rome; it is inevitable with their highest and best works 
of satisfaction recommended in tbeirCreed and Catechism, 
viz. prayer, iasting, and almsgiving. Now these three 
Christian exercises can never be in excess or supereroga- 
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don but wheo they become sinful by marring the aym- 
metry of the life of grace. What day, what hour, what 
moment can spare ita own prayer to become an expiatory 
deed for the past, without the transgression of the precept 
" to pray without ceasing," and without leaving itaelf de- 
nuded and chargeable with the sin of omission? The 
Christian's whole life of futh is one prayer, which word 
best expresses his habitual sense of bis own and bis bre- 
thren's subjective helplessness ; and ejaculations and pri- 
vate and domestic and public supplications are but the 
vocal forms of that Spirit of grace and supplications alwaya 
abiding and always interceding in the saints of God and 
the members of Christ. To suppose that any multiplica- 
tion of these forms, even though the Pater Noster itself 
be chosen, could possibly be made a satisfaction to divine 
justice for any portion of past o&ences, betrays a most 
lamentable ignorance of prayer and a despite of the Spirit 
of grace and supplications, and shows how powerfully the 
worldly leaven of materialism mustaSect the enjoiners and 
the performers of such an expiation. In the penitential 
discipline of old, prayer was enjoined as a wholesome 
prescription for the penitent himself, as a means of re- 
pentance and faith and hope and love ; and also, it was 
enjoined from the conviction that there must have been a 
quenching of the Spirit of grace, and a neglect &f prayer, 
or an idolatrous repetition of its forms, when the sin was 
committed and the spiritual sickness incurred, which 
made the prescription of greater fervour in prayer salu- 
tary and needful. 
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Nor can fasting be considered expiatory of past of- 
fences but in the same ignorance and under the spell of 
the same evil materialism. As in prayer, so in fasting, 
there is the spiritual truth, and then its formal mani- 
festation. There is the inward continual abstinence front 
evil and from all appearance of evil, and there is the out- 
ward occasional abstinence from meats and drinks, which 
by their supply of refreshment and strength to the body, 
present its members in a physical capability of becoming 
instruments of unrighteousness. There is, moreover, an 
outward abstinence which is continual : the Christian 
dispensation, from the Ascension of our Lord Jesus 
Christ to His coming again, is a conlinual fast. Christ 
can no longer be known after the flesh ; He is no longer 
bodily present to the senses; the Bridegroom is taken 
from us, and we must fast in these days ; we have not 
seen, and we must attain to the blessing of believing 
without vision; we have not seen, the heavens contain 
the desire of our eyes, and yet, thus fasdng, we love. A 
fast this, the spiritual enjoyment of which is unheeded 
by the disciples of Transubstantiation, and the blessing 
lost by the indulgence of a sensuous phantasy. 

But, to recur to outward occasional abstinence, which 
is used for Romish satisfaction; as meats and drinks make 
the members of the body physically capable of being 
made instruments of unrighteousness, so also of active 
holiness and labours of love ; and, therefore, extreme 
fasting, whereby the body became attenuated and en- 
feebled, would disable it materially in its Christian func- 
tions. There is also a superior ecclesiastical limit to 
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tasting, which may not be transgressed by any special 
penance for the purpose of Rofnisb expiadoo ; the trans- 
gressor, instead of blotting out his guilt by the morti- 
fication of his boily, would be, in the opinion of St. 
Ignatius, a XpwrsxT^;, if he fasted, e. g. on the Lord's 
Day. Can he altogether be firee from the charge, who, 
when called, as erery Christian is, to the Great Feast of 
Atonement and Satisfaction, abstains, while he would feast 
his own wrathful fears of di?ine justice unappeased on 
the dry husks of the eflScacyof hisown bodily abstinence! 
To suppose that any extraordinary observance of absti- 
nence from meats and drinks — an abstinence which is 
necessarily but a limited negation, and which requires 
more than medical skill to estimate in every case its 
self-denial — could possibly be made a satisfaction to di?ine 
justice for any portion of past offences, betrays an utter 
want of spiritual discernment and ignorance of the mean- 
ing of the truth. To the ancients such a misuse of 
fasting would have been at once denounced as an attempt 
to make the refraining from fresh o£fences an expiation 
for past guilt, for of fasting St. Chrysostom says, " The 
value of a fast is not the abstinence from meats, but a 
departure from transgresaiona ;" and Theodoret, " God 
reapects not the fast, but the abstaining from iniquities-"* 
In penitential discipline bodily fasting was and still is 
wisely prescribed as an wholesome exercise for the pe- 
nitent himself; not only, among other advantages, to clear 
his vision of the exceeding sinfulness of sin, but inas- 
■ Chrysost. Horn. iii. ad Pop, Ant.; Theodoret, cap. iii. iona de 
Ninev. Jejunio, quoted by Suicer. 
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much as the flesh could not have been in subjection to 
the spirit when the ofience was committed, a denial of 
the usual meat and drink becomes a wise and salutary 
precaution against further desecration of the body. If, 
however, the filthiness incurred be of the spirit rather 
than of the flesh,* if the transgression be more in the 
pride of Satan's rebellion than afWr the similitude of 
Adam's sensual disobedience, then would the injunction 
of extraordinary bodily abstinence be as unwise as pour- 
ing oil upon flames ; a dispensation from even the ordi- 
nary abstinence would be a far more salutary prescription, 
as bringing down the sinner from spiritual wickedness in 
high places to the more humble and homely and un- 
flendish temptations, which are common to man, to the 
meekenmg sympathies of the Cross. 

The Romish corruption in this Trentism of almsgiving 
into a deed of expiation of any portion of past guilt, 
requires no exposure ; it is, like heresy, self-condemned. 
The most beneficent of the saints of God, as ihey give 
thanks unto Him for being permitted to enjoy the 
Saviour's blessing, — " It is more blessed to give than to 
receive," — find the limits of their almsgiving the limits of 
their enjoyment ; their " left hand knoweth not what their 
right hand doeth," and those limits are sometimes required 
to be pointed out by the sterner voice of Christian pru- 
dence, and the divinely sanctioned claims of fleshly mem* 
bership. But almsgiving for expiatory purposes is no 
almsgiving, is no giving toothers; self and self only is to 
be relieved ; exemption from chastisement in or out of the 
• 2 Cor. vu. 1. 
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body is to be purchased. Inasmuch as many offences are 
committed in consequence of brotherly love wasing cold, 
it is a wholesome prescriplion to such penitents, not only 
that they use all the means permitted them for mitigating 
to their brethren tlie consequences of their past neglect,* 
but that they in watchfiilneaa and prayer avail themselves 
in future of every opportunity afforded them of doing good 
to all men, and especially to them of the household of 
faith. The corban of the Pharisees of old had, at least 
for its end, the aggrandizement of the Temple; the 
Romish corban, which has spoiled the provision of so 
many households,f has for ita ignoble end a superstitious 
selfishness, " a charity which begins and ends at home." 
No wonder then, that though prayers, fasting and alms- 
giving are mentioned in the Tridentine Creed and Cate- 
chism j; as the usual works of satisfaction to the divine 
justice in the Romish Sacrament of Penance, yet that self- 
inflicted and strange and elaborate penances have always 

■ It may be elao the contequencea of their past injuatice and rapine. 
Our Saviour, vliile charging the Pbariiee* with Micb ravening or 
rapine, tells them that their iMmessions can only be clean to them bjr 
giving alms; St Luke, xi. 41. This purifying proceBg may not be 
transferred from the possesaioni to the possessor, as if alms were ex- 
piatory. Not ye are clean, but all things are clean to you. 

t 1 Tim. V. 8. 

I " Si quis dixerit, pro peccatis, quoad pcenam temporalem, minimb 
Deo per Christ! merita saliaHeri pcenis ab eo infllctis et patienter 
toleratis, rel k sacerdote injunctig, sed neque spoilt^ susceptis, ut 
jejimiis, oratiunibui, eteemoiynii, vel eiiam pietalis operibus, atque 
ided oplimam p<Enitentiam esse Cantilm novam vitam ; anathema sit." 
Can. 13, T)e tantt'atimo Pan. Sacramento. It is curious to observe 
how, in this anathema, faith, patience, obedience, batings, prayers, 
alms, and work* of piety, are not treated aa the elements of a nrar life, 
but as opposed to it. 
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been more popular and more approved. The imitations 
of Simon Stylites are in the greatest odour at Rome. 
And this preference witnesses to the truth of what we 
have been pointing out, that prayer and fasting and 
almsgiving, three of the exercises of every Christian, 
cannot honestly be perverted into deeds of expiation. 
As the Trentism of satisfaction for the temporal punish- 
ment of guilt throws the Romanist in that particular out 
of ChrisUanity into Gentiltsm, the self-tortures of heathens, 
convinced of sin and ignorant of the reconciliation, must 
be expected to recur ; and they do recur : in the lives of 
the Romish Uter saints they are abundantly recorded, 
and by all who walk in the same devious and unhappy 
path of heathenism are wondered at and admired ; and, 
in a zeal, which may arise as much from a disinclination 
to practise the same tortures as from credulity, are 
eagerly believed to be piacular of guilt, even to the 
degree of vicariouaness and supererogation. 

Extreme Unction. 
As in all the other Romanisms so the reaction against 
Extreme Unction has been and still is one of its many 
evils ; the casual protest against this fabricated sacrament 
makes it more difiScult for spiritual Protestantism to gain 
a hearing in witnessing for the hidden truth. The de- 
parting Christian's meek and quiet repose, in his obedient 
and loving conformity to the Church, has been broken 
by the cry of " No Popery !" for which Rome is justiy 
chargeable. The falling asleep in the mother's lap and 
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feeling in her tored embrace the support of the evet- 
laiting arms, in full assurance that she is the Church of 
God and the Spouse of Christ, and that as truly as she 
takes into her holy and hopeful care the mortal body, 
ministering angels convey from her very arms, with 
dimissory messages of love and joy, the son of glory to 
the Everlasting Father, absent in the body, present with 
the Lord : they, vrho have long listened to error and to 
error controverted, are dull of hearing thia happy truth ; 
the mother's name may not be named at what is called the 
bed of death, which is often made the season rather of an 
extreme protest against Extreme Unction, and the hour 
of examinatioa in Scripture and in recollections of grace; 
and every unconscious struggle of the body is expected 
to complete the last agonistic confession of faith. 

A more direct evil of holding this Trentism is, that the 
visitation of the sick is made the visitation of the dying, 
and only when the pfayeician of the body despairs, is it 
thought right to summon those, who watch for the soul. 
The appearance of the priest must be to the Romanist 
as of a messenger of death about to anoint bis body for 
the burial, and the uppermost thought must be whether 
there will be miniatered unto him what the Church of 
Rome calls " the sacrament of the dying." The efficacy 
of that blessed viaticum, the Communion of the Body and 
Blood of Christ, is virtually gainsayed by the institution 
of this fabricated extreme sacrament ; and the Eucharist, 
and the absolution of the penitent previously to commu> 
nion, are treated as means merely to the end of the great 
and crowning ceremony of Extreme Unction. It is the 
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crowning act of the whole Christian life, says the dogma 
of Trent, which life ought to be a perpetual penance, 
and this Extreme Unction is congummativam of Penance.* 
And yet so uncertain is its efficacy, so far from being a 
consummation of Penance, that Purgatory follows on 
Extreme Unction and wdts to satisfy the non-consum- 
mated Penance- Tliis is the first contradiction in the 
decree of Trent, which is indeed full of tliem ; Rome 
declares that our Saviour instituted Exixeme Unction as 
a defence againat Satan in the hour of death : the ancient 
canon of Nice declares, " Upon this very ground was it 
provided that all dying men might have the holy Sacra- 
ment of the Eucharist, the great defence in that dan- 
gerous hour, when the Devil is doing his worst and 
last."! 

Another contradiction is in the institution of this 
Trentism : they had agreed that our Lord instituted it 
Himself, when, as is recorded in St. Mark's Gospel, 
(ch. vi., V. 13), the disciples sent forth by Him anointed 
with oil many that were sick, and healed them." But 
then one of the assembly reminded ibem that this insti- 
tution would too palpably contradict the statement that 
priests only can administer a Sacrament, and that those 
disciples, who then anointed with oil, were not yet conse- 
crated priests. But the allusion to oil in St. Mark's Gospel 

* " Sacramentuin EEtremse UnctioniB noD modb poenitenUe, sed et 
toliuB CbriBtianee vitse, qute peipetua pcenitea^ esse debet, consum- 
matiTum exigtimBtiim est a Patribua." — Doct. de Sac, Ext. Unci. 

t Quoted b; Bishop Sparrow, Nic. Can. 13. Rationale of the 
Communion of the Sick. 
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was too valuable to be given up, and therefore they pre- 
ferred retaining the contradiction in a modified form, and 
instead of " institutum," the word " insinuatum"* occurs 
in the first chapter of the decrees. 

Another contradiction occurs in the next chapter, 
which treats of " the effect of this sacrament." This 
e^ct is the unction of the Holy Spirit, hereby conveyed, 
which wipes away whatever faults remain to be expiated 
as well as the relics of sin; — and sometimes in this Ex- 
treme Unction the Romanist obtains the healing of his 
body, when it is expedient for the salvation of bis soul-f 
These last words, which are evidently introduced as a 
constrained homage to the passage in St. James's Epistle, 
are opposed to all that goes before. The whole life is 
declared to be a Penance, and Extreme Unction is the 
consummation of that Penance : it is also called the 
Sacrament for fortifying the end of life, as all the other 
Sacraments are for the duration of life. Afterwards, in 
the third chapter, which treats of the time of adminis- 
tering Extreme Unction, it is declared to be specially 
given to those, who appear to be in articulo mortis, Qn 

* " Instituta est niitem sacra hmc Unctio iofirmonim, tamqu&m veii 
et propria Sacramentum Novi Teatamenti, ^ Chiisto Domino nostra, 
apud Marcum quidem irainuatum, per Jacobum autem Apostolum ac 
Doraini fratrem, fidelibua commebdatum et promulgatum." — Dt In- 
aitu. Sac. Ext. Uac. cap. i. 

-f '■ Res eteoitn Iieec gratia eat Spirltus Sancti : cujus Unctio delicta, 
si qua sint adhuc expianda, ac peccati relliquias abstergit ; et Kgroti 
Bniniam alleviat et confirinat, magnsm in eo divinee misericordiee 
fiduciam excitando : qufi infirmiis sublevatus el morbi incommoda ac 
labores leviOa fert ; et tentationibua dsmonts, calcaneo insidiantiB, 
facilius resialat ; et senilatem corporis inlerdtliii, ubi aaluti animK ex- 
(ledierit, consequitur." — Cap. ii. 
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exitu vitse conEtituti), and hence it is declared to receive 
its name, — the Sacrament of the dying, Sacramentum^ 
exeuntium. When therefore it is made a gift of healing 
it destroys its very institution as the consummating act of 
the whole life of Penance, as the sealing and anointing 
all the organs of sense which are the places of concu> 
piscence in the body, as the viaticum for the passage of 
death, as the Extreme Unction. The framers of the 
Tridentine Catechism seem to be confounded by these 
contradictions, this confusion of miracles to the soul with 
miracles to the body, of the Gospel of the uncircumcision 
with the Gospel of the circumcision, committed to St. 
James, and in their confusion publish fresh contradictions. 

In contradiction of the declared end of " the Sacra- 
ment" the Catechism apologizes for the healing of the 
body not being effected by teaching, that it arises, 
" not from any defect of the sacrament, but irom weak- 
ness of faith on the part of him by whom it is received, 
or of him by whom it is administered ; for that (he 
Evangelist informs ua that our Lord wrought not many 
miracles amongst his countrymen because of their incre- 
dulity." Then again, to contradict this plea of death 
occurring through defect of faith, the Catechism con- 
cludes, that " Christianity, now it has taken root in the 
minds of men, stands less in need of the aid of such 
miracles in our days than in the early ages of the 
Church." 

A more clever contradiction is given by the Catechism 
to the decree, which declares that Extreme Unction 
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wipes away all unexpisted and remainiDg sin. The 
Catechism was an afterthought of the Council, and the 
Catecbists nught well feel puzzled to reconcile this titter 
clearance of guilt with the Trentisms of Substitution, 
Indulgence, and Purgatory. Therefore, the Catechist 
reduces the power of the sacrament, limits its effect, and 
laboura to place it in its due position as a sacrament for 
vaiial sins. " Its primary object is not to remit mortal 
sins ; for this the Sacrament of Penance was instituted, 
as was that of Baptism for the remission of original 
sin."* But clever as this contradic^on is for the comfort 
of those, who examine the subject superficially, or with a 
morbid credulity of Romish optimism, it is no less pe- 
remptory ; and it is questionable whether the Catechist 
be not liable to one of the anatheuias which the Tri- 
denline Fathers so plenteously cast forth from their 
laTOurile Mount Ebal : " Canon S. Whosoever shall 
assert that the sacred unction of the sick does not confer 
grace, nor remit gins, nor alleviate the sick, but that this 
had ceased, as though the grace of effecting cures had 
only formerly existed ; let him be accursed." The sug- 
gestions of applying the sacrament to venial sins, sins 
pardonable per se or within the general grace of the 
covenant, and of there being less need of miracles and 
therefore less expectation of them, are suggestions of no 
little danger, if the letter and spirit of the canon were 
in full force. Professor Mohler shows more clever^ 

* Calecliiam, 301. The word primary, thuB making morlat Biiu 
Kcondsry to venial, in worthy attentiun. 
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ness than the Catechist, though he is equally contra- 
dictorj of the Council. He omits all reference to the 
probability or improbability of the gifts of healing, all 
reference to the remission of sins, mortal or venial, 
and contents himself with giving a very sketchy and 
declamatory rationale of Extreme Unction as a mere 
sedative in the hour of death. " If in the violent ob- 
structions of bodily organism the foe of earthly life 
manifests himself, so Extreme Unction imparts strength 
and consolation — warning us that in every cate the real 
man is redeemed by a higher power ; and this especially, 
in the approaching dissolution of the bond between body 
and soul, never foils of its effect."* The contradiction, 
however, of the Tridentine Assembly is more fatal, be- 
cause it is a contradiction in theory and rationale. For 
the professor, aAer this account of Extreme Unction, 
passes on to Penance as a complementary and extra- 
ordinary sacrament, only to be reckoned last, and no 
normal principle of spiritual life ; for " otherwise the fall 
after regeneration would come to be regarded as unavoid- 
able and necessary — that is to say, as no sin." When 
we remember that the decree of Trent expressly makes 
Extreme Unction a rider of Penance, and indeed its eon- 
summating ceremonial, we must be constriuned to confess 
that the decrees and canons of the Council can be but 
slightly studied by modem Romanists, and that their 
modem Apolo^sts, unconsciously subdued by the truths 
struck out in controversy, stand in the same ratio to their 
Creed and Catechism, as the later heathen philosophers, 

• Vol.Lp.301. 
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penetrated by the Gospel's light, to the unenlightened 
sages of the dmea of ignorance. 
Orders. 

The violent reaction against the Romish Sacrament of 
Seven Orders, one of which is made to include both 
bishops and priests, is one of the subtle evils resulting 
from this Trentism. To bear witness to the Divine 
embassage and Apostolical succession and a valid ministry 
of the clergy, and to the truths therein involved, incurs 
witli the carnal Protestant the suspicion of holding the 
Romish Sacrament of Orders, and therefore it is consi- 
dered a faithful duty to suspect and lightly esteem the 
Apostolical Orders of the Catholic Church. 

A more direct evil connected with making Orders a 
sacrament ia, that the pretension being false, every effort 
has been used (as is always the case) to make it appear 
true; the priesthood has been so transcendentally elevated 
and the laity so depressed, that the Church became a 
common and peculiar name for the clergy. The cha- 
racter or mark, which the sacrament is supposed to 
imprint upon the soul of the ordained, sets him far above 
the laity : true they are indelibly marked in Baptism and 
Confirmation, but their mystic characters may never really 
be imprinted, for they are dependent for their efGcacy 
upon the intention of the minister. If however we carry 
the uncertainty of this intention through all the sacra- 
ments, inasmuch as Orders are made a sacrament, there 
is as much uncertainty in the validity of Orders as of any 
other sacrament, and this third indelible character, which 
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is intended for the pre-eminent distincUon of the priest- 
hood, is as little to be relied on as the first and second 
internal marks of Baptism and Confirmation. 

The evil of this pre-eminence of the priesthood above 
the laity, is not that it is ofifensive to the latter, but that 
it is palatable to them. It fosters the notion that religion 
is a code of appointed services, and not a hfe of uninter- 
rupted sacramental communion with God in the face of 
Jesus Christ Superstitious reverence is readily paid to 
an exclusive priesthood and to religious Orders by those, 
who have no notion of realizing the Christian priesthood 
and the heavenly-mindedness of the sacramental life of 
true religion. They will receive repeated absolution with 
voluntary humility from priests, for formal deliverance 
irom sins, which they have no intention of nailing inter- 
nally to the Cross before God. It has appeared a paradox 
to many to observe offences, grossly and habitually com- 
mitted against the laws of the land and the courtesies of 
society, by those who are most remarkable for deferential 
and indeed abject homage to the priests and to all their 
functions. Such persons make their religion vicarious and 
representative ; they strip their own souls of the unde- 
veloped germs of sacramental life, and heap them gladly 
upon their priests ; they draw back and worship them at 
a distance. All their thoughts of meekness and love are 
centred there. They set up an image of priesthood, and 
would make the workings of its multiplied machinery 
compensate for the living realities of the Royal Priest- 
hood of every Christian. It is true the Tridentine Ca- 
u5 
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techism corrects the denial of tbe Creed, " that all 
Chrislisns promiscuoualy are priests of the New Testa- 
ment,"* by allowing an "internal priesthood to all the 
faithful baptized, particularly to the just;" but the holy 
liberty of the internal priesthood has been practically so 
invaded by the " external," that it has been lost sight of 
as the end, to which the latter is but the ministering 
means. 

Matrimony. 
To live the life of Christ and to live in and by Christ 
are realities of the kingdom of the glory to be revealed 
as well as of the kingdom of grace that now is ; they are 
ends which repose in the glory of God ; and therefore 
we may at once see why Baptism and the Eucharist, 
which impart and represent these unspeakable blessings, 
are the two great Sacraments of the Church of Christ 
Now of Matrimony it is expressly revealed, that " in the 
resurrection they neither marry nor are given in mar- 
riage, but are as the angels of God in heaven:"']- by 
classing therefore Matrimony as a sacrament with the 
Sacraments of Baptism and the Eucharist, the temporal 
fitness of a holy ordinance is confounded with the final 
dignity of the sacramental means of life eternal. And 
the confusion in this, as in the other fabricated sacra- 
ments, does its evil work of hiding the gift of eternal 
life{ and the divine witness of the water and the blood. 
It bears with it however its own condemnation; for 

• " De ecclesiaitic& bierarchift et ordinetione," — Cap. 4, 

+ St. Matt. niL 30. 

t I St. John, V. 8—13, iocluure. 
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nothing can well be more feeble and contradictory than 
the reasons, which the selected divines who drew up the 
Trentism of the Sacrament of Matrimony allege for 
their justilicadon. Marriage is declared to be a sacra- 
ment because Christ by His death has merited the grace 
which perfects the natural lore of that estate. And what 
particular of this amw naturalit has He not so per- 
fected ? Why not for the same reason make a Sacra- 
ment for filial affection ? The same Saviour, who mani- 
fested His love for the Church by giving Himself for it, 
revealed in the same act His filial obedience of perfect 
love, perfected " the natural love " which was felt by 
Isaac to Abraham at the Mount of Sacrifice. The Tri- 
dentine assembly felt themselves in a difHculty, out of 
which the use of the word " insinuated" instead of " in- 
stituted " could not extricate them ; for it was too well 
known that Matrimony was an ordinance of God fi-om the 
beginning, and that the Word Himself before His incar- 
nation had instituted it in the dme of man's innocency, 
and had honoured and sanctified it by His first miracle 
of His incarnation. They contented themselves with sim- 
ply asserting that " Matrimony, in the Evangelical Law, 
excelled, through the grace of Christ, the ancient mar- 
riages ;" * and quickly proceeded to anathematize in more 
dififhse and angry language the fancied impiety and mad- 
ness of their adversaries. The framers of the Catechism, 
conscious doubtless of the feebleness of the assertion, — 
a feebleness not strengthened by the greater proportion 

■ " Matrimomum in lege Evangelieft veleribot connubiu per Clirbti 
gratism prsslat."— Doc. de Sac. JMbt. 
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of railing accusation and anathema, — endeavour to give a 
philosophical turn to the assertion, and further degrade 
ancient marriages into a " natural contract, whose object 
was the propagation of the human race," and proportion- 
ably elevate their new sacrament " as intended for the 
procreation and education of a people in the religion and 
worship of the true God and of our Lord Jesus Christ," 
There is wio apparent feebleness in this theory, but it is 
fiilse. It betrays utter ignorance of the holy strictness 
of marriage and the solemn dedication and education of 
children recorded in the Old Testament It would be 
a libel if applied to the marriages and progeny of the 
heathen. It nullifies the whole existence of the peculium 
of God in Seth and his seed, in Abraham and Jacob. 
" I know him" (said the Lord of Abraham), " that he 
will command his children and his household afler him, . 
and they shall keep the way of the Lord to do justice 
and judgment ;" * and the Book of Deuteronomy is full 
of the most earnest charges for the religious instruction 
of every rising generation. Such was the sanctity of 
marriage, that the Lord revealed Himself to His peculiar 
people as their Husband and Head, and their neglect of 
His peculium, and turning to the idolatry of the nations, 
was denounced by His prophets as adultery against the 
Xord. And not only were the children of his people a 
holy seed, and entitled to the privileges of the Covenant, 
— even though, as io the case of Timothy, there was but 
one holy parent, — but there was also the peculiar holiness 
around all the children of promise arising from the ex- 
• Gen. sviii. 19. 
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pectation of that Seed of Abraham, in whom all the 
nations of the earth would be blessed. Can we reconcile 
this Tridentine theory with the birth of the Saviour 
Himself, bom under cover of those ancient marriages 
which they thus degrade, while they make a saint and a 
mediator of His reputed father, whose sacred fame arises 
from his participation in one of those marriages, the issue 
of which they make out to be without God in the world? 
Nay, the very expectation of bearing the Seed of the 
woman gave a peculiar dignity and an ardent mystery to 
all pre-Christian marriages within the peculium ; and we 
may consider much of that attachment to virginity in the 
Christian Church, which did not arise from a miscon- 
cepdon of our Lord's words recorded in the 19th chapter 
of St. Matthew's Gospel, or from the application of St. 
Paul's advice to all times, which he intended for his own 
times and the then present straits and circumstances of the 
Church, to be not only a sensual witness of the spiritual 
truth of the espousals of the believer as a chaste vir^n to 
Christ, but also a direct witness of the fact that " the 
Seed of the woman " has been born in the flesh, and that 
marriage has therefore passed, as it were, its epoch of 
interest, and lost its universal desirableness to all the sons 
and daughters of the people of God * 

* If the inquirer after trutb is anxious to compare Marriage under 
tlie Old and New Testament, and to »ee the extent of the comiplion 
of this Tiidentiue theory, he will find much help froni " Dodwell'a Rea- 
•ona againit Marriages in different Communioiu;"hei>il1 have to trace 
how the sanctity of Marriage, marred by the intermarriages of the 
holy seed, the children of Seth, with the posterity of Cain, and wit- 
□eased by the OTdinancei and precepts of holy patriarchs and prophet* 
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But in fact the contradictions of thia Trentism make 
it superfluous to point out further the evils of holding it 
instead of its hidden truths. For wboever sets himself to 
obey it, and determines to treat Matrimony as a tacra- 
ment, according to the definition of Romanists them- 
seWes, finds himself accursed by the same canons whitdi 
decree the formation of the sacrament. For instance, 
if any one, treating it as a divine sacrament, should on 
that account protect it from being disannulled, except by 
the Divine Word, he is, by Canons 3, 4 and 6, in return 
for his dutiful protection, unreasonably accursed.* 

But while all possible subjective interferences with thia 
Sacrament of Marriage are to be allowed to the execu- 
tive of Rome, the divine canon of divorce, ratified by 
our Savtoor,'|- is, under an anathema, peremptorily set 
aside. The guilt of kdultery is punishable not in the 
criminal, but they are the criminal adulterers by this 

and langiven, reflected even among the heathen, was cleared from 
ita pollutions by our Saviour, end reitored by Him to its original 
purity, M> that CbristiauB, who nuuri; in the Lord, enjoy all that aanc- 
ti^ in the fiill light of the Mairiage of the Latnh with all its myBtic 
joy unfolded. 

* Can. 3. " Si quii dixerit, eos taotdm conBanguioitatii et affini- 
tatia gradui, qui Levitico esprimuntur, |iOBBe impedire matrimonium 
contrahendum et dirimere contraclum : nee posse Ecclesiam in non- 
nullis illoium diepenBare, aut conitituere at plures impediant et diri- 
raantj anatheran sit." 

4. " Si quis dixerit, Eccletiam non potniaae constitnere impedimenta 
malrimonium dirimentia vel in lis constituendis errbse; anathema 

6. " Si qnis Axerit, inatriraonium ratum, non cousammatDm, pet 
•oletnnem religionis possessionem alterius cotijagum non dirinu; ana- 
thema sit." 

t at. Matthew, T. 32. 
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Trentism, vho, putting away their wives or bnabands 
for the cause of fornication, marry again. After all the 
changes of the canon law of divorce, introduced by the 
various emperors of Rome, it is wonderful to find the 
crime of adultery, which none of those changes dared to 
treat but as the destruction of marriage, thus absolved by 
the modem Church of Rome-* The early Church might be 
charged with too enthusiastic an obedience to the Divine 
Law ; they were eager to apply our Saviour's cause of 
fornication, to all adultery, spiritual as well as physical ;-}- 
modern Rome seems to feel a curious sensitiveneaa;}: for 
adultery, and would not be reminded that the adultery of 
a Church dissolves her union with Christ ; she shrinks 
instinctively from bearing any witness to " the judgment 
of the great whore, that sitteth upon many waters : with 
whom the kings of the earth have committed fornica- 
don, and the inhabitants of the earth have been made 
drunk with the wine of her fomication."§ 

But whatever value Romanists attach to the grace of 
their sacrament, there are no greater impugners, no more 
earnest rejecters of it, than themselves. Celibacy is en- 

* Can. 7. " Si quis dizerit. Ecdesiam errare, cilm docuit et docet, 
juxta Evangelicam «t Apostolicam doctrinam, propter adullerium 
aUeriu* conjugum matrimoDii vinculum non posse dissolvi ; et ntnim- 
que, vel edam innocenlem, qui caiisam adulterio non dedit, non posse, 
altero conjuge vivente, sUud matrimonium contrahere; mtecharique 
sum, qui dimissg adulterEL aliani duserit, et earn qus dimitso adullero 
eliinupserit; anathema sic." 

t Bingham's AnUqivities ; Divorce. 

I See Bishop Davenant on Coloedans, iii. 5, by AUport. 

5 Rbt. srii. 1. 
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joined in their ninth canon, and in the tenth it is eulo- 
pzei as preferable and more conducive to happiness than 
matrimony.* Now if, as the Catechism of Trent allows, 
" This sacrament is a sacred sign of the holy union that 
subsists between Christ and His Church," and a sacra- 
ment is not a bare representation, but seals and conveys 
the inner blessing, which it represents, celibacy becomes 
the loss of the holy union betwixt Christ and His Church, 
and the eulogy of celibacy becomes in lilte manner a pre- 
sumptuous contempt of that union. 

Melancholy indeed is it to find such things so treated; 
but what can be said of these Canonists, who decree that 
marriage is a sacrament, when we know them to be 
practically ignorant of all its spiritual instruction to the 
faithful, and of its honour and purity in the Church of 
Christ. For what word is it that they set in antagonism 
to marriage? Even chastity, castitas; a vow of celibacy 
is called a vow of chastity. How refreshing to turn from 
this evil tissue of false theology and indelicate and con- 
tradictory dogmatism to the treatment of marriage, that 

* 9. "Si quia dixerit, clericoa insacriBordmibuBconstitutoavelregu- 
n profeauM, poaie matrimanium coutrahere, 



coDtractumque validum esse, non obsUnte lege ecGleiiastic& vel voto ; 
et opposilum nil oliud esse qu^m damnare matrimonium, poneqne 

omneB contraliere niatrimonium qui non aentiunt se costitatis, etiam 
■i earn voverint, habere donum; anathema sit: cAm Deus id rectfe 
peteDtibus nun denegel, nee patiatur nos supra id quod possumue 

10. " Si quis dixerit, statura conj'ugalem antepouendum esse statui 
virginitatii vet ctelibatuB, et non ease melius ac beatius manere in 
vi^nitate aut Cfelibatu, qu&m JQngi matrimonio; anathema lit." 
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real vow of chastity, in the Holy Scriptures and in the 
service of our Island Churches ; where marriage in the 
Lord witnesses to (he great mystery of the union betwixt 
Christ and his Church, and assures the Christian wife of 
Jreedom from that idolatry, which her sentence of sub- 
servience to her husband, with her desire unto him, in 
the days of ignorance would have tempted ber to indulge ! 
She is now blessed in finding that desire unto him, her 
husband, is made the symbol and the help of her soul's 
desire unto the eternal Bridegroom. 

" If bleaeed wedlock raey not bleis 

Without some tinge of bitterneu 
To daab bet cup of joy, since Eden tmt, 

Cbaining to earth with strong dsaire 

Hearts that would highest else aspire. 
And o'er the tendeier sex usurping erei most ; 

Yet by the light of Christian lore 

Tis blind idolatry no mote. 
But a aweet help and pattern of true love, 

Shewing how best Che soul may cling 

To ber immortal Spouse and King, 
Mow He should rule and sbe with fiill desire approve." 

Chbisiun Ybab, Sekaqgsiua Sunday. 
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(A.) 
The words " traditive agreement" are used in preference to 
traditive interpretation" of Scripture and Creed, used by Dr. 
Hammond in his dissertation on Heresy, It appears to me ', 
ta be most important to make always plain and clear tbat 
what are called the essentials of salvation, as set forth and 
witnessed in the ancient Creed and in Holy Writ, require no 
mUrpietation n^tever : simple reception is all that they 
require. They are as plain already as words can make them : ' 
they are proclamations of living facts and effective truths, ) 
not of speculative doctrines. The two natures of Christ, His 
life, death, resurrection, ascension, session ; missioD of the 
Holy Ghost, Church, return to judgment; — these great ( 
matters of the Kingdom of Heaven cannot be supposed to 
require elaborate interpretations without first covering them 
or rather tbe eyes of those, who behold them, and without 
an entire loss of the simplicity of the Gospel. These inter- 
pretations themselves soon require interpretation; and thus 
instead of enjoying the simplicity of tbe Gospel, Christians are 
perplexed with interminable developments of subjective dog- 
matism. The Church of Rome forgets her own origin ; she 
cannot give as freely as she received. She identifies the 
faith with her own reception of it and her own treatment of 
it, and in the spirit of Gehazi stipulates for something defe- 
rential to herself in return for that faith, of which her Fropbet 
was the finisher as well as the author, and which was perfect 
in the beginning, the unspeakable gifl of God, without money 
and without price. Not tbat " the seed of Gebazi" is to be 
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found only in Rome, but there ia the mytttry of the iniquity, 
there may be marked the judicial leprosy, of which all 
" preachers of themselvea" participate. It is remarkable how 
the Council of I'rent mistakes the K^pvyfia cvayycXiu in this 
first article on the Sacred Scriptures ; the Gospel is spoken 
of as a verbal doctrine ; the thing itself, the facts finished and 
to be proclaimed, are not alluded to ; and thus " tJie preach- 
ing the Gospel" is made, as it is often out of Rome, the mere 
teaching of a doctrine ; the effects of this will be more fully 
pointed out in considering the article of Justification. 

(B.) 
The etymology of Catechism explains its use. The cate- 
chumen is instructed so as regularly to echo the instructions 
of the catechisL This echo in our Catechism is first rendered 
by the memory, it being usual to teach the Patechism to the 
youngest children, preparing as it were a body of truth for 
" the spirit of wisdom and revelation in the knowledge of 
Christ," to vivify throughout all the other faculties of spirit, 
soul and body, as they are gradually developed. The echo 
is true in the sanctified understanding, when the truths of the 
Catechism are rationally appreciated and scripturally proved ; 
and the echo is true, which is of far more consequence, in the 
soul and its affections, when the practice is to walk worthy of 
the vocation, as a member of Christ, a child of God, and an 
inheritor of the kingdom of Heaven. 

(C.) 

Without interfering with the usual application of the parable 
of Dives and Lazarus, it may not be forbidden to suggest that 
it bad a primary meaning, which h in harmony with the con- 
text and with the main subject-matter of the whole chapter, 
and which disagrees with none of the received expositions of 
the parable. St. Luke, xvi. 

The first thirteen verses show that our Saviour had been 
recommending by parable true foresight and a prudent use 
of the present dispensation in reference to an everlasting 
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recocopence. The Pharisees, who were covetous and idol- 
atrously attached to the unrighteous maramon, blind to tlie 
true riches, derided Him. — v. 14. The Saviour seems 
immediately to apply the same subject in judgment upon the 
Pharisees themselves, charging them with a criminal prefer- 
ence of things seen to things unseen, of the present good 
opinion of men to the righteous judgment of God, even 
though what is highly esteemed among men be abomination 
in the eight of God. — r. 15. They are next reminded of the 
several phases of the dispensation of God, under which they 
had been and then were, all of which were opposed to pride 
and self- righteousness, and required to be used humbly and 
reverently in reference to what is right in the sight of God, 
not to the esteem of men. The severe and exacting work of 
the law is illustrated, as in Romans, vii. 4, where the Jew was 
taught, that he only escaped spiritual adultery and its future 
condemnation by humbly realizing Christ's death to the law. 
Then comes the parable of Dives and Lazarus, in which 
[he Pharisaic and the properly humbled estate under the law 
are personified and contrasted. The Pharisee, rich in his 
self-righteousness and making bis boast of the law, despised 
the beggar Lazarus, who, humbled by the law and an object 
of pity even to the heathen, in that the law gave him the 
knomledge of sin, had no enjoyment but in the prospect of 
deliverance and of a better and more gracious dispensation. 
The beggar under the law, when delivered by the death of 
Christ, enjoys the promise made unto Abraham : the proud 
and self-righteous boaster, trusting in his merit under the 
law, when awakened in judgment, finds the humble exalted, 
and the self-righteous tormented by the transgressions of that 
law, of which not one little fails, till all be fulfilled. He had 
received his consolation and waited not humbly for the conso- 
lation of Israel : he made self-enjoyment the end of the law, 
and saw not that the Seed of Abraham was the only end of 
the law for righteousness. His abuse of the law into an in- 
strument of self-righteousness has removed him far from the 
, promise made to Abraham. John the Baptist equally with 
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the law condemned all Belf-righteouaness aad called all to 
repentance ; and after John the Baptist the requisitions of 
the law and the blessedness of poverty of spirit were pro- 
daimed by the great Preacher of the Kingdom of Heaven. 
In vain is any appeal made to the covenant of Abraham by 
those, who have rejected the Messiah by having used the taw 
not as a schoolmaster unto the Messiah, but as a means of 
•elf-exaltation. There is a great gulf between the enjoyment 
of the covenant of Abraham and the legal condemnation of 
self-righteousness. Hor will it avail hypocritically to plead 
that more instruction was needed as to the humbling and con- 
victing nature of the holy law upon the sinner ; for the law 
■pake to them that were under the law " that there was none 
righteous, no not one," and the " Scripture concluded all 
under sin." Lastly, " the Oospel of the Resurrection" was 
only a savour of death unto death to those, who, self-exalted 
under the law and denounced as a generation of vipers by the 
Baptist, hardened their hearts against all the gracious words 
of the Messiah, and persecuted His Apostles and Prophets, 
who witnessed of His resurrection from the dead and His 
redemption of all from the curse of the law. 

Whether the theolc^cal reader approve or condemn the 
above suggestion, it will have answered its purpose, if it tend 
to cherish the conviction, that this and other parts of Scripture 
are not so unconnected in sense as they primi facie appear, 
and as some Harmonists have laboured to make them. 

(D.) 
Either the Apocrypha should be hound up with all the 
Bibles circulated by the Society for Promoting Christian 
Knowledge, or all the lessons of daily service should he ap- 
pointed exclusively from the Canonical Scriptures, and the 
Apocrypha, as the first of un-inspired works, circulated 
always in a separate publication. The present plan is not 
ecclesiastical, and gives an inexplicable check to the obedient 
love, which urges many to seek a daily blessing in reading all 
the appointed lessons of the Church, and who have procured 
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tlieir Bibles through the agency of'the Society before they 
suspected or discovered the omission of any authorized lessons 
of the Church. 

(E.) 

The following passages from Mohler's Symbolism (by 
Robertson, vol. ii, p. 41) trill show that he could understand 
and adduce universal Tradition in its true character of a defi- 
nite witness " deterra'ming miih positiveneii, safety and general 
obligation, the peculiar doctrines of Christianity," when he 
was arguing against the Gnostics and was not concerned in 
defending the pretensions of that subjective dogmatism by 
which Rome claims to supersede Catholic Tradition. 

" As the impossibility was now manifest of convincing the 
Gnostics of the truth out of Holy Writ, must the Catholic 
Church declare, that the questions, whether God created the 
world, whether Christ were a true man, should remain in abey- 
ance, till these doctrines were made evident to them by the 
testimony of Scripture 1 By no means. They were directed to 
Tradition — to the living Word; they were told that, if even 
a doubt could arise as to the doctrine of Scripture, the 
announcement of the Word perpetuated in the Church since 
her first establishment, and the common faith of believers, 
decided the question clearly enough ; and that to this deci- 
sion, all who wish lo attach themselves to Christ, and choose 
Him for the Shepherd of their souls, ought not to refuse 
obedience. 

" The teachers of the Church indeed by no means omitted 
to employ Scripture for the refutation of the Gnostics, and to 
appeal to its testimony in detailed expositions. But herein 
one learned investigation was but opposed to another ; man 
stood against man, and the Bible on both sides.* By ad- 

* " Tbii fact milled Dr. Likka in hit wiiiing ' Od (he Autborily of 
Scriptare, and its TclalioD lo the Role of Faith id the ProlestaDl and the 
Ancient CbOFcli ; thne Theological Episllea lo Dr. Delbiiich from Dr. Sack, 
Dr. Nilich and Dr. Liicke,' pp. 135, Ul, 142, I4S. Not oot; IreOKDa, 
HippoljluB, NoTatian, OHg«D, and oLben, prove Ibe Calbolic dagmai out 
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hereoce to Scripture, the individual ChriBtiaa could undoubt- 
edly convince himself that the Gnostics were involved in 
grievous errors. Of this he was subjectively certain ; but as 
the adversary had the like subjective conviction, that the 
true Christian view of the world was to be found on his side, 
the objectivity of Christianity would have necessarily dia- 
appesred, if besides the Bible there had not been a rule of 
faith, to wit, universal Tradition. ' Without this rule it 
would ever be imposRible to determine with positiveness, 
safety, and general obligation, the peculiar doctrines of 
Christianity. The individual at best could only hazard the 
assertion, ' This is my view, my interpretation of Scrip- 
ture ;' or in other words, without Tradition there would be 
no doctrine of the Church and no Church, but individual Chris- 
tians only; no certainty and security, but only doubt and 
probability." 

The italics in the above passages areMohler's; but besides 
such special passages we cannot but be struck with such pas- 
sages as the following, " the mord perpetuated in the Church 
fince her ^rit eitablithmenl, and the common faith of believers" 
clearly deciding the question about Catholic truths. 

of lAi RiU< alio, but ID ill tga, dowD to Ihe prawDl d«y, Calbolict adducB 

tbe Scriptural proof." — Note from Muhler. 

■ ■' Terlalliaa, ia tbe woik first cited (c. 18), makes Ibe fallawiDg Inmi- 
noui obBenaliong, dnwa fr«9h from life : ' Si quia est, cujus cau&l in eon- 
gmiuni deeccDiJis Sciiplnrmruin, at eum dubiteotem confirmeB ed Terilatem, 
aD migia ad bcreiea diver^t 1 Hoc ipso malm, quod U cideat nihil pronw- 
vim, sqDO gradu negandi et derendeDdi advenA parte, statu certe pari, 
altercatiaae inceitior ditcedel, nesciens quam hsreuni judicet.' . . . C. 19. 
' Ergo DOn ad Sciipturaa pronocaiidDiD est : ncc in Ait conitiluindum cirta- 
nun, in qnibus lut autU aut inceita victoria eat, aut pai iocertK. Nam etai 
□on ita evaderel Scripturaruin collatio, ut ulramque partem parem uilerel, 
orda rerum deaiderabat, priui proponi, quod nunc solum diepatandnm eat : 
qnibus competat fides ip» 1 Cujus siot Scriplurx ; a quo et per quos, et 
quando, et quibus ait tradita discipline, qui £unt Cbrislianit Ubi enim 
■ppanierit esse leritatem et disciplinte et £dei Cbristiane, illic erit verilaa 
ScriplDraium et expoaitioaum et omnium Iradiliosum Cbriatianarum.' " — 
Note from Mobler. 
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Also the very charges which Mohler brings against indi- 
vidual subjectiveness causing the objectivity of Christianity to 
^appear, are the very offences of Rome itself. Rome boasts 
that she is indivisible, and we may treat her therefore as the 
individual Church or portion of the Church whose subjective 
views and interpretation of Scripture, both in doctrine and 
ecclesiastical polity, eclipse and cause to disappear the ob- 
jectivity of Christianity, " the word perpetuated in the Church 
since her first establishment, — and the common faith of be- 
lievers," — and the ministry of the Word and Sacraments. 

(F-) 
In Mr. Mendham's Memoirs of the Council of Trent (p. 
60), we have the following Romish account of the protest 
made in that assembly by the Bishop of Chio^ia. " The 
poor Bishop of Chioggia" (" his literal poverty," Mr. Mend- 
ham remarks, " made him an object of ridicule") " uttered 
many extravagant things. When, afler a long time, it came 
to his turn to deliver his sentiments on the clause respect- 
ing Scripture and Tradition, namely, that they should be 
received pari pietatis affecta ac reverentid, and after all had 
approved, he not only expressed his dissent, but affirmed 
that the proposition was impious ; which produced great 
commotion, and it was threatened, that he should be called 
upon to give an account of his conduct ; so that the poor 
creature was in a manner pointed at with scorn by the as- 
sembly, (il poveretto k quasi monstrato a dito.)" 

(G.) 
We may adduce Transubstantialion as an instance of a 
Trentism privily brought in by private judgment, and being 
resisted by contemporary Protestantism : Bellarmine acknow- 
ledges that a monk of the ninth century, Paschasius Rad- 
bertus, was the first author, who wrote seriously and copi- 
ously upon (what he calls) the Verity of the Body and Blood 
of Christ in the Eucharist. This author not only raised a 



dt, Google 



very general outcry by this new dt^ma, but a special protest 
against it nas written by a monk of the same abbey, RatramDus 
or Bertram, which work of ProlesteDtism has, I believe, again 
been published lately in an English translation. This trea- 
tise of Bertram's comes under our review in sketching the 
rise and progress of Transubstantiation : in the mean time 
the following remarks of Mr. A. Knox on its Protettant cha- 
racter will not be considered irrevelant. " 1 cannot but 
regard this little work as a signal link, in the mysterious 
chain of Providence, When it pleased the wisdom of Hea- 
ven to permit the introduction of that monstrous novelty, — 
Transubstantiation, it was of infinite importance that provision 
should have been made for exposing the fabricated error, and 
ascertaining the Catholic truth in some direct and unfallacious 
way, so soon as minds should arise fitted for such an inves- 
tigation. I suppose it would be impossible to imagine a more 
adequate expedient for such a purpose than the powerful 
protest and perspicuous memorial of Bertram, so imperatively 
required and so opportunely furnished. That it should have 
had but little effect at the time was but natural, considering 
the general state of the Western Church. What St. Peter 
says of the ancient prophets, that, ' not unto themselves, but 
unto us they did minister, the things which are. now reported 
unto us,' so, in a certain sense, may be said of Bertram's 
treatise. Still, it cannot be doubted, that, even in those days 
of darkness, the rallying point thus afforded to such as de- 
sired to stand in the ways, and see, and ask for the old paths, 
(Jer. vi. 16), was by no means neglected. Of this we have 
an interesting proof in the Saxon homily for Easter, which is 
inserted in the 8d volume of Fox's Acts and Monuments; 
and which is said to have been translated into that language 
from the Latin, about the year 970, by .^Ifric, abbot of 
Malmsbury. This curious discourse, though, in its present 
form, more than a century later than Bertram's book, not 
only maintains the same doctrine, but, in most of its leading 
passages, is strictly copied from Bertram. It seems, how- 
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ever, that, afler the teoth century, the new opinion became 
predominant ; until, at length, in the Fourth Council of La- 
teral! (1215), under Innocent III., it was fonnally adopted 
as the eatabliahed doctrine of the Church ; and, to prevent 
the possibility of evading its grossest sense, it was designated 
by the new term of Transubstantiation, in order that there 
might be a convenient verbal test for detecting heretics at 
once, without the trouble ofdiacussion. 

" An English translator of Bertram, who has also given the 
original, and prefixed a very useful preliminary discourse, 
thus summarily describes his author's view : — ' Ratramnus 
determines that the words of our Saviour, in the institution 
of the holy Eucharist, are not to be taken properly, but 
figuratively ; and that the consecrated elements, orally re- 
ceived by the faithful, are not the true body of Christ, but 
the figure and sacrament of it; though not mere empty 
figures, or naked signs, void of all efficacy ; but such as, 
through the blessing annexed to our Saviour's institution, and 
the powerful operation of the Spirit of Christ, working in, 
and by, those sacred figures, is the communion of the body 
and blood of Christ.' That you may judge of the fairness 
of this statement, I will give you one passage from Bertram 
himself: — ' In Sacramento Corporis et Sanguinis Domini, - 
quicquid exterius somitur, ad corporis refectionem aptatur. 
Verbum autem Dei, qui est panis invisibilis, invisibiliter in 
iUo existens Sacramento, invisibiliter, participation e sui, 
fidelium mentes vivificando pascit.' 

" The Reformation naturally brought this long neglected 
tract to light, and several editions of it were printed in 
Cologne, Basle, Geneva, and elsewhere. The Protestants 
triumphed in being able to produce such a refutation of the 
clium to antiquity set up by their opponents ; and to these 
latter it seemed, at first, the readiest expedient to reject Ber- 
tram's book as spurious, and got up for the occasion. But 
they were beaten off this ground by indubitable proofs of its 
authenticity. Copies of it were found to exist, of a date far 
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X APPENDIX. 

anterior to the Reformation, and where none but Romsn 
Catholics could have had access. At length it was repub- 
lished by themselves, and, to the honour of its editor, in an 
unadulterated form ; accompanied, however, with every possi- 
ble ingenious effort to prove its Roman Catholic orthodoxy. 
* Get ouvrage,' says L'Avocat, " parut d'abord favorable a 
)'erreur des Protestants, sur la realite du corps de Jesus 
Christ dans rEucbariste ; ce qui porta piusieurs savana a le 
regarder comme un livre heretique et suppose. Mais le p^re 
Mabillon en montra clairement, dans la suite, I'authenlicite. 
Monsieur fioileau, docteur de Sorboiine, qui en a donne une 
excellenie edition, en Latin et en Francois, prouve que 
I'ouvrage est orthodoxe.' 

" The honesty of this last position I doubt not ; as to its 
correctness, impartial coninion sense will determine. 

" Itis remarkable, however, chat Bell arm ine (whose estimate 
of Paschasius's work I have already quoted) was so far from 
accounting Bertram's treatise to be orthodox, that he has not 
deigned to give its author a place amongst his ' Scriptorea 
Ecclesiastic! ;' though, in remarking on the works of St. 
Augustine, he expressly refers to Bertram's book for evidence, 
that a particular tract was written, not by St. Augustine, but 
by FulgeiitiuB. But it is still more worthy of notice, that, to 
lessen the authority of Bertram's work, and to add strength 
to that of Paschasius, Bellarmine (it would seem knowingly) 
misrepresents facts, by stating that Paschasius's tract was 
written to oppose the new doctrine of Bertram, instead of 
Bertram's treatise being written to repel the innovation of 
Paschasius. After the words which I transcribed above, he 
adds, ' contra Bertramum Presbyterum, qui fuit ex primis 
qui earn, (veritatem corporis et sanguinis, &c,) in dubium 
revocarent.' f give you this curious misrepresentation as I 
find it, because it seems, itself, to speak a volume. 1 lament 
to find it in Bellarmine, as in his early days, at least, he was 
a pious man. Unfortunately the Roman Catholic religion does 
not inspire, though it does not always destroy, a love of 
Truth. 
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"Ii'Avocat,on the other hand, being far above such wretched 
aubterfugea, states the matter as it was : ' Ce traite,' says 
he, (that of Paschasius.) ' fit grand bruit, &c. et Bertram, 
sutrement Ratramtne, et quelques autres, ecriv^rent contre 
Faschase Radbert.'" — Remaitu of Alex. Knox, vol. ii. p. 14S. 

(H.) 
" The Church is the body of the Lord : it is, in its uni- 
versality. His visible form — His permanent, ever-renovated, 
humanity — His eternal revelation. He dwells in the com- 
munity; all His promises, all His gif^s, are bequeathed to 
the community — but to no individual, as such, since the time 
of the Apostles. This general sense, this ecclesiastical con- 
sciousness, is Tradition, in the subjective sense of the word.* 

■ " EuBcb. Hist. Ecclea. lib.v. c.27 ; iuXanor'*^ ^finfm ; Commonilur. 
Vincent. Letioi. c. 3, ed. Klupf. 1B09, p. 90. ' Hoc foreilan requirat 
altquii: cum ait peifeciua sen plara.ru m cannn, sibique ad omnia sittis 
auperque aufficiat: quid opus eal, nt ei ecclesiastics inleiligentlBB jungalur 
■octoritasl Quia videlicet Bcripturam aacram, pro ipail sa& allitudine, uou 
una eodemque sensd universi accipiuut; sed ejusdem eloqaia aliter atque 
aliter aliua alqne alius interpiclalur, ut pane quot homines sunl, lot illinc 

aenlenliEe erui poiie videanlur Atque Idcirco mullum necesae est, 

propter lantos lam rarii erroria anfrictui, ut propbeticie et aposlolics inter- 
ptslauauis linea secundum ecclesiastici et catholici senses uormam diri- 
galur.' Tbeta words occur immedialelj after the conclusion of tbe iirsl 
chapter, wberein he sap, there are two ways trherebjr the Catholic doctrine 
can be dislinguisbed from tbe heretical; ' Primum scilicet diiins legie 
auclorilBte : turn deinde ecclesis Calbolicm traditione.' Bj tbe Council 
of Trent (sesa. 3, c. 3) tradition ia called, ' Universas ecclesia senius.' 
Sess. 4, ' Decret. de edilione et usii sacronim librorum : Ut uema suas 
prudenti^ ioDixus, io rebua Bdei et morum ad xdificalionem doctrius 
Christians pertinentium saciai Scripluras ad snos senaus cnnlorquens, 
contra eum senaum, quern lenuit et tenet sancta mater Ecclesla. cujus est 

judicare da tern senafl el inlerprBtalione Scriplurarum saoctaium.' 

Decret. de Canon. Script.; ' Perspiciens banc yeritatem et disciplinam 
coatineri in librii scriptis el una icKpto Iradilionibus, qus ipsius Chrisli 

ore ab apoatolis accepts Iraditiones ipsaa, lum ad fidem, turn ad 

morea pottinentes, tanqnem vol ore tsnuB a Chrislo, rel a Sanclo SpiritQ 
dictatai, et coatinnft succeiaioDe in Eccleiii CaibolicA c< 
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What then U Tradition ? The peculiar Christian sense exist- 
ing in the Church, and transmitted by ecclesiastical educa- 
tion ; yet this sense is not to be conceived as detached from 
ils subject-matter— nay, it is formed in and by this matter, bo 
it may be called a full sense. Tradition is the living word, 
perpetuated in the hearts of believers. To this sense, as the 
general sense, the interpretation of Holy Writ is entrusted. 
The declaration, which it pronounces on any controverted 
subject, is the judgment of the Church ; and, therefore, the 
Church is judge in matters of faith (judex controversiarum). 
Tradition, in the objective sense, is the general faith of the 
Church through all ages, manifested by outward historical 
testimonies; in this sense, tradition is usually termed the 
norma; the standard of scriptural interpretation, the nile of 
faith." — Symbolism hy MShler, vol, ii. p. 35. 

(I.) 

It is well known that episcopus means literally overseer ; 
but the general overseeing of all who have authority is not 
limited or impaired, because the name has been ecclesiastically 
given to the angels of the Churches of Christ. Fathers are 
still overseers of their children, masters of their servants and 
household, rulers of their subjects ; nor is this overseeing 
limited to seven cases, though its universality in all who are 
in authority may mystically be represented by the number 
seven. The ecclesiastical use of the word ought to illustrate 
all other uses, as the two Sacraments sanctify and illustrate 
the whole sacramental life, instructing us to do all to the 
glory of God, and make all our actions outward and visible 
signs of inward and spiritual grace. 

(K. p. 75.) 

The following remarks are from Bingham's second letter 

on the necessity of absolution. In adopting his opinion as to 

pietatis aSeciQ ac reverenti^ iusci[Ht et Tcaeratur." CompBTS Melchior. 
Caoi loc. Theol. (lib. ui. «. 3, p. 179, uq. ed. Venet) on TraditioDi el 
lib. ir. p. 334, on the authoill; of the C\inK^."—iii>U by MShUr. 
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APPENDIX. XllI 

the declarative function of t)ie power of the keys, we sliould 
be careful liowever not to make it exclusive, but attend to 
all the trutha of ministerial agency and council, which are 
preliminary to declarative absolution. The statements of 
Penitential Discipline in otir present inquiry, if followed out, 
will be found to comprehend most of the portions of truth, 
which are held by controversialists, and which are too oflen 
set one against the other in antagonism, instead of being 
gathered up in the symmetry of truth. 

" Peter Lombard among the schoolmen (following St, 
Jerome among the ancients) gives this as the most probable 
sense of that kind of absolution. * We can affirm with truth,' 
says he,* ' and believe, that God alone remits and retains sins ; 
and yet He has given power of binding and loosing to the 
Church ; but He binds and looses after one manner, and the 
Church after another. For He remits sin by Himself alone 
who cleanses the soul from inward pollution, and looses from 
the debt of eternal death. But He has not given this power 
to the priests, to whom yet He has given the power of bind- 
ing and loosing, that is, of shewing who are bound or loosed. 
Upon which account the Lord having first cured the leper by 
Himself, aft«rwards sent him to the priests, by whose judg- 
ment he was to be declared clean. And having lirst raised 
Lazarus to life. He then presented him to the disciples, that 
they should loose him. For though a man be loosed before 
God, yet he is not accounted loosed in the face of the Church 
but by the judgment of the priest. Therefore the evangelical 
priest, in loosing and retaining sins, acts and judges after 
the same manner, as the legal priest did heretofore in the case 
of those who were defiled with leprosy, which is the emblem 
of sin. Whence St, Jerome, commenting upon these words 
of our Lord to Peter, To thee will I give the Keys of the 
Kingdom of Heaven; and whatsoever thou sbdt bind on 
Earth shall be bound in Heaven ; and whatsoever thou shalt 
loose on Earth shall be loosed in Heaven ; says, some not 
understanding this place, assume to themselves something of 

■ Lombard, Seatant. Lib, 4, DisU 18, p. 334 ; Lngd. 1694. 
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the superciUoua pride of the FhariseeR, so as to imagine they 
have power to damn the innocent, and save the guilty : 
whereas before God the only thing that is inquired into, is 
the life of criminals, and not the sentence of the priests. In 
Leviticus the lepers are commanded to show themselves to 
the priests, whom they do not make leprous or clean, but 
only shew who are clean or unclean. So here it is plainly 
declared, that God does not always follow the judgment of 
the Church, which sometimes judges by surreption and igno- 
rance, hut God always judges according to truth. And in 
remitting or retaining sins the evangelical priests have the 
same right and office, as the legal priests had of old under 
the law in curing the lepers. These therefore remit or retain 
sins, whilst they judge and declare tbem to be remitted or 
retained by God. For the priests put the name of the Lord 
upon the children of Israel, but He Himself blessed them, as 
it is read in Numbers vi.' 

" The master of the sentences here cites St, Jerome but im- 
perfectly, and therefore I shall recite his testimony more 
exactly in his own words : ' Some bishops and priests,' says 
be,* ' not understanding that place (where our Lord says to 
Peter, Whatsoever thou shalt bind on earth Sic.) assume to 
themselves something of the supercilious pride of the Phari- 
sees, so as to imagine they have power to damn the innocent, 
or absolve the guilty; whereas, before God, the only thing 
that is inquired into, is the life of the criminals, and not the 
sentence of the priest. We read in Leviticus concerning the 
lepers where they are commanded to show themselves to the 
priests, and if they have the leprosy, they are then made 
unclean by the priest ; not that the priests make them leprous 
and unclean, but because they had the power of judging who 
were leprous, or not leprous, and might discern who were 
clean or unclean : as therefore there the priest makes the 
leper clean or unclean ; so here the bishop and presbyter 
binds or looses: not (making) them innocent or guilty ; but 
according to the tenor of his office, when he hears the dis- 
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tinction of sins or sianers, he known who is to be bound or 
who to be loosed.' 

It ia very plain that as the priests of old did 

not properly make a man leprous or clean, but only declare 
whether he were so or not ; so the priests of the New I'esta- 
inent bind or loose men from their sins, by declaring who are 
to be bound or loosed. 

" Bishop Fell indeed has a more singular notion of the form, 
Absolvo te ; he supposes* that in every crime there are two 
things to be considered, viz. the offence against God, and the 
offence against the Church ; the former of which is forgiven 
by God alone upon men's prayers and repentance, but the 
latter by this authoritative form, 1 absolve thee. 

" But this (though it may be true with respect to the crimes 
tliat fall under public discipline) cannot well be the meaning 
of the form as it is used in the Liturgy, in the office of the 
visitation of the sick, which is the only place, as I remember, 
where our Church appoints it to be used. For in private sins 
there is no offence given to the Church, and yet it is private 
sins, confessed privately to a minister, for which that rubrick 
orders absolution to be given in this form, Absolvo te. So 
that though his interpretation may be good in reference to 
the Church's public absolutionj" for public and scandalous 
crimes, which give offence to the Church ; yet I think it can- 
not hold with respect to private crimes, because there no 
offence is given. Therefore it seems better to resolve it, as 
St. Jerome and Peter Lombard do, into a declarative form, 
and explain it by the example of the legal priests cleansing 
the leper, by declaring him to be clean." 

We should be careful moreover to compare the above ex- 
pressions of St. Jerome with others in his epistle to Helio- 
dorus ; J which bear strongly on the dinxming power of the 
priests. Qui claves regni coelorum habentes, quodammodo 
ante diem judicii judicant. 

■ FelJ, Nat. in Cjpr. de Lapsit, p. 136. 

t Vid. OHg. Ecrleg. Book 19, chap. 2, d. 6. 

t De VIA SoliUrii. 
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(K. p. 120.) 

It is of much importance aot lo be diverted by the profes- 
sicm of Romish commentators and doctors from examining 
the nature and efiFecta of their symbolical doctrines. The 
earnest expressions of the Reformers concerning the free 
grace of God, the righteousness and merits of Christ alone, 
and such like, have been cleverly adopted by Romanists, and 
conspicuously interwoven with their expositions of the Tren- 
tisms, which virtually nullify the expressions themselves; 
and yet these expressions, struck out in controversy, these 
quotations from the Reformers, have doubtless not been with- 
out use. The truths, which are resisted in public contro- 
versy, may be moulding unconsciously the hearts and minds 
of the controversialists themselves in secret edification. Un- 
happily the Romish multitude have no opportunity of attain- 
ing to truth by thus exercising the eclectic faculties of their 
spirit The naked dogmas of Popery, with some little sub- 
jective clothing according to the worldly position of the cate- 
chumens, are alone set before them, and their guides dare 
not comfort them with the comfort whereby they themselves 
have been comforted of God. Mohler is constrained to con- 
fess the many advantages which Romish writers have gained 
from the " Reformation," though of course he considers them 
indirectly gained, and the result of the provoked energy of 
Rome. There is an interesting instance of an Austrian cler- 
gyman daring to comfort his flock with Divine comfort instead 
of the technicalities of Trent, recorded in the " Life and Per- 
secutions of Martin Boos." (Seeley, London.) 

" A short time ago, one that was really a poor sinner in 
his own estimation, a farmer from Hundsriicken, came into 
my room and said, ' 1 am the greatest sinner in the world, 
will you spare half an hour to hear my confession V — Yes, 
very willingly, but go into the Church and pray for faith in 
Christ. You are in no want of repentance, but have great 
need of faith. He then went into the Church, and half an 
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hour after I heard his confession, A (Ur having comforted 
him, and encouraged him lo believe in Christ, he said, ' May 
I not come to-morrow and confess again before the commu- 
nion V I answered, certainly not. You have already con- 
fessed and doubted long enough, and too much, but have 
believed too little, and placed too little confidence in Him 
who sweat drops of blood for you. Believe, and your faith 
will eave you ! On this I dismissed him, and gave hira a 
New Testament. Such like sinners sometimes come to me 
from a distance. They repent admirably, so that I and all 
the angels rejoice at it; but it is a very difficult matter for 
them to believe. The farmer SMd, weeping, ' I have indeed 
read that God willeth not the death of a sinner, and that he 
said to the sinful woman, Go thy way, thy faith hath saved 
thee ; but I cannot believe that it has reference to roe.' Cer- 
tainly, said I, it has reference to you, and if you do not be- 
lieve, you will make an end of yourself like Judas, with all 
your repentance: for the best repentance is of no avail as 
long aa it is without faith, hope, and confidence, The penitent 
farmer then went half believing to his lodging. 

" Sinners who are thus awakened by divine grace, and the 
voice of conscience, are the nearest to faith, and the dearest 
to me ; but they frequently remain a long time in this mourn- 
ful condition, and, like myself, are slow lo believe, parti- ; 
cularly since most of the confessors, as this farmer also com- 
plained tome, only say, ' Cursed is he that doeth these things.' 

" You will he surprised," added Boos, " that I so flatly. 
refused the farmer's request to confess again the next day. I 
have formerly tormented myself almost to death with hearing 
the confessions of people in this state ; but after finding that 
faith, and not confession availed, I did not suffer them any 
longer to confess so much, but preached faith to them so 
much the more, and that proved eflfectual. ' It is just ^ch 
weary and heavy-laden souls aa these that first attain to faith 
and peace of conscience. 

" The fanner duly came the next day to confess again, but 
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I kept my word, and merely preached faith to him, and he 
then went quietly to the communion ." — p. 431. 

It may be said that this is a case of Ecclesiastical rebellion 
and not of Protestant love. Tbis Austrian priest was no 
rebel, but was too honest (o imitate nitb Erasmus those 
Heathen philosophers, who conformed to Paganism while 
they despised all but its esoteric fr^ments of truth. I'he 
following letter from Professor Sailer, who would never jus- 
tify Boos in any morbid and uncalled-for zeal, sketches 
the rationale of Boob's persecutions. The letter may be 
further worthy the perusal of those Scholastics amongst our- 
selves, nho are pining afler fresh materials for their Eccle- 
siastical conceptions, without heeding whether they have al- 
ready spirituaUy realized all the objective Truth contained in 
the Symbols and Liturgy of our Island Churches. 

" Sailer to Bertgen, on behalf of Boos. 
" Laodshut, the 10th of May, 1 81 1. 

" I can be silent no longer. The manliness, prudence, 
and toTe to apostolic Christianity, with which you have sus- 
tained our much- tormented Boos, in the affair of his faith 
and conscience, has filled me with bo much pleasure, vene- 
ration and aflfection for you, that I cannot sufficiently thank 
God for it, and am compelled to give vent to my heart to- 
wards you. 

" There is a Holy Catholic Faith, but this Catholic faith 

" ) . Be mechanically and outwardly learned ; 

" S. Scholastically comprehended ; 

" 3. Apprehended in its spiritual sense ; 
That is, there are amongst ua mechanical, scholastic, and 
spiritual Christians. Boos is a spiritually Catholic Christian. 
That which is the letter to the mechanical Christian, idea to 
the scholastic, is spirit and life to him : his mind is spiritually 
Catholic ; for he apprehends and judges of all the doctrines 
of the Catholic Church with reference to the spirit, the 
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inward life, inwardness, and godliness. (That which does 
not work bene6cially upon the inteflor is of no value to 
him.) Hence those who possess mere scholastic conceptions 
of the faith, regard him as a heretic ; and the mechanically 
religious are afraid of him. His expressions are offensive 
to the latter, many of which perhaps may not be correct, if 
tried according to the strictness of form ; but are so, if exa- 
mined according to the spirit." 

(Afler adducing the quotations from the Council of Trent, 
already brought forward in Boos's first examination by 
Bertgen, Sailer continues) — 

" Therefore, when Boos speaks of good works after justi- 
fication, the following distinctions must be observed. Con- 
sidering these good works as proceeding from, and performed 
by the man himself, of his own impulse, they are certainly 
defiled by selfish motives, and have therefore no intrinsic 
value in the sight of God. But considering these good 
works, in so far as they are accomplished in and by the indi- 
vidual, through the Spirit of Christ dwelling in him, they 
are certainly wrought in God, are precious in the sight of 
God, and possess a divine value ; but this, their value, pro- 
ceeds from the Spirit of Christ, which the will, that is ani- 
mated by Christ, suffers to rule and reign in it ; these good 
works are themselves the applied merits of Christ, (merita 
Christi applicata.) 

" But even the most pious individual is still human, and 
does not always let the good Spirit rule and reign in him — 
self love sometimes impels him, and sometimes an evil spirit. 
Hence it is well that even the just or justified person does 
not depend upon his good works, nor build upon them, for 
he would be building upon something that would not stand 
the test ; but he places his confidence upon God, upon Christ, 
upon the Spirit of Christ ; and this building stands immov- 
able. This is the precise doctrine of the Fathers. Justus 
ex fide vivit. 

" Therefore, if Boos should be brought before an^eccle- 
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■iutical tribunal, every thing depends upon what sort of 
Christians he has for his judges. If they are mechanical 
Christians, they will condenm the innocent Boos as an enthu- 
aiatt. If tbey are scholastic Christians, they will exclaim 
against him as a heretic. But he is no heretic, because he 
not only does not cause a separation from the Catholic 
Church, but on the contrary, embraces with hia faith all 
divine revelation, with his hope all the divine promises, and 
with hia love all the divine guidance ; hence his faith, hope, 
and love are truly Catholic. 

" Boos is no enthusiast, for he does not regard the works 
which proceed from self, as works of the Holy Spirit ; but 
that which is manifestly good in faith and love, wrought from 
God, and by Him — that which the Spirit of Christ evidently 
works in an individual according to the Scriptures, he 
ascribes in thankful humility to the Holy Spirit. 

" In other respects I would rather die than condemn a 
man who possesses so many spiritual gifts, whom God has Bo 
wonderfully led, who has awakened so many thousand per- 
sons to repentance, faith, and godliness ; who by prayer and 
humility has manifested himself in persecution and suffering, 
as a faithful servant of Christ, and whose shoe's latchet the 
wisest and best men of his age deem themselves unworthy to 
unloose ; for a few expressions which evidently still admit of 
an orthodox meaning, 

" I am now entering my sixtieth year, and I should trem- 
ble to appear before the tribunal of God, if I did not loudly 
confess before my death, that the great cause of the pious 
Boos is of God 1 

" For it consists in the following points : — 

" 1. No one is justi6ed, whose faith does not work by love. 

" 2. But faith cannot work by love as long as it has no 
life itself. 

** 3. Faith is quickened only by God, by Christ, by the 
Spirit of Christ. 

" These three positions are purely Christian, purely Ca- 
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tholic, and constitute the main points in Boos's matter, AH 
the rest is either inconsiderable, or, interpreted according to 
these positions, inoSensiTe. 

" Now as Booa's cause is really a good cause ; as every 
bishop is in duty bound, not to surrender the good cause of 
religion, either to the blind zeal of mechanical, or the proud 
zeal of scholastic Christians, but to preserve it uninfringed 
upon till the day of Christ; and as God has chosen you to be 
the instrument of rescuing and preserving the good cause ; 
since you are the only person in the whole diocese that is 
acquainted with Boos from close intimacy, and since you 
yielded yourself up to the truth which took possession of your 
heart : I bless you for it, and conjure you to exert all your 
prudence, manly courage, and affection, that Boos, who is 
evidently impelled hy the Spirit of Christ, be no further 
assaulted, either in his person or his sphere of action. For 
if his faith in Christ is freely left him, he will also freely 
give up the expressions which do not necessarily belong to 
the matter. 

" I thank you, in the name of all Christians, that you have 
spoken for Boos, and have not shunned the disgrace that lies 
upon him. The Lord God will rewiird you for it. 

" 1 remain, with distinguished esteem, &c. 

" Michael Sailer, Professor." — p. «23. 

(L.) 
It is very difficult to reconcile the casuistrj', which decides 
that an inviolable seal is upon all confessions made to a priest, 
with the word of God and with the provisions of His moral 
government. Unless we are prepared to consider the thirteenth 
chapter of the Epistle to the Romans inapplicable to all civil 
governments and referring solely to the spiritual discipline of 
the Church, we ought to consider the punishment awarded by 
the laws of the country to be truly and properly penitential 
discipline agreeable to the will and providence of God. If a 
civil criminal, more especially in a Christian country, confesses 
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hia crime to a minUter of God's word and sacraments, and 
that minister conceal the criow, it is a very serious question, 
whether this concealment be not a conspiracy to make the 
ruler, who is also a minister of God, who is His revenger for 
wrath upon him that doeth evil, bear the tnord in fain.* Tbe 
enjoining of any other penance to the exclwion of that pro- 
vided by the transgressed Ian is an imperdnent mockery ; 
nor can that confession be true and commensurate with the 
crime, which does not extend to all the known and reparable 
consequences of the crime. This evasion of civil government 
and law is virtually a denial of God's ministry therein, and 
quite according to tbe Manichman dogma of an evil demiurge 
governing the world, and to the faahionabte and convenient 
expediency of those wbo separate, what they call religion 
from what they call politici. Those Jesuits, (Aubigny, for 
instance, wbo received Ravilliac's confession,) who declared 
that God had given them the gift to forget mhatever had been 
declared to them in amfetsitm, show more respect to God's 
sword of justice, for they make Him miraculously dispense 
with a conscientious obedience to His ministers who bear it. 
It would be a curious problem for Italian casuists to deter- 
mine, whether tbe seal of confession be inviolable within the 
Papal Stale*, and whether plots and treasons be there neces- 
sarily spiritual, and their civil punishment directly ecclesi- 
astical. 

(M.) 
It is of great importance to distinguish between realities 
or true existences, and all their types and antitypes. It is a 
common error to consider antitype the substance or reality of 
type, whereas it is only a corresponding type or form, it may 
be with more light shining upon it. So marriage before the 
coming of the Eternal firidegroom may be called a type, and 
the marriage afler that coming an antitype of the same reality, 
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viz. the everlasting marriage of the Lamb. In like manner 
the preservation from drowning in the ark of Noah is a type, 
and Christian Baptism {^yrirvrov Canrtir^a, 1 St. Pet. iii. 21) 
an onfifype, in addition to its sacramental character, of the same 
reality, viz. the power of " the resurrection of Jesus Christ." 
We find the anliti/pe and the Ttality in juxtaposition in Heb. 
ix. 24, where the holy places made with hands are called the 
figures antitypal of the (rue, avTirvica Tbiv oKifityiiv. The 
error is not so slight as it is common ; it pervades and props 
up most of the apologies, which have been written in defence 
of the Church and Court of Rome. 

(N.) 

The truth of" Catholicism" is the possession of the simple, 
infallible faith, the objective salvation of God: the truth of 
" Protestantism" is that faith in operation, holding forth the 
word of life, and defending it from all additions and diminu- 
tions. Protestantism is a witness of the Holy Spirit in the 
Church, as Catholicism is of " the things of Christ," His per- 
fected redemption and its eternal consequences. Protestant- 
ism is Catholicism in action. It is the truth of that " sub- 
jective Tradition" of which Mohler speaks in Appendix, 
note (H.) By separating them, or rather by supposing it 
possible to separate them, the truths themselves are given up 
and only two false witnesses or idols of them set up instead. 
Such an idol is Romanism of Catholicism ; and its followers, 
having lost Protestantism, have endeavoured to supply its loss 
by adding to Catholicism, and compassing Heaven and earth 
to make proselytes, who should be constrained to hold their 
additions as the Catholic faith itself. It is the loss of Pro- 
testantism, which causes the false activity of Rome and the 
anathemas of damnation, which she pronounces against all 
Churches, which receive not her idol dogmas. 

So also the followers of Protestantism, dissociated from 
Catholicism, set up an idol to supply its loss, and that idol 
is any fragment of the truth or any one isolated act of true 
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Protestantism. For inatance, it was one such act of Protes- 
taniiam to bear nitness against the false Catholicism of Rome, 
jiiat as it is an act of Protestantism to bear witness against 
Arianism, Sabellianism, all false doctnoe, heresy, and aehism, 
and every other work of the flesh, and of Antichrist here- 
after to be developed by tlie enmity of the powers of dark- 
ness. -But we might as well identify the facalty of hearing 
or seeing with any one sound or spectacle, as identify the one 
protest against Home with the living and spiritual faculty of 
Protestantism itself. 

This false Protestantism or ultra- Protestantism is common 
to Rome, as false Catholicism is common to the followers of a 
dead Protestantism ; as Rome seeks her Catholicism in new 
articles of faith, so these latter seek their Catholicism in their 
own subjective interpretations of portions of the Word of 
God, or in exaggerating some article of the Church of 
Christ. When will those zealous members of our Church, 
who are protesting, one party against false Catholicism and 
ihe other against false Protest untism, and both very often 
against the truths themselves of Catholicism and Protes- 
tantism, lay aside their mutual ultra- Protestantism and learn 
to see that the true Catholic is always a Protestant, and the 
true Protestant always a living witness and energetic defender 
of the Catholic faith ? 
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